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; But Entfejung der fynoptifdjen Evangelien. 
3 Von Mt. Rofenfeld. 


Bei der Bearbeitung dices Themas in einer theologijden eit- 
— jehrijt, die nur einen bejchranften Ramm zur Verfiigirng ftellen fann, 
~ fann e8 fich von vornberein nicht darum handeln, den Geqenftand auc 
nur annadbernd fo erfchoptend dargiijtellen, wie cine Cinleitung in das 
Neue Tejtanent, oder cine Monographie, e8 3u tum vernwgen. Was 
mir bejonders am Herzen liegt, ijt, as dem uberrcichlich borlieqenden 
Wiateriale fo viel Hervorawheben, als notig ijt, im eime YXnfchauung 
bon dent urjpriinglichen Tatbejtande gu gewinnen. YL[S eine cinfadhe ji 
Wilicht der Danfbarfeit betrachte ich es, am Sechluy alle mir befamn- 
~ ten cinidlagigen Bticher und YWautfabe angugeben; daly itch fitr meine 
 —-Musfiihrungen feinerlei Brioritat bean{prude, verjteht fic bet etnem 
— Dderartigen Zhenta von felbjt. 
: Wer jich irgendivie naher mit den erjten drei Cvargeltens3u be 
 Fchattigen Hat und da8 nicht mm rein mechanijcder, einem herricenden 
—Brauche blindlmrgs beipflichtender Weife tut, fann nicht winbhin, etne 
aiveiface Beobadtung 3u machen. Cinmal drangt fich uns ete qroRe 
Vebereinjtimming nach Snbalt und Form auj, ein Zujanunen|tinunen 
felbjt in jprachlich auffallenden Cingelheiten. Sodan macht jich eine 
—-itieht minder grope Neihe von Verjchiedenhetten bemerfbar, indent bald 
—- 3wei Evangelien etivas bieten, was dem dritten feblt, bald Erzahhun- 
gen und Musfpritche Seju mur mt cinem vorfommen, damn wieder 
—— gletdhe Beftandteile in unterfdhiedlident AO erfejenien. 
~ Wan vergleidhe etiva die Genealogieen Watth. 1, 1--17 und uf. x 
 93—38; die beiden Fajfiungen der Verfuchungsgefchichte Matth. 4, 
{11 und Luft. 4, {—11; das Gebet des Herrn Matth. 6, 9—-15 o 
arf. 11, 1—4; die Srage nach dem grokten Gebote Marf. 12, 283—34, 
— Matth. 22, 834—40, Luf. 10, 25-28 u. f. w., u. f. w., itberall ge- 
~ wabrt man jachlicde und fprachliche Verfchiedenheiten. Diejes Dop- 
_ pelberhaltnis, in dem die Synoptifer gu einander ftehn, ricdjtig 3u er- 
__ tlaren, mupte von den Vertretern der chriftliden Kirde von den Tagen 
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Dde8 Celfus an bis auf unfere Seit deshalb verfucht werden, weil die 
Voerfohiedenheiten in den Bericten den Gegnern des Chrijtentums 
eine bequeme und beliebte Handhabe boten, dic Glaubwiirdigfeit der 
Ereignifje de3 Vebens Sefu in Frage gu ftellen und die chrijtlide Lehre 
al8 fpdteren Urfprungs 3u verdadtigen. Go interejjant und belehrend — 
8 auch ware, naher darauf eingugehen, wie fic) die alte und mittel- 
alterlice Kirche gegen derartige Angriffe webhrte, jo ift davon doch fur 
dic8mal Whftand gu nehimen, und aud) betreffs der neueren Crfla- 
rungsverfuce fann nicht mehr gefdeben, als fie qruppenweije Kevue 
paffieren 3u lajjen. — 

Die Vertreter der Venubungshypotheje (Noppe, Storr, Bitjdhing, 
Vogel, Griesbadh) ftellen fic die Entitehung der fynoptifhen Cvan- 
qelien fo vor, da immer der nachfolgende Cvangelijt jeinen (oder 
jeine) Vorganger benubt habe. Wher ob inan mun bet der herfomm- 
licjen Rethenfolge Matthaus, Marfus, Lufas blieb, oder jte veran- 
Dderte, timer erwies fich gulewt dicfe Misfunft als ein Schliijjel, der 
night auffehliet. Wenn 3. B. Marfus den VMatthaus benurgt hatte, 
fo ware ¢c8 gang unbegreiflich, warumt er jo manches (Vorgefdhicdhte, 
Vergpredigt, Gleidniffe) ausqelajjen hatie. Webhnlice Bedenfen er- 
Heben fich gegen alle anderen Formen dielfer Sypotheje. Die Tradi- 
tivashypotheje diirfte nicht wenigen Lejern iunjeres Magazins aus Go- 
dctS Kommentar zunt Lufas befannt fein, wo jie austiibrlicd dargeleqt 
und geijtreich angemandt wird. Shr gufolae war die ntiindlicde Uc- 
berlicferung von den Yirgenzeugen des Lebens Defu her die etngzige 
Dielle, aus der alle Sunoptifer fehopiten. Es Lat fich nicht Leng- 
nen, daz fich jo die Whrweichngen ganz aut beqreitfen. YWnbders jteht 
eS mit den ubereinjtimmenden Clementen; namentlid) die Gleichheit 
‘des qriedifdjen Wortlauts an vielen Stellen ijt dabet ein unldsbares 
Matfel. 

Die Tendenzhypothefe will die meijten Differensen zwifdhen den 
Synoptifern daraus erflaren, dah fic) im Urehrijtentunt verjdhiedence 
‘Barteien (die Bwalf, Paulus) befampften, und dak die Parteiridtung 
die Whfajjung der eingelnen Evangelien je in threm Sntereffe bejoragt, 
oder dod) beeinflupt Habe. Darnach ware Matthaus der Sprecher fiir 
das Sudenchrijtentium, Lufas der Vertreter eines paulinijdhen WUnt- 
verjalisnus, WMarfus der die Gegenfage jener betden ausqleichende 
oder vertiufdende Unionsmanr einer fpateren Beit. Wenn mar bei 
vy. Chr. v. Varer und Wd. Hilgenfeld die cingehende Begriindung, die 
Belege namentlich fiir den Sudaismus des Matthaus und den hei- 
denfreundliden Untverfalismmus des Lirfas Lieft, fo farn man gundebhjt 
nidt umbin gugujtimmen; aber der Gegeninftangen find gar 3u viele, 
wd man mifte jon gum Segiermeffer greifen, um die Reinbheit 
der, Hypotheje gu retten. Davor jind die nambaftejten Vertreter der- 
felben in der Lat nicht guriictgefdhrectt: Silgenfeld 3. 8. hat inmer- 
halb deb Cvangeliums Matthaus einen Urmatthaus im Segenjag 3u 
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einem pauliniijdh geridteten Bearbeiter fejtgejtellt; abnlidhe Berle- 
gungsbverfude find mit Lufas vorgenommien worden. Wher nachdent 
fich, wwenig}tens im Bringip, Sarnacf u. a. von diefer rt, dem jynop- 
tifchen Broblem beizufommen, losqefagt haben, {deinen die Tage der 
Tendenzhypotheje qezahlt 3u fein. Die Hragqmenten- oder Diegefen- 
hypethefe uinimt als Grundlage iunferer fynoptifden CEvangelien 
fhriftlie YMiizetdhnungen an, wobet die einen an mehr oder weniger 
vollftandige ,,Urevangelien,“” andere (Schleiermacder) an cine Wert 
MNotizzettel (Diegefen) dachten. Mach allerler Wandlungen hat fic 
diefe Mnnahnre 3u der modernen Ouellenhypotheje entwickelt, auf die 
wit nNabher cingebhen werdeit, nachdent wir jedes cingelue unferer jynop- 
tijden Coangelten dSaraujhin angejeben Haber, was jie uns itber die 
uns befchaitiqende Frage fehren fomten. 


I. Das Larfasevangelinm. 

Wut diefent Evangelium machen wir dew YXutang, weil es das 
eingige ijt, dejfen Vertajjer uns ither Veranlatfinig und Zweet der YWb- 
falfung YMairtfeblup erteilt: Evang. 1, 1—4 und %AMpq. 1, 1—8. Bn 
einem Stil, der cinen Wann von Hobherer Bilding befiundet, widmet. 
der Verfatier fein Werf einem Hechgeltellten  (kperiore) Manne na- 
mens Theophilus, was natitrlich nicht ausjdliept, dak es von vorn- 
herein filr cinen weiteren Leferfreis bejtimimt ijt. Was Yejus getan 
und qelebrt hat pq. 1), fo wie es ,1n8" die urfpriinglicben. Xugen- 
zeigen uid Diener (br é-ac) iiberlictert Haben, das haben jfcon 
vor dem Berjaffer ,,viele” darzujtellen unternommen; aber der Ver- 
faifier ijt noch einmal allem von borne an genau nacdhgegangen, um 
e8 nun fiir Theophilus in der gehdrigen Meihenfolge niedergujdrei- 
ben, damit der Lefer iiber dic 44yor, Die er imt Unterricdjte erfahren 
bat, etwas 3uverlajjiges in Sanden habe. Daj dem Verfajjer die 
fritheren Berjuche nicht geniigen, tit obne weiteres flar: Das eben Hat 
ihn die Seder ergreifen lajjen. Mndrerfeits tadelt er feine Vorganger 
aud) nicht, qefchweige denn, dak er ihre Venrithungen fir wertlos er- 
flarte. Gr fonjtatiert, da fie Den Wnforderungen, die er an den Bear- 
beiter ciner fo cingigartigen Gejfdichte {tellt, nicht nachqefonmmen find. 
Wer diefe vielen” gewejen, und wie ihre Leijtungen befdhatfen waren, 
ift nicht erfichtlich. Sedenfalls ijt der Verfajjer fiir fern eigenes Wert 
unter Beifeitejdiebung alles ungulanglicen, fefundaren Yaterials 
auf beglaubigte, d. 6. von Wpoftelr und Wpojtelgebilfen jtanmienode 
Ouellen guritegegangen. Seon liegt eine Beit reichlider Evange- 
fienproduftion binter ifm, jodajs er felbjt durch Generationen von den 
Ereiqnitjen getrennt iit. : 

Gs wird zienltd allgentcin angenonmmen, day der Verfajjer der 
Rol. 4, 14 ermahnte Begleiter de3 Wpojtel$ Paulus, Lufas, der erst, 
iff. Mus dent Bujammenbhang der Stelle geht hervor, dajs er Hetdni- 
jdher Abfunft war. Wenn aber die Vertreter der Tendengzhypothefe 
aus feinem Berhaltnifje gu Paulus ohne weiteres fehlofjen, er habe 
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jein Evangelium nad paulinijdhen Sodeen ausgefiihrt, fo hat fic) das 
einer genauen Unterfudung (Sitngit, Hat da Lufasevangelium pau- 
linifdjen Charafter? St. rr. 1896, S.S. 215—244) als durdaus 
untictig ermtejen. Den Umfjtand, dafy Bapias bon Hterapolis 3war 
das Mtatthaus- und da8 Ntarfusevangeliuni, nicht aber da8 des Lu- 
fa8 erwabut, bat man 3u dem Erweije verwenden wollen, das lebtere 
gehore erft dem 2. Sahrhundert an; aber der Schluss ware nur dann 
{tidhbalttg, wenn wir bon Bapias inehr als ein paar diirftige Weue- 
rungen bejagen.. Die Anfegung gwijden das Sabhrgehnt 80—90 n. 
Chr, diirfte fich am meijten empfehlen. Bm Unterjdhiede von den bet- 
Den anderen Synoptifern geigt da8 LufaSevangelium, dag es eimer 
neueren Bett dtenen will, einer Rirde, die die VBefehrung der Heiden 
in Mngriff nimmt. Dabhin weijt fehon int Anfang die Genealogte, die 
nidt wie bet Watthaus auf Xbrahain, jondern auj WXdam Z3uriicégebt. 
Und fo geht eS weiter bi3 3um Schlujje, wo die Viger beauftragt 
werden, int Yamen Seju allen Heiden Bupe 3ur Sinrdenvergebiung 3u 
verfiindigen. Die Vorliebe Yefu fitr die Wrmen und Elenden, fiir die 
in fogialer HSinjicht jtiefmiitterlich) Vehandelten, fiir Zolhier, Simder 
Samariter und Vraien findet in Gejchichten und Gleichnijjen einge- 
bende Veriicfidtiqung. Charaftertjtijch judenchrijtliche Sitge, die bet 
Matthars und Vtarfus einen breiten Naum einnehmen, werden vor 
Lufas tetls ibergangen, teils dem bHellentfch-romifden YMartfafjiunigs- 
bermogen angepabt. Das alles, ohne dak von einer Barteitenden3 
geredet werden diirtte: Lufas bebandelte nad) bejtent Wijjen wind Gee - 
wiffen fete Quellen fo, wie fie dem Siweefe, den Viibfeligqen and Be- 
fadeneit den Siinderherland vor Yargen 3u malen, ant bejten ent}pra- 
den. Was wir entbebhren niuibten, wenn Lufas nicht qearbeitet hatte, 
actat fich an dent Sonderqute femmes Evangeliunms (3. 8B. Weihnachts- 
gejcichte; der verlorene Gobi; Sefus in Ytagareth; die Ennnaus- 
jlinger). 
Il, Das Wattharsevangelinnar. 

Diefes Cvangeltunt fprict jeinen Swed gwar nicdt ausdriiclig 
aus, befintdet ibn aber doch deutlich genug. Durch die ganze Sd&rift 
gteht fic) der Iachweis, dah Vefus der von alters her den Yuden ver- 
heigene Mejias aus dent Hauje Davids fet. WUXiles was thr an Freud 
und Letd widerfahrt, fer Leber und Wirken, fein Vcide ud Ster- 
ben, der Glaube der Singer, der Unglaube des Volfes, das alles it 
gubor qejdrieben und durd) ihn erfitllt. Wuch hier jteht feine Ten- 
deng im Hintergrunde, fonder dem VBediirfnijje der erften nachapojto- 
lifehen Chrijtengeneration, die itberiwteqend aus Sudenchrijten be- 
jtand, foll Geniige geletjtet werden. Dagegen fpridt nicht, dah das 
Cvangeltum in gutem, flependem Griechijd gejdrieben ijt, das als 
Ganges niet aus einem femitifden Originale iibertragen worden jem 
fann. ter ijt num dte Ueberlieferung in Betracht 3u ziehen, die, bom 
Presbyter Sohannes Herrithrend, von dejjen Sdiiler Papias (7. ob.) 
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&Bpaide biaréxtw ra Réyia ovveypawaro (ouverasaro), ypuyvevoe davta we qv dvvato¢ 
EKQOTOC. 

Die Motiz, jo furg fie auch ijt, bat doch fehr verfehiedene Dertung 
erfahren. Was hedeutet hier Asya: Sprite, Musfpritehe, Redei, oder 
aber Reden und Erzahlungen? Snt erjteren Salle fSunte cine abulide 
Sammlung gemeint fein, wie fie die nenere Theologie als cine Quelle 
unjerer Synoptifer jtatuiert hat (j. weiteres unten), im legteren ein 
leidlich bollftandiges Evangelium. Die Stinunen fitr die eine und dte 
andere YMutfajjung jind an Bahl ungefabr gleich, fodak eine Entidhet- 
dung mteht lercht gu tretjen ijt. IH. Zahn, der die an 3iweiter Stelle 
genannte Erflarimng vertritt und (Ginl. 3. feinent Matthfonmm.) aus- 
fubrlich begriinodet, ijt im der Lage, die Verfalferfdaft aud) des qriedhi- 
jen Evangeliums dent Wpojtel WMatthaus gu vimdigieren. Sch mary 
nud) dant begiitaen, dic Ergebrijje fetner miihfamen and fdartiin- 
nigen Unterfucdung angufiibren. Darna) Hatten Sudenchrijten, die 
aus Balajtina nad Rleinafien verzogen, das aramaifd Céepaic fann 
ebenjogut das Mramatidhe wie das Hebraijdhe begcichnen) abgefabte 
Werf des Wpojtels Wiatthaus mitqebracht, das ihren eigenen Bediirf- 
nijjen geniigte. Bald aber famen immer mehr Gelegenbeiten, e3 de- 
nen, die fein Yramaijcd verjtanden, gu iiberjesen, und jeder bejorate 
das jo qut er fonnte, bis endlich die Rirde als jolche eine genaue, den 


perdnderten Seitverhaltuijjien ent}precende Uebertragqinig in das land- 


faufige Griechijdh veranjtaltete. Wenn fich daneben in jeparicrten 
Rreijen noch lange ein fog. , Sebraercvangeltun” in Gebrauch erbielt, 
Jo tit diefes micht notwendig mit dem ara. Vtatthausevangelimi 
gleidgujegen. Das ,Hebraecrevangelium,” von Hieronynms nod 
gejehen, jtudiert und ins Lateint}de und Griechijde iibertragen, hat 
gwar nit dem fanoni{dhen Watthaus cine qewifje Xehnlichfeit, unter- 
jdheidet fic) aber nach den noch vorhandenen Bruchjtiicten betrachtlic 
von ibm. Wabhridheinlih bat c$ auch Beftandteile enthalten, die ifm 
aus 3uverlaffiqer Ueberlieferung 3ugeflojjen waren, und iberhaupt 
iit die Moaqlichfeit nicht qanslich ausgeidhlofjen, dafs jeine uns nicht 
mehr erfennbare Urgejtalt mit dem aramatiden anaconda 


- identifd) war. — Unfer qriechifehes Watthausevangelium wird diurd)- 


weg in die Zeit Domittans, aljo ctiva um 90 n. Chr. verlegt. Es ijt 
jchon Frith in der Gefamtfirde gu hohem Xarfehen gelangt und verdantt 


Dies neben der Bubverlafjtqfeit des von ihm veriwerteten OQuellenma- 


terials dent Umijtande, day e3 einen ausfibrliden Schrifthewers ans 


dem Witen Tejtament fiihrt, alfo bei den tmmer dringlider werden- 
Den Wuseinanderfebungen mit den Vuden die bejten Dienjte Letjtete. 


Day eS aber als erjte Benger griechifeh redende Sudencdhrijten vor- 


ausfest, zctgt die Mebertragung bebraijdher und aramaitfder Yirsodritcte 
ins Griechijhe (1, 23; 27, 33. 46), wabrend allerlet jidife Neligions- 
braude mur erivabnt, nicht aber erflart werden. Ym Unterfdiede vom 
Vutasevangeliunt fompontert das WMatthausevangelinm die Neder 
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Sefir gern 3u grofen Redegangen (val. 5-—7; 10 7.; 18; 18; 23; 24 f.) 
III. Das Marfusevangeliam. 

Von dem nad) Sohannes Warfus benannten Evangeliuin jtebt 
fejt, dak thm der Schlijs abbanden gefommen ijt, da Wlarfus 16, 9— 
20 dem Evangelium fprachlich und inhaltlich unangentejjen tt. Ve- 
Diglich cit anderer Verfucdh, die Litefe auszifiillen, ijt der fitrgere 
Sechlufy, der fieh tn cintgen Handfehriften findet: ,YXiles, was thnen be- 
- fohlen worden, meldeten fie fehleunigit Betrus und den Seinen; ber- 
nad lick Sefus felbjt durch jie die Heiliqe und unvergangliche Verkin- 
Digung von der elwigen Nettung bon Ojten bts nach Wejten ergepn.” 
— Das Marfusevangelimt, das fiirzejte von allen, bat doch einen 
ganz eigenen Charafter. DObwohl him Gleichuitic uid Reden nicht 
feolen, ijt e8 doch dem Berfajjer augenfhemlic mehr dari gu tun, 
von Sefu Taten und Siegen gu berichten. Sr feinem Bejtreben, recht 
anfcaulich gu fehildern, bringt er mance Cingelgug, der jich bei dei 
beiden anderen nidt findet. Die fprachliche Darjtelling Ht umyjtand- 
lider, jtellenweife fchwerfalliger als bei Matthaus und Lutas. Is 
erjte Lefer find Leute vorausgefest, dite die jiDdijden Brauche niet 
fermen (vgl. 7, 2—4); Worter wie Boanerges, Korban, Golgotha, 
hephata ete. werden ins Griccdht{che uberfegt. Deutet derartiges auy 
Hetdenchrijten, fo gibt cine Nethe lateinijdher Worter wie census, 
speculator, centurio wu. a. die Berechtiqung gu der Yinabhine, day die 
erften Lefer in Europa (tom?) 3u juchen find. Ob in 14, 51 eine 
perjonliche Crimmerung des Verfaffers gu erblicfer tit, it fraglich. 
Ueber die Cntjtehung des Martusevangeliums verdanfen wir Bapias 
eine wertvolle Ueberlicferiumg (Cujeb. a. a. O. TT, 89, 15: kat rovro 6 
mpeppiTepoe éAeye. Mapxoc jer épuvverty¢ étpov yevonevoc baa Eurnwovevorr 
akpe Bc éypaper, ov usvroe Taser TA bro Tod Nptorov 7} AsySérvta Fy TpayVévta. 
ovTe yap iKovoe Tov KUpiov obTE TapyKOAOUYyHaEY avTW, boTepoY O& we éony Térpor 
& mpoc Tac ypeiac exolviro Tac diWaKadrasive, A272 oby worEp civrasim TOY KUpL- 
aKkav Tolol(uevoe Adywr, cte oldey FuapTe MapKoc, ortec évia yparac og aTEuvy- 
povevder’ évdc yap eroujoato. Zpbnoiav, Yow pyder” Ov yRovoe aparece 7 
weboaoai ti év abroic. 

Diefe Machricht dart nit den fpateren, leqendarijehen Y’nefdotert 
liber Wlarfus nicht auf cine Stufe gejtellt werden, da fie qewiife Gt- 
gentinilicdferten des Wiarfusevangeliums gut ertlart. Wan bat jecbon 
lange die anfchaulice Wert der Schilderung bewundert, die fich jofort~ 
begretft, wenn der urjpringlide Crzabler der Mpojtel Wetrus iit. 
wreilic) war der Wpojtel bet der Wbyajjung des Cvangeltinns nicht 
mehr am Leben, foday cr um Cingelhetten hatte bejragt werden fon- 
ven. WMarfus war auf fein Gedachtnis angewiejen, als er alles qenar 
auffdrieb. Wher als DQolnreticher, der den poftel auf dejfen Retfen 
begleitete, hatte er die fchdnite Gelegenheit gehabt, die Ergahlunger 
Wieder Und wieder 3u Horen und fogar gu reproduzieren. Diefe Ent- 
jtehungsart bietet giugleid) eine gang glaubliche Erflariig fitr den 
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Wrangel an hronologifdher Ordming, die fich ficher Hier und da int 
Vergleid) mit Watthaus benterfbar macht. Entweder Papias, oder 
jen Gewahrsmann entichuldigt diefen Mangel damit, dajz Markus 
nur eins, die 3uverlajjige Ueberlieferung dejjen, was er qebdrt hatte, 
im Wuge gebabt habe. Wich die Hervorhebing dejjen, was den Xpo- 
jtel Petrus als Nachfolaer Sef anbetrifft, erflart fich fo am natiiv- 
Nehiten, auf alle Salle lebrt die fehommaslofe Vetttethiung auch der- 
SdHaitenrjeiten int Charafter ee Vieblingsapoitels, wie weit ent- 
fernt der Evangelijt von der pia fraus jpaterer Bciten ijt. Die YXb- 
fajfungsgeit wird (wegen 18, 24, wo eb¥ée¢ gegen Matth. 24, 29 
feblt) in das Sabr 70, nach der Seritdrung Serufalems angufegen fetir. 


Onellen der jynoptijyen Cuangelten. 

Das Mebeneinander odreicr Evangelien, die in Spradhe, Subhalt 
11d Merhenjolge des Stoffes cinander jo abnlich jind, hat fcon Friip 
Die Brage aujwerfen Lafjen, ob nicht wenigitens fiir den ersahlendert 
Teil eine Hauptquelle innerhalb der funoptifden Cvangelten felbjt 
vorhanden fei. Diefe Frage wird Heute von der itberwiegenden Mehr. 
Heit der Yorfider dahin beantwortet: Das Warkuscvangeliam ift eine 
Hawuptquclic fir die crzahlenden Nbfchnitte jowoh! bet Watthans, als 
auc bet Lutas qewejen. Yi cinleuchtendjten tritt dicje Tatjache bei 
denjenigen Whychuitten Hervor, die den drei Synoptifern gemein find. 
Wan veraleiche 3. B. Meare. 2, 1—12 mit Platth. 9, 1—8 und Litas 


5, 17-—26;: Marf. 31—44 mnt Mtatth: 14, 18—21 wind Laurfas 9, 
10—17; Warf. 8. ist mit Yiatth. 16, 18-—28 und Lufas 9, 18 
—22: Marf. 8, 381-9, 1 mit Vlatth. 16, 24—-28 1nd Vufas 9, 23 


—27, ferner dte Ceinensnadnbte: itberall wird mai finden, day 
Wratthaus und Lufas den Vlarfius gwar micht cinfach abfchreiben, dajz 
fie aber ungeadtet aller ciqgenen 3utaten von thnt abbangiq jt, 311- 
iweilen in folchem Vlape, dah ihr Tert ohne dei des Vlarfus unver- 
jtandlich bleibt. YWndrerjeits follte mteht im Wbrede gejtellt werdey 

dak Wlatthaus und Lufas in Cingelheiten qenanere Xrgabern bretent 
fonnen als Wlarfius, da fie neben denrfelben andere 3uverlajjiqe Quel- 
fen benigsten uid init der noc (ebendigen miindlichen Tradition Yith- 
fing Hatten. Sodann ijt aber auch die Woglichfert wicht 3 Leuqien, 
daR unjer Marfusevangeliumt das Nejultat emer Vearbeiting vt, dah, 
ion cine Sejtalt vorausging, die in ,awar abnlich war wie cin Ci 
dent andern, aber dod) nicht dasfelbe Ci war” (Beyfehlag). Writ der 

— HSauptniafje der Erzalungen, die durch Wustithrlidfert und knjdau- 

lichfeit ausgezcicjnet find, jtehen in autfallendem Nontrajt fo abgerif- 
fene 1nd Hajtige wie die von der Taufe, von der Verfuchimg und vor 
der Muferjtehung.  Cinnal wird der gleiche YWpojtel als Levi, der 
Sohn des W{[phaus begeichnet, ‘das andere Mal als Matthaus, ohne 
dak dem Lefer Muffalup iiber die Sdentitat gegeben wiirde, Cs ijt 
nidt angunehmen, da derfelbe Evangelijt, der nach des Yugenjzengert 
Petrus Mngakern die Speifung der 5000 jdilderte, arch nod) die der 
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{000 beifitgte, die augenfdhetnlich muir cine ats verfehiedener Quelle 
itantmende andere orm derjelben Begebenbheit ijt. Und was ant al- 
ferauffallendjten ijt: die gang ungefchichtlide Befhranfing der Wirk- 
jamfeit Sef auf Galilaa, die vont Marfusevangelium aut Vtatthaus 
1d Lufas itbergegangen tt, fann weder von dent YXpojtel Petrus, noch 
vo feinent Qol{mietfcher Mtarfus Herriihren. Diefe, ubrigens durch 
vereingelte XeugBerungen der Synoptifer jelbit als cinjettiq bezeugte, 
Darjtelling fand ihre Berichtigung erjt in dem Yohannesevangelium, 
das nit bewiufter Cinjettigteit den Sehwerpumft des Wirfens Veja 
nad Sudda verlegt. Wher einerlet, ob man die joeben aufgesabhlten 
3itge gum Erweife cines Urmarfus benugen, oder fie auf andere Werje 
erflaren will: auf alle Salle bletht als fejtes Nefultat bejtehen, da die 
Evangelijten Matthaus und Lufas fiir ire Erzahhurg das Marfus- 
evangelii als thre Hauptquelle benuktern iid diejelbe, etm jeder jei- 
ten bejonderen Sutercfjen und 8iween gem, mehr oder meniger 
genau berwertecten. Die Soragjalt, mit der fie bet der B apie 
diejer Quelle verfubren, [apt den Schlup gu, dak jte bet der Verwen- 
dung anderer, von Mtarfus richt dargebotener Zeugqnijje ebenfo qe- 
wiffenhaft 3u Werfe gingen. 

Wietet fonacdh das Marfusevangeltum nad Wnlage und Crzabh- 
lingSjtoff den Typws, an den die beiden anderen Cvangelijten fid 
gebunden fiihlten, jo fieqt die Sache anders bet den Neden des Herru, 
diejes Wort in dem Umfange genommen, in dent eS auch Gleichniije 
und firge, gewicdtiqe Sentenger in fich befaft. Seit eta 80 Nabren 
hat mat fitr die Meden eine bejondere Hauptaquelle angejest, aus der 
die Synoptiter, oder wenigitens Viatthawrs und Lufas qejehoptt hat- 
ten. Wan begetehnet fie wohl am sivectniagigiten als die Redenquelle 
(fonjt atch Logienquelle, arch Q) und weift thr diejenigen Meden Sefu 
gu, welche entweder in allen drei Synoptifern, oder in Mtatthaus und 
Qufas qemeiujam enthalten find. 3u Bedenfer and Fragen ware 
Hterber min qar feine Beranlaffimg, wenn die Reden bet Matthaus 
und Lufas wejentlich qleich waren. Das ijt aber wicht der Fall. Den 
qroBen Redeqangen des Matthaus jtehen dte an verfchiedenen Stellen 
umd in anderen Sufannnenhangen angebradten fleineren Redeftiicte 
de8 Lufas geqeniiber, die aber tt fetner Weife den Cirdriccé machen, 
als fete fie aus jenen je nach Bedari ausgewablt. Wir find freilid 
qewohnt, die ,BVergprediat” als cin Virijter der Lebriveife Nef angu- 
jeben; aber alles, was wir tiber die lestere wifjen, fpricht daqegen, wud 
die Sache findet ibre viel naturgemapere Erflarung im der Neiqung- 
des erjten Evangeltjten, mit cinander ftimmende Rede ohne Miteefieht 
ay Sujanmenbang 3 vereinigen. Lutas dageqen hat die Reden in 
ihrer Miuirge belaffen und ibnen, wo er fornte, Wngaben itber die na- 
Heren Ltnijtande, unter denen fie gejproden waren, hingugefitgt. 3. 
B. Lufas (1, erfabren wir, day, nachoent der Serr qebetet hatte, einer 
der Singer ihn bat, er midge fie beten [ehren, wie Nohanunes der Tau- 
fer jeine Singer gelebrt babe, worauf dann als fofortige Erfiifliung 
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des Winrfehes das Gebet car sori imitgeteilt wird; bei Matthaus 
Tt Diefe gefdbichtliche Notiz verjcmiunden, und das Herrengebet ijt 3u 
einent Bejtandtetle der gropen Berapredigt qeworden. Weiter ver- 
aleidhe man Lufas 12, 183—31 mit Matth. 6, 24-——34 (beachte dabei, 
wie Lufas 12, 22 int Gegenjag gu BV. 16 gu den Vitngern ibergebt!); 
Vufas 13, 22—24 mit Matth. 7, 13; Quf. 14, 25—27 mit Matth. 
oleae. tO; 21 fut hatthb1,-25 ti--3n Luts 9, 23st «pee 
mavrac gegen Dag tvic pavyraic avrad Matth. 16, 24) richtig, val. 
Warf. 8, 3-4. Dieje allgemeine VBeobachting iiber das Verhaltnis von 
Lufas und Vatthaurs zur Redenquelle bewabhrt fich; nur darf man fie 
iteht iiberfpannen. YWaeh der Hijtorifer Lufas hat feine Quellen nicht 
bloR als folche berausgeben wollen, jondern jie fitr dte thn vorfie- 
qgende praftifce MWiftgabe, cine Cvangelienjdrift bergujtellen, verwer- 
tet. Was diejent Biwecfe nicht diente, liek er aus; wo ibm eine andere 
jhrittlide oder mimdlidhe Tradition qlaubwiirdiger fier, 30g er fie 
bor. Go mag e8 ihm ab und gu beqegqnet jein, von Haus aus ae- 
trenute Redettiiefe 31t verbinden und umeaefehrt; mur ijt mit Entichic 
Dembheit gu feuqnen, dafR er das je ohne Vorlage, nach fubjeftivem Gut-- 
Diinfen qetan Habe. Yon der Wrbeitsweije des Matthaus ijt gu faqen, 
dak auch er bona fide verfubr. Er iiberging die Ort-, Bett- und Um- 
jtandsanqaben nicht etiva, weil er fie fiir unecht Hielt, fondern weil fie 
tr feinen 3iwee von untergeordneter Bedeutung waren. Dak War- 
fus jo wenig Befanntichajt mit der Redenquelle verrat, und diefes 
wentge mir in Freier Vearbeitung, wird verfdhieden erflart. IM. Kit- 
bel meint, Warfus babe bei dem vorwiegend erzablenden Charafter 
feiner Schrift abjichtlid) nur einige Broben aus der Redenquelle ge- 
qeben, weil ihm durd deren Lajein die Erhaltung der Neden Veit 
entiqend verbiirgt gemwejen fei. Wher dad ijt doch jchwer. gu qlauben. 


Marfus hatte ich Dann jeinent Leferfreije qeqeniiber eine Unterfchla- 


qing 3gufjdulden fommen fajjen; denn ,,die Reden Seju” waren midyt 


ohne weiteres bom nadchjten Budbhandler gu beziehen. Cine chrijtliche 
Gemeinde, 3gunteijt aus HSandwerfern, Taqelshnern und Sflaven be- 


jtehend, mute troh fein, wenn fie die thr notivendigiten Biicher erwer- 
ben fonnte. Benjdhlag erflart die Annahine, Marfus habe die Neden- 
quelle qefannt, fiir abjurd, und er ditrjte Damit den Yagel auf den 


Ropf qetroffen haben. Gebhen wir mim darauf ans gu finden, wie die 


Nedenquelle befchaffen war, jo will es mir trok der beftehenden Yas- 
fiibrungen ZH. Zahns nicht cinleruchten, day des Wpoftels Matthaus 


Logia cine cigentliche Evangelien{drift gewejen und als folche, in qrie- 


chifhem Sewande, fowoh{ unfereim Matthaus, als auch unjerem Lu- 
fasevanaqelium 3ugqrimde gelegt worden fet. Dap die Logia in einer 
qriedijden MUebertragung vorlagen, tft deshalb gugugeben, weil fic 
nur jo die weitgebende Uebereinitimmuiung des qriechifden Wortlauts 
beqrei{t; aber da ijt auch alles. Daly Bapias unter den Logia ,, Wus- 
ipritdhe” verftanden bat, ijt gerwifs, und fcjon an fich tit es wahrjchem- 
(teh, da} man fich eher veranlapt fab, dic mimdlicen WXeupermagen des 
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Herr aufgugetdynen, als feine Taten und die Ereigniffe feines Lebens.. 
Unter der Vorausjeginrg m1, daB die von der neneren Bibelforfdhung, 
jtatuierte ,,tedenquelle” mit den ,Logta” des Wpojtels Wlatthaus 
identify war, hat e3 den Hoddhjten Grad der Wabhrjchemlichfeit, dah 
jie in arantatfder Sprache abgefapt war. Wramdaijeh war die Sprade 
Nef und fether Singer und iiberhaupt die Volfsfprache Palajtinas 
bis 3ur Berjtdrung Serujafems. Cine Mieffiehtnabme aut Ynders- 
redende fonnte erjt eintreten, als die Wtifjionsarbeit des YWpoftels 
Paulus thre Hriicte trug. Bei der mehr gurwartenden Stelling, die 
die alteren Mpoftel der Heidenbefehrung gegenitber euumabhnien, und 
bei der Bictat, nit der fie jedenjalls dic ipsissima verba Seju berabr- 


ten, tit eine WbFaffung tr griechifdher Sprache vor dent Sabre 70 nicht 


wohl denfbar. Cine Rethe von Bei ones die Ae cine vorgriedht- 
-fehen Evangelientert fliegen lajjen, hat der + THeologe und Orien- 
talijt Eb. MNejtle beigebradht. Sch bemerfte, dajy vow Den Tagen Sovb.. 
Wibrecht Bengels-an. cine Meihe titchtiqer und qewitjenhajter Theo- 
logen bentiiht gewejen find, die Bibehvijjenjdhaft durch Bilege der 
philologia sacra den Lainten ind Cinfallen bon rechts und links gu 
entatehen umd jie dDajtur auf cite geficherte Sriundlage gu ftellen, dap 
jie aber, jtatt 1 den beteiliqten Nreijen danfbare Wiitarbeiter 31 fin- 
ten, die rabies virorum doctorum imprimis theologorum  reiclich 
aut foften befonunen haben. Was mich bier verantat, nich nit Nejt- 
{es Wrbeiten gu bejehattiqen, find drei Gritmde. CErjtens erheben jie 
das Dajein eines aramaijeen Urevaigeliiuis nahe3gu 3ur Gewigbeit; 
aiwcitens ethalten fie cinen Werfrut tir beqabte und lernlujtigqe thev- 
fogifehe Wjanger ; drittens find fie qectanet, 11S vor cient Wbiwege 3u 
warnen, der wis Fehon giemlich nabe eat. 

Vou den Stellen, a denen Vejtle auf ctu aranriadijehes. Driginal 
{ehliebt, feie wentgitens einige bervorqehoben. Wlatth. 4, 48 eros 
oby imeic rédevoe Hat neben ficeh die Barallele Lufas 6, BG yweovte odin 
ripwovec; qljo der erjtere ,darum jollt ifr vollfonnnen jein,” der 
legtere ,Yoerdet barnthergiq!” Schon 1788 bemertt G. D. Michaelis 
au rérecor: (09) tft Dunfel. Hebratjch witrde es schelemin jet, und 
das twiirde nach) dem HIST DERE beer atit /fetedrertig, ver= 
fobnlich” iberfegt werden.” Dazu benterft Arno Vteyer ©, Die Weirt- 
terfprade Sefu, S. 104): ,, Die Wahl des Wortes wird ridtiq fein; 
aber ara. schelemin ywitrde dod) mu ,tadellos” bedeiten: qerade 
in der seindesliebe bejteht die Vollfonnmenheit.“” Bon alledent unbe- 
jriedigt findet Yejtle in Lagardes Onomastica sacra 3u dem Salomo 
(vomt felben Stanune gebildet wie das YWdj. schalem) die alte Deutung 
Loromov.  eejpov H eipyvinée. Mani ijt alles flar: fai schalem, das 
oft qemtg == TeAece tft, gleich “eqvor fein, dann fann und mu ihm 
acd) eit eee ent}preden.” ,, Sch Habe feinen Brweifel: wie Aeoc 


WMatth. 23, 23 auy der einen, ayary Vuk. 11, 42 auf der anderen 


Seite cc hoiben Vedeutungen ausdriicfen, die fiir Sudogerimanen in 
dem cinen femtitifjen Worte racham Tiegen, fo ent)pricht téAevoc in 


dai 
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Wlatthaus und oixrippor in Lufas etment und demjelber schalem.” 
Mejtle felbjt gibt jo cingehende Wustunjt iiber Gang und Methode 
femmer Unterfuchung, dak cs wenigitens feinent engeren Fachgenojien 
— idht jchwer fallen fann, fic) von dem Werte feiner Erqebnifje gut iiber- 
geugen. Wie widtiq diefe (auch fiir die Eregefe) gelegentlich find, 
utogen nod) einige weitere Beijptele zeigen. Watth. 6, 7: , Wenn ibr 
aber betet, jollt ibr nicht plappern wie dre ero.” Dagan bietet der 
Noder D die Lesart, ihr follt nicht plappern wie die Zoro." Sn deni 
Hebr. und arnt. chaber vereinen fic betde Bedeutumgen, , Herder” and 
pandere”; diejes chaber, ‘Bf. chaberim, ijt etn jehr befannter Titel 
fiir Die We itg lieder der p baraneen Wenojjenj@att. Sejus hatte Vtat- 
thaus 6, 7 feine Beranlaffung, vor heidiuifeher Gebetspraris ju war- 
wet, Dejto mehr aber vor pharifaifder, vergl. B.5. Wie in 6, 7 bat 
evorxol Die Bedeutung Bharifaergenofjen aud) 5, 47 und 18, 17. -—- 
Mark. 11, 4 éxi ro auoddon ,aim Nreugwege” == fyrifehem beth fag’a. 
Nach dem an eigenartigen Lesarten reiden Nod. D, der Warf. 11, 1 
,lad) Bethphaga” nicht bat, und geitiigt auf das Beugnis des Ori 
genes, lakt Tifchend. c3 aus, und mit Necht, wabhrend Wejtcott-Hort 
und die Revised ees eS nod) im Lerte belaffen. Nudent ich Hier 
die Bliitenteje aus Nejtle abbreche und ir mur die Venterfimg beifiige, 
day es jich bei aicent nicht win eit gelehrtes Stecfenpferd, jondern 
un Secbliiie aus ermetslichen Tatjiacdhen handelt, modcdhte icy min den 
Wecfruf wertergeben, den Yeitle, jolange er [ebte, tnuuer wieder Laut 
werden lie}. Die praftijhe Tatigfett it pajtoralen Yainte in allen 
Ehren; wo fie aber fo vorherrjcht, da} fie alles Weiterftudiuiu aunni0d4¢- 
ich macht, da ijt ficher ctivwas micht in Ordmiug. Bor ciniqer Zeit 
dructte unjer ,, Theol. Magazin” die Wtahnung eines englijdhen Bre: 
digers an jeine YWnitsbriider, fie mochten fich, felbjt i vorgeriteftein 
Miter, die fleme Wihe micht verdrieBen faijen, jich in das Griechtydh 
des Veen Tejtantents hineinguarbeiten; das fet uicht fo fchiwer a. f. rw. 
Bon diejer Mahiuimng brauchen unjere prngen Yautsbritder merjtens 
feine Yotiz 3 nebnien; woh! aber modqen jie bedenfern: wer nicht vor 
marts fomiuit, geht riichwarts. Sch meine mur nicht, dak wir dagit 
Gerufen find, in den Yortichritt der aelehrten Sorfehung attiv eingue » 
arecifen, oder gar Brediqt und Unterricht mit Lesarten und Zitaten 
aus alten Sprachen 3u verungieren; aber das meine ich allerdings, da} 
wir fitr Lredigt und Unterricht, gu Lehre und Webhre das Wort 
Wotte3 viel qriimbdlicher erforfeen mitifen, als jest durchfenittlte 
acidbieht. Schon unt den vielen dejtruftiven Bejtrebungen unferer 
Zeit, die abwedjelnd im dic Seelen werben, richtig entgegempirten 
an founen, ijt eS notwendig, dak wir Bajtoren uns energijd unt em 
jelbjtandiqes Verjtanodnis de3 Wortes Wottes beuithen, und dajs wir 
da8 uns erforderlide Wiffen nicht aus dritter oder vierter Hand be 
aiehen. Berfdhmabhen wir e3, diefer Notiwendigfcit nadgiuaqeben, fo 
werden wir mit der Beit immer mehr cine willenlofe Beute von Stro- 
“qnungen, deren Urfprung irgend welder Eqoisinus, deren Ende alles 
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andere, mur nteht da8 Himme\)reich ijt, wd mehr und mehr wird aus 
dem ,,Braftijden” cin mit chrijftlicemt Wnjtric) verjehener Ytateria- 
{isimus werden. Wenn ich nun drittenS auj den Mbweq gu jprechen 
fortine, bor dent gut iwariten ijt, fo Habe ich damit das Unternehmen 
des Prof. D. Wfjred Mefch im YXhige (vgl. den furzen Wrtifel pon Dr. 
Rudolph im Theol. Mag., Mov. 1918, S. 456 f.; beachte dort den 
SHlupiap!). Machdem fehon altere Gelehrte (3. B. Godet) den Glare 
ben ausgejproden batten, datz fich aus der Vergleichung der Synop- 
tifer ein Levan refonjtruteren [aijen werde, erfchien im Sabre 
{898 ,,Dte Logia Nefu. Ytach dent griechifchen ind Hebraijden Lert 
wiederhergejtellt voit YW. Ref.” BVorhergegangen waren vom felben 
Verfajjer: ,Xaqrapha. Auperfanonifehe Evangelienfragmente,“ 1889, 
und ,,Xuperfanonifdhe Barallelterte gu den Cvangelien,” 1892 ff. 
Der Gelehrfamfeit, dem Sleife und itherhaupt dem Wiute des Ver- 
jajjers tit cin reices Mah von Mnerfernmuig guteil qeworden; das 
Dart aber nicht qleid) gu dem Schliujfe fithren, das Werf der Wieder- 
herjteling des urfpriinglicden Ecangeliums Yefu Chrijti fer nr 
Lin der Sauptjadhe gelungen.” Sn der dritten Xuflage feines Mat- 
thans-Romumentars (1910), S. 35, jebreibt TH. Zahn: ,,YXuch die Ver- 
juche, das Neue Teftament ins  Hebraifdje ; 311 itberjegem, find Hiltreich, 
ohne dak man fich wie fon S. Whiniter der eae Hingugqeben 
brauchte, aut diefem Wege die Urjpradhe und den urjprimalicen 
Wortlaut 3u gewnmen, und dagu am Rande:,,CF. auch Rejeh, Dibre 
Jeschua, grogpe und fleine Wusge, Leipgiq 1898." — Whgejeben davon, 
dah gewidtige Grimde gegen Sebraifd als se pees des Cvan- 
qeliums 3u Selde ftebn, 1d dak Manner wie €. Nauti, Eb. Nejtle, 
MW. Meeyer, TH. Zahn cin aramarfches Seah pntaseieher, nit et- 
nem Worte, dapR das Adiom, i das Hinein guriiciiberjegt werden foll, 
durchaus nidt fejtiteht, jt es dod) ein jtarfes Stiicé, fo gu tun, als fei 
der griechifche Wortlaut, auf den wir doch gunacjt angetwiefen find, 
tertfriti}d in bejter Ordnung. Yiemand wiirde fic) daritber [ebhaf- 
ter freucn, al& die Vertfritifer felbjt, denen viel jaurer Sdhrweif, 
nance aufregende Disfiffion erfpart iwitrde; aber dantit tit es ver- 
inutlic) nocd auf lange Zeit binaus nidts. Maber darauf me 
ben, ift hier nicht nidglich; man befrage dic Ciileitimagen in das Mere 
Tejtament. Wan braucht den Pelfinusnmus Sahns, dak eS vielleidht 
nie gu einer qeficherten Terte foumen werde, nicht gt teilen: dak ein 
joldher nach flanger qeduldiger Mrbeit und nicht von heute auf mor- 
den gu qewinnen tit, bedart fener Bsraqe. Sebhen wir wns min et- 
ige von Mejeh als echt aufqenommene Logia an. 
Diveode mioroi tparecizac ,, Werdet treue Baut ge wird teils 
“int Diefer Miirge, tetls mit Sieatimuna bon 1. Theff. 5, 21 jebr Haujiq 
bon Rirdhenbvbatern al cin Wort Yefu sitiert. OSE eS ja dod die 
Brlicht der Nritif, die der Serr fener glaubigen Gemeinde dDurd) die- 
je$ Logion empfohlen hat,” bemerkt Refch. Opne Srweifel haben die 
Rirdhenvater fleihtq mit diefem Sakden Rritif qeitbt, namlich an den 
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Srrlehrern; urjpriinglich) war e3 wohl weiter nidts, als cine Erlau- 
fering gu 1. Vhelf. 5, 21. — ,€3 wird Spaltungen und HSarefier 
geben,” bet Sujtin Dial. 85 und in der Syr.- Didasfalia c. 23 ange- 
ihrt. Mad Rejdh hatte Paulus (1. Nor. 11, 18 Ff.) den Xusfprich 
getannt, der urfpriinglich mit Matthaus 24, 11 in Bufanmenbhang 
geiwejen ware. Nad) Sahn dagegen ijt der Sprudh mit Matthaus 7, 
15—238, 24, 4 f. 24 gu vergleichen. Zahn bringt Belege dafiir bet, 
dap die altfirdlide WXuslequng den Weisfagungen Neju gerne Bee 
qriffe wie apécee cinfloct. — ,Wenn ihr nicht daS Rechte macht wie 
das Linfe und das Linfe wie das Redte, das Oben wie das Unten 
und das Hinten wie das Vorn, werdet ihr nie das Netdh fehen,” lautet 
ein berbrettetes Logiom Hier mu Mejch die am fehwadften bezeugte 
Lesart, wenn ibr nicht ener Rechtes etc.” fiir die bejte erflaren, um 
in dem Spruch die Forderung der Wiedergeburt 3 finden. — Schon 
diefe wenigen Broben lajjen erfennen, dajy diejer Nefonjtruttions- 
verjuch doch recht fraqiwiirdiges Material verwendet. Stande 3ur 
Wahl, ob man den jekt allgemein auftgegebenen fog. textus receptus 
der Coang., oder Refehs Vogia fiir wifjenfchattliche und praftifde 
Siwerfe zugrunde fegen folle, fo miipte man fich qeviffenshalber fiir 
den erjteren entideiden. - Gliicflicherweije ijt cine folche Xlternative 
nicht notig. 

Was in der vorjtehenden diirftigen Sfigze 3ujamumengetragen 
it, zetgt, dak die Cvangelienforjdung ernite, entjagungsvolle Mrbeit 
erfordert, und dafR fie nie vergeblich ijt, wenn fie vom rechten Geifte, 
dent Heiligen Geijte getragen wird. Das Cudergebnis wird einnral 
nicht eine fiinjtlich zujanimengequalte Evangelienharntonic, cach nicht 
eine Vielheit von Evangelien und Evangelienfragmentern jein, jondern 
das Cvangelium Sejfu Chrijti, die belebende und bejeliqgende Sreuden- 
hotjchajt des Siinderhetlandes, der qefonmmen tit git fiuchern rd 3it ret- 
tet, was verloren it. 
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jhrift,” in Vdg. mit TH. v. Bahn, Srm. v. Beagel u. a. Herausgeged. 
p. Wm. Engelhardt, Sahbrg. 1910, Seft 4 u. 5, Berg, Die Duellen des 
Lufasevangeltums. 
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Predigtentwiirfe fiir die Beit ven Neujayr bis zur 
Faftenzeit 1920. 
Von Paftor G. Fr. Schitbe. 
Nenjahr 1920. 
Pfaln 73, 23. 

A, Gute Meujahrsvorfage. Wer feiner bejjer ais der i unje- 
rem Tert enthaltene. Das fet unfer Sahresprogrannn an und m 
Chrijto gu bleiben. 

B. Yejus Chrijtus, geftern und hente und derjelbe nod i in Gwig- 
teit. 
|. Gottes Boticaft an uns: Hitrehte dich nicht, qlawbe nur! 

1) Mapoleon LIT. pfleqte 3u Yeujahr dic Botfchajter 3 verjaim- 
‘ineln. Seine Botfchaften an dice qaben dem Sabre jeme Signatur. 
“Der SS ueTaE fendet uns Heute femme pele Silirehte t dich nicht! 

a) Die Beit ijt gum fiirdten, Nrieg, Verbrechen, Tere et- 
ten, allgenterner Mbtall von Gott. 

b) Aber auch fonjt, ct Blicf in die Bufunjft yt nicht tmntrer 
rofig. Las neue Sabr mag viel bringen, Freude und Leid. Bu 
der Megel auf einen Eimer voll Led fommet nur cin Tropten 
areude. Dennoch fiirdhte dich nicht! Gott halt dich an jeiner 
rechten Sand. By. 91, 1—2. 

2) Glaube nur! Was? 

a) Da denen, die Gott lieben, alle Dinge zum Bejten die- 
nen. Gott it dein Vater. Gabe ifn nur feb. 1. Soh. 4, 18. 

b) Bertraue auf ibn. Glauben ijt Vertrauen. — Gottes 
Wege find wohl wunderbar, dod. Spr. Sal. 23, 26. Weg hat 
er allerivegen. 

IT. Unfere Yutwort: Wenn id) nar dic) Habe, fo Frage icf nicht nach 

Himmel wand Erde. 

1) Sn allen meinen Taten etc. 

a) Set eS Ghicf, das mir befdhieden, es joll mich nicht 

aa) jtolg und hochmiitig machen, als hatte und ware 
ic) etivas von mir felber, 

bb) falt und lieblos gegen andere, die in Not find, jon 
dern 

ec) eS Joll niteh gu Bare retzer, Mout. 2, 4, and 

dd) in allen Stitcken modgqe es mich als Gottes Rind 
eriucifen. 

b) Get es Unaliief, 

aa) von Gott: dennocy bletbe ich jtets an dir, 
bb) pe Menfchen: fo will ich wie mein Seiland qe- 

fiint fein, 1: Betr. 2, 23. 

2) Meine ett itept in Gottes Handen, Bj. 31, 16. Die Sabre 
fliegen, Bf. 90, 10. Etmnal font ein [estes Xahr: Wenn “1920 
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nun dein Legtes ijt, tte joll e$ angefangen und vollbracht werden ? 
Wenn ich nur dich habe, ete. 
C. Sejus allem joll es fein; bet Sefu will ich bleiben. 


Sonntag nad Menujahr, 4. Fanuar 1920. 
Sej. 61, 6a, 


A. Der erjte Sonntag im Yabr nach unjerer Ordniung ein BVBup-, 
Bet- und Danftag. YXni leidhtejten sieht un aur Bue ein Verglerah 
Dejjen, was wir find und was wir fein follten. 

B, Was follen wir fein? 


I. Diener Gottes. 

1) Sejus nennt uns gwar nicht jeine Diener, , Wohl aber nennt er 
fich unfern Serren, Soh. 138, 183—14. 

2) Dejto nachoritcélicher nennt uns Paulus Gottes Diener, 2. 
Wor. 5, 4; 1. Nor. 4, 1.. Deshalb ergibt fich die Tatjache: 

“a) Murch wir jollen Heute nod) Diener Chrijti fein. Lafst 
ins aber nicht denfem, dab der fointtaglicbe Gottesdienjt der eit- 
sxige Dienst jet, den wir [eijten jollen. Paulus fagt: in allen 
Linge. Yin bejten aber dient man Gott an den Mtenfchen, und 
31var 

aa) indem mart fich felbjt von der Welt unbeflectt er- 
halt (Saf. ? 27). Man fann nicht Gott dienen und fem 

Herz der Welt cinraumen. 

bb) Dann aber auch den Xrmen und “Glenden dient. 

Watth. 23, 11. Dienen ijt feine Schande, jondern cine 

Chre. Konige haben fich mit Sreuden dite eriten Diener ih- 

res Volfes genannt. Wich du diene in deinem Rreije dem 

Herren Chrijto. 

b) Yuu aber bleibt leider die andere Tatfache bejtehen, dafy 
wir unnitge Rnechte find; denn 

ad) heift es, da felbjt, wenn wir alles qetan haben, 
wit fo jprechen follen, 1d , 

bb) find wir vow der Erreicng diefes BZteles nod, 
ach, fo weit entjernt, wir find nicht treu geiwefen, BVuptag, 
auch nicht iiber das Geringjte, Quf. 16, 11. Wie farm uns 

Wott geben, was unfer ijt, den Lohn der Trere? 

3) Gott Ba uns Loh 3ugejagt fiir wunjeren Dienit. Vlatth. 
290, 18: uf. 6, 23; Xoh. 4, 36. Danftag! Was dicjer Lohu jem 
miro? b (Ror. 2,-9. 

IT. Prtefter des Herren! 

{) Was ijt eines Priejters mt? Vor Gott gu ftehen. Sin WL 
ten Tejtament da8 cin Vorredt des befonderen aaronitijdhen Priejter- 
trums;: int Neuen Tejtament aber haben wir nur einen ‘Priejter, der 
einmal fiir alle die Verfohnung erfunden. Seitdem find alle Chrijten 
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PLriejter, die ohne andere Nittler vor Gott treten fonnen und jollen. 
2) Nun habe aber nicht nur dies Wmt, fondern ithe cS aud). 
Settag ! 
a) fiir dich felbjt und flehe um 
aa) priefterliche Gefimumg, da du berett bijt jum 


eter; 

bb) priejterliche Rratt, dajy du nicht mitde mirjt mm 
Beton; 

ce) priejterlicen Segen, day du erhort werde)t betm 
Bete. 


b) fiir dein Haus und bete 
aa) um Weisheit, es 3u fiuhren auf Gottes Weger, 
bb) Um Kraft, ignen ein Vorbild 3u fein, 
ce) um Sreudigfeit auc) wo du feinen Erfolg fiebjt. 
1. Betri 2,9; 4, 10. Und wenn ihr darn deswegen auch Ler- 
den niiift, fo trofte euch die Cpijtel 1. Petri 4, 12—19. 


1. Sviittag nach Cpiphanias, 11. Januar 1920, 
By. 84, 1—138. 


cl. Der Charafter der Epiphaniengett die Eriveijung der Herr- 
lichteit Gottes. Sm Cvangeltum fagt Sejus heute: Yiu ich micht 
fein etc. Dtefer Ton Flingt in jedent Chrijtenherzen wieder, das Ver- 
fangen 1110 Gehnen nach Gottes Haus und Gottes Herrlichfeit. 

B. Die Herrlicfeit Gottes tm Spiegel! der Gemeinde.. Sic 
acige fich 
1, Wn dent Prediger. 

1) Seine Kraft... V. 6G. Gott were Starfe, 

a) dap wir ifn lteben, B. 1, 
b) dap wir bon den [ochrigen Brinmen den Weg git ewi- 

gen Brinnen weijen. B. 7, val. Ser. 2, 138; Sob. 4, 14. 

2) Seine rt. IMteht auperlicd, Weatth, 6, 2.3. Bia ut 17; 
20; jondern der immendige Vtenfd, 1. Petr. 3, 4; Mom. 2, 29, der von 
Herzen Gott nachwandelt (B. 6). 

3) Seine Wrbett. 

a) Brimnen im Yammertal gu graben, wie Nafob und 
Sfaak, : 

b) Waffer aus den Felfen ju fehlagen, wie Mofes, mit dent 
Samimer de8 Wortes Gottes. 

c) Segen gu verbreiten. BV. 7b. Gott hat uns gejeqnet nit 
Segen, Eph. 1, 3; de8 Predigers Wrbeit it dtejen Seqen weiter 
au tragen. 

4) Sein Vohn: ein Sieg nach dem andern. 

a) Weshalb fehen wir jo wenig von diejen Sieaen?: 

aa) “ft das wirklich wabhr? 
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bb) Und wenn, weffen Schuld ijt es? 
b) Xue doch die Augen auf und fiehe Gottes Sieqe! Oder 
tit eS fet Sieg, 
aa) im der Laufe ein Kind der Welt 3u entreifen? 
bb) Sm Hl. Abendmabhl einer Seele den Trojt zu ge- 
ben, den thr fein Teufel rauben fann? 
ec) Sm Konfirmandenunterridt cine Menjdentnojpe 
dent Herrn gu entfalten und erjhlieRen? 
dd) Su der Seelforge Verlorene zuriicézufiihren, dak 
jie erfennen, dap der rechte Gott fet 3u Bion? 
II, Yr den Boritehern. 

1) Sie find bon Gott gefest als Obrigfeit. Der Gefjalbte des 

Wen Tejtantents war der Regent. Nechte Vorjteher und Gemeinde 
_ regenten jollen gejalbt fein mit der Rrajt auf der Hohe. Boritebher- 
amt oft fein letchtes WXint. Doch Gott ihr Sdild. 

2) Gott Hat fie gejegt 3 Dienern. Der Tiir Hiiten in Gottes 
Hauje ijt fojtlicsher als lange wohnen in der Gottlofen Haufern. Mrehts 
efripitrdiger als cin langjabriger BVorjteher, im Gehmucf jeiner wei- 
Ben Haare, dent Gott Gnade gegeben hat, fo lange arbeiten au fonnen. 
Gottes Serrlichfeit fpiegelt fic) mieder tn der Ebre, die thnen ju Teil 
wird. 

a 3) Gott it hr Schild 1nd Sonne, 
a) Shr Schild gegen alle Feinde, 
bh) S6re Sonne, die ihnen feine Serrlichfert erfdheinen apt. 
TIL. Yt den Gliedern. 

1) Des Chrijten Verlangen nach dem Hauje des Herrn ein fraj- 
tiger Beweis fiir Gottes Herrlicfeit. Was nicht fcehon ijt, danadh 
tragt man fer Berlangen. Norahs Nimnder wijjen, wie Lichlich Got- 
tes Haus tit. 

2) Wie jteht es nut deinem Verlangen? WYlodge jich Gottes Herr- 
lichfeit bet uns int eifrigen Nirchenbejich ermetfen! Der fchonjte 
ume eines Wotteshaujes ijt dte andachtiqe Genieinde. Cine arm- 
felige Bloctfirche, aber qefiillt mit Betern, tit vor Gott viel liebLider 
als cine $100,000 Rathedrale mit nur ciner Sandvoll bon Leuten. 

3) Der Kirchenbefuch allein macht eS fretlicd) nicht aus. Das 
mete Gottes ijt in cud. Die Seele ijt fojtlich vor Gott, die da jaqt: 

Neh will nicht Simmiel und Erde, ich will mir Gott, nur ej allen! 
4) Wott ijt unfere Sonne. Gin Aefer braucht gum Wachstuns 
der Hrucht Regen und Sonnenjdhein. Das Waijjer fonmmt des Gonn- 
— tags aus dem Worte Gottes auf unferen Serzensacker; lakt euch aber 
aud in der Weehe bon der Sonne Gottes beftrahlen. Sie gibt euch 
a) Gnade, Erlofing, Nechtfertiqung, Yattnahme in die 
Rindfchaft Gottes, 
b) Ere, wenn auch nicht immer vor den WMenfden, aber 
dojt vor ihnt jelbit. 
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C. Soh. 2, 11. Sefu GSerrlicfeit fepen und glauben mu ems 
ein. Darum: Wohl dem Menjfcen, der fich auf dich verlapt, V. 138. 


2, Sonntag nad Cpiphanias, 18. Yanuar 1920. 
Sef. 61, 1—2. 


A, Die Herrlidfeit Sefu Chrijti erretdjt ihren Sobepuntt in der 
freundlicen Cinladung: 
B. Komamet her zu mir alle, die ihr mithiclig und beladen jeid! 


[, Selig find, die da geiftlicy) arm find. 

1) Die Miibjalen unjeres Tertes jind guerjt getjtlich gu nehmen. 
Chrifti Reich nicht von diefer Welt, vgl. auch 1. Mor. 15, 50. Die 
foztale ViebeSarbeit Chrijti ijt immer bedingt von feiner Wbticht Gee- 
fen gu retten. Selfen und fordern tn allen Letbesnoten ijt nur eine 
Arucht de3 Glaubens. 

2) Die Hauptiache it und bleibt: Gert, Seele und Herz. 

a) Dte Gefangenen der Giinde. Paulus fennt jolde Ge- 
fangenjdaft, die viel barter als leibliche Sejjeln, Rom. 7, 15— 
20. Gelbjt wenn der Ytenjch will, wie der verlorene Sohn gum 
Vater guriicf, dic Stunde halt ihren Knecht felt. 

b). Vie Gefangenen der Welt und des Sleijdes, in denen 
der Geift jo willig aber da8 Sletich jo fchwadr ijt, die Clenden, 
die ihre Giinde Fithlen, und doch nicht von ibr [o$ fonnen, denen 
dariitber daS Herg zerbridt, ibmen aller gilt das Wort: Selig. 

3) Wer wird fie feltq machen? Fefurs! 

a) Ohne thu founen wir nichts tin; 

b) aber durch ibn it da8 Hinunelreich unfer; denn 

aa) er bat alle Gewalt, der Schlange den Nopt 3u ger- 
tretet, 

bb) er hat die Whficht, die Werfe des Vertfels 3 3zer- 
toreny 1. S509. 3,38, 

cc) er Hat den Willen uns 31 befreten, Soh. 8, 36, und 
ait elfen. 

4) ©lenden predigen und Traurige trojten. Das ijt die Herr- 
lidfett deS Coangeliums, dak fie dem Vtenfdhen nicht nur Worte, nicht 
nur dte Einladung bietet, fondern auch die Kraft diefer Cinladung gu 
folqett. 

5) Darimt hort die Cinlading, thr geiftlich Wrmen; fir die zer- 
brodenen Herzen tit bier Vergebung; fir die Gefangenen der Siinde, 
hier ijt der die Tiiren alles Gefangnijfes auftun fain, wie dem Be- 
trus, fiir die Gebundenen de3 Satan, hier ijt, der Bande auflojen 
fann, wie dem Baulus und Silas, fiir alle Miibjeligen und Belade- 
nen, bier ijt: Sch will euch erguicfen. : 


IT, Yebt ijt die angenehme Zeit, heute ijt der Tag des Herrn! 
1) Das qnadige Sabr de3 Herrn. Gottes Gnade an fein Sahr 
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gebunden. Sedes Yabr ijt Gnadenjabr, wir haben amicht da8 Hall- 
und Subeljabr. Das gnadige Sabhr des Herrn dauert fort, bis 

2) Der Tag der Rache Se Oe Wir miifjen alle offenbar wer- 
den bor dem Niehterftuble Chrijtt, 2. Nor. 5, 10, Joel 38, 4. Es liegt 
in der Gerechtigfeit Gottes, daB er das Bofe rachen und ftrafen muf. 
Sein Gericht ijt endgiltig. Mur feine Gnade fann die Sdrecfen des 
Gerictes mildern. Wher thr ijt Beit gejekt. Wenn die Rade an- 
Tanat, hort die Gnade anuj. 

3) Wann fangt diejer Tag an? Beit und Stunde wei jelbjt 
der Sohn nidt, es mag 1000 Sabre fein und eS mag morgen jein, 
1. Thejj. 5, 2. Das jiingjte Gericht im ftandigen Nonmnen, dem einen 
Heut, dem anderen morgen fclaaqt die Giwigfcifs|tunde. 
ob 

4) Bis diefe Stunde fommt, ijt Gnadenzeit. Nein Unterfdicd, 

r) der Shader in elfter Stunde fommt, oder 

b) ob du jdon Heute gum Serrn fommit. 

ce) Wher dies Legtere iit ficherer; ,,Safety virit.” Saf. 4, 

138—14. 

5d) Darum fctebe nicht auf bis auf geleqene Beit, was du heute 
tun follit. Die gelegene Zeit mochte nimmer fommen, Wpg. 24, 25. 
welix fand diefe Zeit nie. 

C. Was du tujt, das tue bald! Das gilt micht nur Yudas, fon- 
Dern auc) dir. SHeute lebjt du, heute befehre dich! 


3. Sonntag nad Cpiphanias, 25. Fanuar 1920. 
Mmo08 8, 11. 


A, Setblicher Sunger und Durjt qualt; der geijtlide Hunger 
aber nad Gottes Wort, nach Geredtigfcit dagegen hat Berbheifing 
(Matth. 5,6). Gerechtiqfeit fommt aus Glauben, Glauben aus Bree 
diat, Bredigt aus Gottes Wort. So founen wir fagen: 

Selig find, die da hHungert und ditrftet nad) Gottes Wort, 
|, Worin befteht dieje Seligfeit? 
1) BWorbilder diefes Sungers 
a) Sn den Bjalmen, 84, 42, 26. 
b) Smt Yeuen Tejtament Simeon, Sannah, der 12j7ahrige 

Sefus. 

2) Der Grund diejes Hungers Wf. 26, 7: PBredigt und Gottes 
Wort. 

a) Die gehsren 3zujammen und find einander gleich, 

Sheff. 2,13; Gal. 1, 8. 

b) Go ditrfen auch wir herte noch den YXaifpriuch erheben, 
dak unjere Bredigt Gottes Wort ijt; denn 
aa) Der Seoen liane unferer Bredigt ijt das Cvan- 
celitmtpak Ror al, -235°2, 2: 
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bb) Der Snbalt unferer Predigt lapBt fic) an der 
Sdrift priifen, Xpg. 17, 11. 
cc) Unfere Bredigt fann fragen: Joh. 8, 46. 
3) Die Geligfeit des Wortes Gottes. 
a) Micha 2, 7, e8 it freundlic, 
b) Matth. 4, 4; Yoh. 4, 14, e8 ijt Speije und Tranf, 
c) Bj. 119, 105; Soh. 6, 68, e8 ijt uns ndtig gur Seltg- 
feit, wenn auch 
d) Off. 10, 9; Sob. 6, 60 uns um unferer Siinde willen 
auweilen hart ysene: 
4) Die Cinladung, Sef. 55, 1; Vuf..14, 17. 


Je: ‘Weldhe Verheifsung liegt darin fiir uns 
1) Cinjt fommt eine Beit, wo der ase nicht vet qejtillt wer- 
den fann (&. 12), 
a) Ob nun das Wort teuer tm Lande wird wie gu Elis Zeit, 
1. Sam. 3, 1, oder 
b) 06 Gott da Wort ganz wegnimut, wie der Papjttirde, 
das wiffen wir nicht; 
ce) oder ob e8 nur im Cingelleben des Vlenjchen fein wird, 
wie bet Cfau, Hebr. 12, 17, Wntiodus, 2. Mtaff. 9, 18; Gaul, 4. 
Gam. 28, 6, oder dem reicen Yiann in der Holle, uk, LG ods 
Darauf fommme es auch nicht an, es fonmt darauj an, dak wir 
2) die Verheifung wahrnehmen, jolange wir es fonnen. 
a) Das Wort Gottes joll ja nicht leer guriicffommer, Sef. 
Oa dle OC Dee orn we Ute bee 
b) Das Wort Gottes nue uns felig machen, Saf. 1, 21; 
Kom. L,-16s 10, 17. 
ce) Das Wort Gottes reinigt uns, Yoh. 15, 38; 17, 17; Wy. 


d) Das Wort Gottes macht uns gut Gottes Kirdern, Soh. 


C, Stille deinen Seelenhinger, ehe e8 3u fpat ijt. 
Sonntag Septuagefi ue, 1. Februar 1920. 
Pfalm 93, 1. , 

A, Sn der bevorjtehenden Leidensgeit die Letdensherrlidfeit aun- 
feres Heilandes. Diefe drei WUebergqangsfonntage leiten darauf hin, 
indent nod) etnimal die ganze Herrlichfeit Chrijti uns vor die Mugen 
geftellt wird, damit der Gegenjag defto ftarfer wirfe. Ant Leiden 
felbjt Konig, unfer Konig. 

B. Der Herr ift anfer Konig. 

I, Gr ift herrlic) qefdymriteet. 
1) Der Wilerveradhtetite und Umvertejte, jeine Krone cin Dor- 
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nenfrang, fein Szepter cin diirres Rohr, fein Purpur cin alter Sol- 
Datenmantel, 

2) Und doch: Der edeljte Schnatel nicht Guperlich ; 

a) Ler Hochjte KNricgsfehnuet der Deutfehen cin etjernes 
RNreu3. 

b) Die Saurwelen dem Gempronia, der Mutter der Gra- 
chen, waren ibre Sihne. 

c) Die Kirdhenjchage des Laurentins von Nom waren jeine 
Mente. 

d) Die Herrlichit qejchmitette Frau des Menen Teftaments 
die Witwe amt Gottesfajten. 

; 3) Der Shami aller diejer Leute bejtand in dem Wbqlang der 
Herrlichfeit Chrijti. Sef Herrlichfeit aber ijt feine Liebe. Rein 
Herrlicerer Nubmestitel als das Hohnende Matth. 27, 42. 

a) Seine Krone ijt rot von Blut, aber es ijt fein eciaenes 
und nicht wie bei weltlichen Biirjten das Blut der Untertanen, 
das in roten Mubinen wiederjtrahlt. Seder diefer Blutstropfen 
viel fojtbarer denn alle Diamanten und Saphire; denn jeder ijt 
genug eine Welt fos3zufaufen bon Satan und Siinde, von Te- 
fel umd Tod. 

by Set Konigsmantel nur ein alter Soldatenrod; aber 
wentgitens bedecft diejer Mantel ein reines Herz, ein Herz, das 
warm fiir die ganze Welt fehlagt, ein Herz, in dem fern bojer 
edante gu finden. Wand weltltcher Mantel aber bedect ein 
jiindiqes, bofes Herz. 

ce) Sein Herrjherjtab nur ein Rohr, aber in feirer Hand 
wandelt eS fich gum Sirtenjtabe. S87. 23. 

{) Oder wolltejt du deinen Seiland Lieber anders gefdmiicft fe- 
hen? Wit dem Schlangenbelin des HSafjes 1nd Mordes? Oder mit 
Der Krone, die glangt von dem Blut und Tranen der Witwer, der 
Waijen and der Unterdriicfter? Oder mit dem bluttriefenden 
Sehwerte, unter dem die Volfer feufgen? Oder mit der Peitfdhe des 
Sflaventrethers tn der Sand? 

5) Das fet ferne, fondern in aller Letdensarmijecligfcit: Herrlidy 
gefedhmitctet. , 

6) Shr aber feid diefes Nonigs Kinder. Als fonigliches Ge- 
jhlecht von Brieftern miipt ihr auch fonigltehen Schimucl tragen. 

a) Mieht nur der romifehe Vijdhof, nein, jeder Chrift mur 
eine dretfadhe Krone tragen, cine Nrone von Leben, Lidjt und 
Viebe, den MXbglanz der Dornenfrone. 

b) Mieht cure Schultern, fondern eucr Herz fet geflerdet 
mit herglicem Erbarmen, Fremundlichfeit, Demut etc., Nol. 18, 
12.14. Biehet an den Serru Chrijtum. Gein Blut und Gered) 
tiqfcit da8 fet dein Schmuck und Chrenfleid. 

c) Eure Gande feien nicht fertig gum Streit, fondern er- 
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fiillt mit dem Schild de3 Glaubens und dem Schwert des Get- 
jtes. Das ijt Chrijtenfdnrre. 


TT, Er hat ein Reich angefangen. 

{) Von wenigen Nonigreichen Lat fice) der YXrfang flar nac)- 
weijen, wie bet Ntmrod, Gen. 10, 10. Bei den metjten in Gagen und 
Marden gehiillt. Wnder$ aber in dem Reich, da8 nicht von dtefer 
Welt tt. 

2) Unjer Lert im Wlten Tejtament. Wljo ijt das Reich Gottes 
nicht erft im Neuen Tejtament mit Sehr grofen Windertaten ange- 
jangen, fondern Pf. 90, 2. Wo aber Gott ijt, da ijt auch fein Reich. 

a) Schon vor der Schaffung der Erde war fein Heid) unter 
den Engeln, ja in jener fiir uns undenfbaren Beit Hat Gott icon 
Den eigen Heitlsfehlup gefabt. (Val. Natech. Br. 69). 

b) Gewifs ein Reich, foweit die Welt ijt. Biirwabhr ein gro- 
Ber Konig. Gein Neich fann niemand aushiungern, feine Vlracht 
fann ihm den Krieg erflaren. Cr ijt Konig aller Nonige, Vratth. 
28, 18-—20. 

c) Wie Herrlich, dak wir uns feine Unttertanen beigen ditr- 
few. Su alter Scit da$ Hochjte erreichbare Biel cines Vrenjden, 
dap er fagen fonnte: ,,Civis Nomanus jun.” Wir aber diirfer 
fageit: Sch bin etn Chrijt; das ijt viel mehr wert, als git jaqen: 
Neh bi Wimerifaner oder ich bin cin Dert}cher. 

3) Mod groper ijt feine Macht Des Menfeen Her3 it ent 
trogiges und verzagtes Ding. Und doch der Herr lenft die Herzeit 
wie die Wajjerbache. Yar durch fete Macht it das Winder 3 er- 
flaren, dap ein Wlenjch qlaubig wird. 

4) Und endlich: Er it Serr auch tin Meich der Matur, der Wol- 
fen, Luft umd Winden gibt Wege, auf antd Bahr. BWertraw auf ir. 


ITT. Seis Meicy bleibet ewiglich. 

1) Mebufadnezars Geficht von den vier Crdretden und deur 
fleinen Stein aus der Hohe (Dan. 2, 81—85). Das find die Erden- 
wd Weltreiche neben dent Sinmmelreicde. § Sie jd vergqangen und 
vergehben toc) heute: aber dasS Reich Gottes fann nicht vergeben. 
Warum ? 

2) © it mteht vor dicfer Welt. Sein Sauptmerfnral: Wabhr ~ 
Heit. Wahrheit iit von Gott, Liige vom Teufel.» Liigen haben jcrnelle 
Beine, aber auch furgze Beine. Dte Wahrheit braucht wohl Beit jidy - 
durehgufegen (3. B. Galilet), aber darn bleibt fie auch emiglicd. 

3) Darum img auch Chrijti Reich ewig bleiben. Nejus die 
Wahrheit, Sob. 14, 6. Gottes Wort ijt wabrhaftiq. Er hat verbei- 
Ben: 1. Ron. 2, 45; 9, 5; Qu. 1, 38. So muy auch dies, die ewige 
See feines Retdhes, wahr fein. Ree 

. Du aber bijt Birger diefes Meices. Unjer Wandel Poli- 
eae = Heimat: und Biirgerrecht) im Simmel. Darum Eph. 4, 1. 
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Sonntag Sexragefimae, 8. Februar 1920. 
Serv. 9, 23—24. 


A, Unterjehied awifchen Mihmen and fieh Mithmen. (Bal. Ricb- 
ter 7, 2 und 2. Gam. 24, 2). Legteres fiindig, erjtercs Gott gefallig. 
Wen wollen wir riihmen? Yejum, den Gefreugiaten! 

B. Yejus Chriftus, der Chriften Nahm. 

Wer anderer Haha ijt nichts. 

1) Bailus hatte wohl Grimd gum Selbjtrubnt gehabt (2. Vor. 
11, 18—82); denn 1. Nor. 15, 10. Und doch fagt er von allen Miib- 
men: Sch rede torlich. Bal. auch Hil. 3, 4 

2) Unfer Lert redet von Weisheit und Starfe. Wich da hatte 
Baulus mitreden fonnen. Cr war wohlbewandert in jiidifeher, wie in 
heidnijder Gelebriamfeit lpg. 17, 28; Tit. 1, 12). Er war wie Vue 
ther einer der Gelehrtejten feiner Beit. Und doch: 1. Nor. 2, 2. 

3) Mile diefe Dinge haben wir nicht von uns felbjt.. 2. Kor. 8, 5 

a) Sijtorifde BVerfpiele: Abraham Lincoln, Wndrew Yohn- 
fou, Sames Garfield. %Wlle aus bitterjter MNct gu den Hochjten 
enmpor: aber feiner hat fich je deljen geriihint, fie witen: Ser. 

9, 23-24, 

by Beifpiele aus dent taglichen Leben. Weit du etren 
wirtlich weifen Wann, der mit feiner Weisheit prahlt? Oder ei- 
nen yromunen, der auf feine Srommigfert jtolz it? sim Gegen- 

teil: Wabhre Froume fagen: Pol. 38, 18. 

4) Was ijt der Wert aller dicfer Dinge ? 

a) WeiSheit? .Itom. 1, 22: 4. Mor: 1, 20..~- Die mabre 

Peele tit: BY. 114, 10; Siob 28, 28. 

b) Starfe? Goliath. Milo pou Rroten fo jtarf, daR er 
fein ctgen Standbild in Erz geqojjen, tragen fonnte. Was hat 
eS ibm genubgt? DSft nicht cin Starferer, der Tod, doch iiber thn _ 
gefomunen? Shr alten Leute: HSabt ibr noc) dic Kraft, wre vor 
10 Sabren? Starfe vergebt, ijt des Muh nicht wert. 

) Und aar Mammon? Die Bibel it voll von jeter Ber- 
urteiliing, val. Matth. 6, 19; Xoa. 8, 20 
5) Ste niigen uns nichts. Sa, fonnten wir dafiir Berqebinrg 

per Giinden erfaufen! Wber fo wifjen wir, dak wir nicht nut Silber 
oder Wold etc. 1. Petr. 1, 18. 

6) LDarum mein Muhbm? Day ich einen Heiland Habe; OFF. 5, 

12. Und Gottes Nat. Of7b. 3, 18. 


. Aber feine Kraft ijt in uns madhtiq. 
1) Gottes ijt das Reich und die Kraft. Cr fain, was er will 
Und er will Recht und Gerechtigfeit. Und das ijt fehr trojtlic) in dte- 
fen betriibten Bciten. Man modte oft fragen: Sit denn feine Salbe 
in Gilead? Ser. 8, 22. Wo bleibt denn der Heiland mit feiner 
Geifel? Yoh. 2, 15. 
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2) Das treibt aber auch gur Bue; denn wir diirfen das Wort 
nicht nur auf andere amvenden (1. Nor. 9, 27). Das Mathanswort 
an David 2. Sam. 12, 7 qilt nod heute. 1. Soh. 1,8. Weljen follen 
wir uns qetrojten ? 

3) Deine Gnade mitjje mein Trojt fein, rubmt dte Varmbersig- 
feit Gottes. Hej. 88, 11. Die Varmberzigfeit riihuret fic) wider das 
Geridt, Saf. 2, 13. Nod) mehr, eS ijt Hrewde im Himmel iiber emmen 
Siinder, der Bue tut. Sree dich, Siinder iiber deinen Simderhei- 
{and und riihfine die ewige Gnade, die geformen iit, die Siinder 3ur 
Bupe gu rufen und nicht die Geredjten. 

4) Die Starfen brauden feinen Wrgt, und die Gerechten fernen 
SHeiland. Darint jagt Paulus: Wern ich mich rithmen will, jo will ich 
mid) ain allerliebjien meiner Schwachheit rithnien, 2. Nor. 12, 9. 
Seine Kraft in uns madtig. 

a) das Evangelium gu ergreifen, durch jeine Barmbergziq- 

Feit, 

b) ‘die Sitnde aut fliehen wand meiden, durch jeine Barmber- 
aiqfeit, 

c) die ewige Seliqfeit au erreicben, dirch feine Barmber- 
atafert. 

C. Xa, lobe den Herrn, meine Seele. 


Sonntag Eitomifi, 15. Februar 1920. 
Grop. 14, 14. 


A. Unjer Lert aus der Gejchichte der Wilftenwandering. Bor 
iMnen die fichere Musficht aut Mot und Entbhehrinta, hinter ibnew das 
jidere Verderben. Da fonnte ihnen wohl bange werden. hw dod 
ihr werdet jtille fein. Die Wiijtenwanderfdatt cin Wbbild rnferes 
Lebens. Goll 3 gu einen qliteflidhn Ende Fiihrem, miijjen wir den 
Herrn fiir uns jtretten fajjen und im Gebet ihn alles anbheimfjtellen. 

B. Unfjer Gebet anf der Wanderichaft durd) die Witjte des Lebens. 

Cs fei 


I, Rindlidy: Sv nimaim denn meine Hande und fiihre mid! 

1) Vfracl war von Gott ms Elend nach Mequyten qefiihrt. Nin 
will er fte erlojen. Und mut wollen jie nicht. Sie wollen ja erldjt 
fein, aber nicht fo. Gott foll ihre Wege aeben, fie nicht die feinen. 
Das clende: Wir dachten! Nef. 55, 8. 

2) Das fithrt gum Trok, gum findifeben Trog, der fieh aqeqen 

“alles auflehnt, was er nicht einfehen fann. 

a) So war es bet den Suden: O, warum find wir aus 
YAeqypten gegangen? Und doch wie gut, dak Gott fie nicht ihren 
Willen haben Lie. Was ware aus Sfracl und der Verheifung 
qetworden, wenn fie nad Xequpten suriicgezogen waren! 

b) So war e8 bei Pharao: Wer ijt der Serr, dak ich ihm ge- 
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Horden uuibte? So veritoctt cr fein Serz, und das rote Mecr 
fal) das Ende mit Schrecfen. 
c) So ijt es nocd) Heute: Wir beter ,Dein Wille gejdeve” 
wud uretnen TM unferen Herzen doch: Mein ecigener Wille gqefdheye. 
3) Da wir dod) aus diejen Beifpielen lernen midhte, findlLich 
Hil 3u fein. ES ijt ein Unterfchied swifden finrdifdh und findlich. Das 
erjte abgetan, 1. Nor. 13, 11. Den Hudlichen Geift, durch welehen wir 
rien: Whba, aber wolle Gott in Gnaden uns erhalten. 
4) Sajt du eS je bereuen miifjen, wenn du dich von Gott Fith- 
ren hepejt? War nicht vielmehr cin jeder Schritt ohne thn cin Febl- 
tritt? Wer hat dich aut Modelers Sieger fier getithret? Min fetnem 
Lebensende fagt David: Pj.-387, 25. So fannjt arch du fageit; und 
wenn eS je fnapp war, niijjem wir uicht doch wie Petrus Quf. 22, 35 
jpreden! MWber jo find die Gottlojen nicht, fondern Bf. 1, 4—G; 37, 
10. Wie lange noch, und die Gottlofen find dahir int roten Vecer wid 
dich Fithrt Der Herr trocen durch dic Wellen, fibrt dich an die Waf- 
ferbrunnen von Elin und reidht dir Manna 3ur Speife? Bete mir: 
So nimmi denn meine Sande! 

5) Endlich aber fiihrt dich Gott ins bimmlifehe Kanaan. Selbjt 
cin Moje fonnte die Rinder Sfrael nicht Hineinbringen, da er felbjt 
micht Hiner durite. Dich aber fiihrt einer, der mehr ift als Moje, 
das Lamm Oottes. Bete mur: So nimmn cart meine Sande und ou 
wirjt die Erhorimg deiner Bitte erleben diirfen, ‘Bf. 73, 23—24. 
Und dann fannjt du mut Mojes und Miryam dem Serrn cin Loblicd 
fingen, der deine findliche Bitte erfiillt. 


I. Gs fet demittiq: Yu dein Erbarmen Hille cte. 

1) 2ebnmal hat das BVolf durch hochiniitiges Wturren und Unge 
hborjant den Serrn verfucht (Munt. 14, 22). Wber Gottes Erbarinen 
lieR fich nicht erbittern. numer wieder war er mit Hilfe bereit. Be- 
trus meint nah Menjehenart: jiebenmal vergeben fet genug. Wenn 
Mott auch folden Makitab anlegen wollte, wo wirden wir bleiben? 
(ott jet Cant, day wir einen Setland haben, der inumer wieder ver 
aibt. Sef. 1, 18. Lobe den Serrn, meine Seele, der dir alle sete 
Siinden vergibt. Bet ihm ijt viel Verqebung, Nef. 55, 7. 

2) WMber einen folc&hen GSobenpriejter mitfien wir auch haben, 
Sebr. 7, 26; 4, 15, weil tro der bejten Vorjabe die Side uns inv 
merdar antlebt: Wenn Sefu Wpoftel alle fragen mitiien: Herr, bin 
ih der Verrater? Wenn Paulus fagt Nom. 7, 19, dann nuijjen wir 
vor Gott qang ftille fem, unjer Rubne ijt nicht fein, und ihn denuitiq 
‘bitten: Xn deine Gnade Hiille mein armies Herz. 

Und niach ¢8 allgett ftifle in Freud und Schinerg! Su Sreude 

jehiver, noch fehwerer im Leid. Eli fei unfer Berjptel, 1. Gam. 8, 18. 
Nit fehwer und doch das Sdhiboleth der Chrijten. SGelbjt PBropheten 
quurren, 1. Ron. 19, 4. Xch babe qecifert (BV. 10). Das war jein 


/ 
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Kehler: Er hat geeifert und Gott follte till fein. Umgefehrt ware es- 
recht geiwejen. 

4) Diefe Hergenjtille finden wir unter Jeju RNreug. C8 pre- 
digt nicht nur, es bringt auch Frieden. Wuguftin: Vtent Hers ijt wun- 
rubig in mir, bis es rubt, Gott, in dir. 


IIT. Ges fet endlich qglanbiq: Wenn ich arch gar nichts fiuhle etc. 

1) Macht. Dte Feuerjarule, die Sfrael geleuchtet hatte, war hm- 
ter fie gawiden. Blindlings muften fie mim ziehen. Sie feben nichts- 
von Wottes Macht. Mber fie qehen und da wird ihnen die Macht Got- 
tes offenbar. Den YXequptern nur Ginfternis, nurp die Wolfe auf die 
Sudeit lauter Lteht firablen. Sieh, wie der Herr fircitet fiir die, die 
ihnt blind folqen. 

2) So tue du auch. Bolge blind. WLS Boimpejt verjchiitter 
wurde, famen viele Sehende um, aber eine Blinde wurde gerettet, 
weil fie alle Gefabren nicht feben fonnte, fondern fich auf ihren Stab 
verlteR, wormit fie ibren Weq fiihlte. Du hajt auch einen goldenen 
Wanderjtab, deinen Glauben. Veit offenen igen fiehit du mv Vtot 
imd Getahr. Sircdhte dich nicht, qlaube nur CB. 13). 


C. Der Serr tut feine Wunder mehr? Brarucht er auch nicht, 1. 
Cam. 14, 6. Nojtlich, trojtlteh: Dar fiibr7t mich doch jinn Biele. Your 


fille, der Herr ftreitet. 


A Study of the Relationship between Luther-: 
anism and Calvinism: 


A Vital Problem of American Protestantism. 


- Rev. J. H. Horstmann, Enitor THe EvAnNernican Heranp 


EU. Diversities ef Gifts, but the Same Spirit 
In considering the radical divergencies appearing in Metho-- 
dism on the one hand, and in Lutheranism on the other, as ther 
were briefly set forth in the preceding issue, it must be borne in: 
mind that these divergencies are really but the exaggerated and’ ex- 
treme expressions of legitimate and proper religious ideals and 
Christian convictions, That impression demands expression is a 
well known psychological law, and the stronger and deeper our con- 
victions become, the more natural it will be to give them outward: 
expression in life and conduct, and the more forcible will such ex- 
pressions tend to become. <A religion which could not or did not in- 
spire zeal in its adherents does not deserve the name. And if Chris- 
tianity claims to be the only real religion it must necessarily be ex- 
pected to inspire a greater zeal in those who accept it than any other. 
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/ Zeal a Vital Element of True Religion 


The zealous spirit is therefore a vital element of true religion.. 
God calls himself a jealous God, Ex. 20:5; 34:14; Deut. 4: 24, and 
the word “jealous” is only an older form of “zealous” and 
has the same root meaning of ardent eagerness and fervent devotion ; 
in the case of God it is the intense desire to realize His righteousness 
in the world and in human life, which is a vital part of His being.. 
Old Testament believers were consumed by zeal for Jehovah, Psalm 
69: 9; 119: 139, and Jesus’ disciples are reminded of this when. 
He cast out of the temple those that sold oxen, sheep and doves, 
Jobn 2: 17. Jesus evidently desired that His disciples should be 
zealous in their devotion and service to Him, as He admonishes them. 
to be “like unto men looking for their lord”, Luke 12: 36, i. e., like 
servants who have diligently and faithfully done what was required 
of them, and who need not, therefore, fear their lord’s return. The 
command to the ten servants in the parable of the pounds, Luke 19 > 


13, “trade ve herewith till I come”, evidently has a similar meaning,. 


for the servants who have done their best are commended, while he 
who has done nothing is condemned. 


Paul is gratified because the Corinthians are “zealous of spir- 


itual gift’, 1 Cor. 14: 12; he rejoices at their zeal for him, 2 Cor. 
7: 7, and commends the zeal wrought in them because: they “were 
made sorry after a godly sort”, vv. 10 and 11. In Titus 2: 14, he 
states it as part of the Saviour’s intent in sacrificing himself, that 


His followers should be “zealous of good works.” In telling of the: 


blessedness of suffering for righteousness’ sake Peter contends that 


none can harm a Christian if he be “zealous for that which is good”. 


1 Peter 3:13, and the church at Laodicea is exhorted to be “zealous 
and repent”, Rey. 3: 19, lest the faithful and true witness spew it 


out of His mouth. Paul’s admonition to “redeem the time”, because. 
the days are evil”, Eph. 5: 16; Col. 4: 5, literally, “buying up the: 


opportunity’, no doubt has the same meaning of passionate ardor in 


the pursuit of Christian duty, of intense interest and endeavor for 


the kingdom of God, of fervent eagerness to witness for the Lord 
and to win men for Him. It is therefore the most natural thing 


in the world for earnest and sincere Christians to be zealous for 


their Lord and His cause, and the lack of such zeal means faithless- 
ness toward Him. In their emphasis upon the sovereignty of God 
and the serious conception of duty toward God and man, and the 


zeal for holiness which these. conceptions inspire, Calvinists have: 


back of them the best and noblest Christian traditions. 
~ Nor can such zeal be called out of place when it is applied to 


Christian doctrine and teaching. If there is but one ultimate au- 


thority among men—Truth; if every other authority, religious,. 
scientific, political, stands or falls as it harmonizes or fails to har- 


monize with Truth; if Truth, “in the last analysis, is God’s nature: 


Xx 
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finding expression in creation, revelation and finally in Jesus Christ, 
in whom grace and truth came, John 1: 17, and in man, apprehend- 
ing, accepting and practically realizing the essential values of ‘life, 
which are the will of God, John 1: 14; 8: 32; 17: 19; 18: 387; 1 
John 2:21: 3: 19;:” if Truth is therefore “personalized in Jesus 
Christ, who.truly expresses God, presents the true ideal of man, and 
summarizes in himself the harmony of existence and becomes the 
agent for unifying the disordered world;” if He therefore, in a 
special and essential way IS the Truth of God; John 1: 1; 14: 6; 
Col. 1: 14 ff; 2:9: and if the Holy Spirit is the Spirit of Truth, be- 
cause it is His function to guide into all Truth, John 16: 13; 1 John 
2: 2%: 5: 7:-then the word in which the Bible expresses all this, 
and the sense in which its expressions are to be understood and ac- 
cepted, is of the most vital importance to any one professing to be- 
lieve in God the Fathey, the Son and the Holy Spirit. Then also 
the task of searching for an adequate scientific and confessional ex- 
pression of the whole body of Christian teaching and maintaining 
it against erroneous and false ideas, and defending it against direct 
and indirect attacks, becomes one of the vital duties of the Church, 
and Lutheranism deserves full credit for emphasizing it. A clear 
cut and well balanced conception and all around expression of Chris- 
tianity as the embodiment both of divine Truth and divine Life de- 
mands constant and equal emphasis upon both these fundamental 
aspects. 
Zeal versus Moral Freedom 


But there must evidently be a limit somewhere upon such an 
emphasis upon holiness of life and purity of teaching, and this limit 
seems to be very clearly laid down in the fundamental conception 
of the character of both God and man, as revealed in the Bible it- 
sel!. The Bible makes very clear the absolute sovereignty of God, 
but the idea of a divine autocracy is entirely foreign to its whole 
thought and content. If there were any trace of such an attribute 
in the divine nature, it is not at all likely that God would have en- 
dowed man with the freedom of choice between good and evil, thus 
deliberately permitting self-determination in opposition to His own 
will and purpose. That God wanted man to be a free moral agent 
can only mean that enforced holiness, or conformity to the will of 
God, is not the divine ideal, and that only a voluntary decision for 
(rod’s will can have moral value. All God’s ways with men have 
ever aimed at educating mankind toward such voluntary acceptance 
of His will, and when finally He revealed himself in Jesus Christ, 
and established His kingdom among men, the principle of full free- 
dom of choice for or against Him, with full moral responsibility 
therefor, was clearly recognized. Any thought of enforced righteous- 
ness is entirely foreign to Jesus’ whole life and teaching. Indeed, 
those who stood for outward legalistic forms of piety soon and most 
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naturally became His bitterest enemies, because His absolute purity 
of character mercilessly exposed their own hypocrisy and corruption. 
Their insistence on outward legalistic piety had thus actually de- 
feated the very ends God had sought to attain with His people. No 
more convincing proof than this should be needed that “the letter 
killeth, but the spirit giveth life”, 2 Cor. 3: 6. “By the works of the 
law shall no flesh be justified in His sight; for thru the Jaw cometh 
the knowledge of sin”, Rom. 3: 20. 

While Jesus is ever the matchless example.of zeal in the Fa- 
ther’s work, John 4: 84;5: 7; 9:4, His zeal was manifested in per- 
sonal consecration, prayer and service rather than in propaganda 
or organization. Just as God had been steadily working out the pur- 
poses of His kingdom since the beginning of history by the slow but 
sure process of natural law, and in accordance with the principle, 
“Not by might, nor by power, but by my Spirit”, Zech. 4: 6, He 
stressed the fact that the progress of the kingdom was that of the 


__ slow and secret but entirely natural and normal growth of the seed, 


Matt. 13: 24-33; Mark 4: 26-29, which cannot and will not be has- 
tened by human eagerness to see results. God is a living God, the God 
of life, and His law is not thatof speed but of growth, and not even 
the noblest idealism of human zeal on behalf of the kingdom can af- 
ford to ignore this fact. While we admire the vision and enthusiasm 
which prompts so much of modern organized effort in the work of 
the Church, one cannot help but recognize the great danger it in- 
volves by encouraging if not directly promoting a superficial, out- 
ward, legalistic and in many instances even a hypocritical form of 
piety. Zeal on behalf of God’s cause in the world is most natural and 
necessary for true and earnest children of God, Jer. 48: 10, nor is 
there any reason why it should not take advantage of any help which 
modern organization and business methods can give. But it will 
never depend upon these things, and will rather keep them in the 
background, giving prominence to the ways of God rather than to the 
methods, and it will always be directed toward spiritual growth ra- 
ther than toward outward power; Church history teaches no lesson 
more forcibly than that the spiritual power of the Church wanes as 
her worldly power grows. 

It is said that Pope Urban IV, showing the treasures of the 
Vatican to Thomas Aquinas, said: “You see how much better we are 
off than Peter, who was obliged to say, ‘Silver and gold have I 
none’”. After a moment’s thought Thomas replied: “Yes, but can 
you say, as Peter did, ‘What I have, that I give thee: in the name of 
Jesus Christ of Nazareth, walk?” ”—The Church faces no greater 
peril today than that in her striving after the power of great num- 
bers, of compact organization and the highest efficiency, after vast 
endowments and resources as a means to earthly power and influ- 


ence, she comes to trust in man and make flesh her arm, while her 
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heart departeth from Jehovah, Jer. 17: 5, or that, like Laodicea, 
she be tempted to say: “I am rich, and have need of nothing,” en- 
tirely ignorant of her actual spiritual misery, poverty, blindness and 
makedness, Rey. 3: 17, ete. 


Zeal versus Intellectual Freedom 


And, as man was created for moral freedom, so he was also en- 
dowed with freedom of thought and conscience. With all the unity 
of design and purpose revealed in God’s creation there nevertheless 
goes hand in hand an endless variety of detail, which in no way 
limits but rather enhances the beauty and unity of the whole. If 
God had desired all trees to have the same kind of leaves or bear the 
same kind of fruit, or to make all flowers of the same color, it would 
have been easy for Him to so ordain it. If He had wanted all men 
to think, feel and act alike, as animals of the same kind are impelled 
by the same instincts and physical impulses, He could easily have so 
decreed it. But He made man in [is own image, giving him reason, 
that he might do his own thinking, and language that he might ex- 
‘press his thoughts. We cannot help but regard it as the clear will 
of God that every human being has his own point of view and his 
‘own way of expressing his ideas. 

The fact that each individual also has his own personality car- 
ries with it the corollary that each one is responsible for the manner 
in which he makes use of his freedom of thought and conscience. 
‘The servant standeth or falleth to his own lord, Rom. 14: 4, and 
none but his own lord has the right to judge him. As long as he 
‘seeks to serve his lord faithfully his lord will be content, even tho 
the service is not always perfect, or even if it fails to please others. 
We find no passage in the New Testament making any child of God 
responsible for the opinions of other children of God. On the con- 
trary, when John relates that he had forbidden one who cast out 
demons in Jesus’ name, but did not follow Jesus with the “regu- 
larly” called disciples, Jesus says, “Forbid him not: for he that is 
not against you is for you,” Luke 9: 49, 50, to which Mark adds: 
“for there is no man who shall do a mighty work in my name, and 
be able quickly to speak evil of me.” All we know about the man in 
-question is that in some way he had come to have sufficient faith in 
the power of Christ’s name to try to work in the strength of it, tho 
he was not in any formal connection with Jesus or His disciples. 
John was rebuked because he made the mistake into which.so many 
eminent disciples of Jesus have fallen since that day, that of making 
visible communion with them the test of communion with Christ. 
John evidently took the rebuke to heart, for long years afterward, 
when proving the spirits had become a necessity for the Church, he 


says: “Hereby know ye the Spirit of God: every spirit that confess- - 


eth that Jesus Christ is come in the flesh is of God; and every spirit 
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that confesseth not Jesus is not of God,” John 4: 2, 3. During the 
many years intervening the “Son of Thunder” (Mark 3: 17 ys had 
‘come to see that it was a sin against Christian charity to attempt to 
confine the free grace of God to any narrow channel, and that it was 
un-Christian presumption to make holiness dependent upon entrance 
into any communion of believers. 


We too easily forget that Jesus Christ did not become the 
Founder of His Church by laying down a complete and infallible 
set of doctrines for His followers, but by obtaining an eternal re- 
demption and giving the Holy Spirit to His disciples. Neither did 
the apostles ASSES any formal creed as the test of discipleship, or 
any set form for the organization of congregations or the order of 
worship, and many different opinions and usages prevailed among 
Jewish and Gentile Christians. The apostles merely laid down cer- 
tain principles for the adjustment of too marked differences. Acts 
15; 1 Cor. 2. See March (1919) issue of.the Magazin, pp. 123-24, 

_ for a more detailed statement. 


“For What Saith the Scripture?” 


: hose who apparently consider themselves responsible for the 
theological opinions of their fellow-Christians, or set themselves up 
as judges of the opinions or convictions of those whose expression - 
of allegiance or manner of service to their Lord differs from their 
own, often refer to certain Scripture passages which seem to jus- 
tify such an attitude. Amos 3: 3 is a favorite passage: “Shall two 
walk together except they have agreed?” which is described as an 
““nanswerable challenge of the Lord” to “unionism” (whatever 
that word may mean, as applied to Christian unity). Very likely 
the ancient herdsman prophet would be greatly surprised at the 
meaning thus put into his words. For he is dealing not with the 
proposition of uniting the northern and southern kingdoms, or per- 
haps the worship of Jehovah with that of Baal, but with the signs 
of the approaching judgments of God. He is a child of the desert, 
and he knows that persons do not meet there and take the same road 
by chance; if they meet at all it is very likely by previous under- 
standing and agreement. That they have thus agreed to meet by no 
means signifies that their opinions must coincide. Two persons of 
different opinions as to many things may yet very well walk to- 
gether toward the same destination. 

Another passage often quoted in defence of the intolerence of 
“pure doctrine” is Matt. 7:15, etc. apparently on the supposition 
that the false prophets there alluded to include everybody who does 
not happen to believe just what those who consider themselves the 
only true prophets think is the only correct interpretation of Scrip- 
ture. Jesus evidently anticipates a time when there will be those 
who clzim to speak in the name of God, or in His own name, and 
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whose teachings will not be, as are His own, a fulfilment of the 
Truth, but a destruction, but there is no reference whatever to such 
differences of opinion as divide Christians today. The Sermon on 
the Mount is not a theological treatise but an intensely practical 
address; it does not deal with creeds and doctrines, but constantiy 
stresses human life. The test suggested for the detection of false 
teachers shows this very clearly; it does not read, “By their creeds 
ye shall know them,” but “By their fruits ye shall know them,” 
which is quite different. The whole context proves that Jesus had 
in view those leaders of the people who would lead their disciples 
astray as to the way of life by making that easy which He had shown 
to be “strait”, or by guiding those who followed them into the broad 
path that leads to destruction instead of the narrow one which alone _ 
leads unto life. What the disciples of Jesus-need to beware of is 
not fellowship with those who have entered the Kingdom by the nar- 
row gate of genuine repentance, and who walk in the straitened way - 
of faith and obedience, however much they may differ in matters 
of opinion, form of worship or modes of work, but rather the dan- 
ger besetting them from those who imagine that they could enter- 
the kingdom of God in their natural, carnal state, and still find 
eternal life in the end. Such a tampering with truth is indeed to 
play the wolf in sheeps’ clothing. 

As regards Rom. 16: 17, another much abused passage, it is 
impossible to speak with precision the persons Paul had in mind. 
Without a doubt, however, he is thinking of men who are to be 
avoided because their pusposes and teachings are wholly evil; there 
is no relationship whatever between their teachings and those of 
Christ, and therefore the passage cannot refer to any who differed 
from him in matters of opinion or interpretation of the Scriptures. 
The teachings of these persons are altogether contrary to those of 
Christianity, tho they apparently employ its language and perhaps 
borrowed some of its ideas. Possibly Gnostic ideas were already b2- 
ginning to show their baneful effects in the churches, and the apos- 
tle’s warning is directed against those who spread them. At any 
rate, his words cannot be applied to those who believe in Jesus Christ 
as the Son of God and the Saviour, Redeemer and Lord of men 
without doing violence to the evident meaning of the context, or 
ignoring St. Paul’s well known broadmindedness. 

2 Cor. 6: 17 is also often quoted by those who are inclined to 
condemn all who do not agree with them in every particular. This, 
passage is merely a quotation from Isa. 52: 11, where Zion is sum- 
moned to go out of exile, i. e., to depart from heathen surroundings, 
an interpretation which is confirmed by the preceding exhortation 
of the apostle, 14-16, to break entirely with heathenism, the toler- 
ance of which was the besetting sin of the church at Corinth. To 
apply the expressions there used to sincere Christians who disagree 
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with us in regard to baptism, the Lord’s Supper, open theological 
questions, or forms of worship and organization, or methods of work 
or service, is a remnant of medieval Romish arrogance and intoler- 
ance, which ill befits those who claim a share in the precious Protes- 
tant heritage of freedom of thought and conscience. We confess we 
sannot understand how any true disciple of the Reformation can 
for a moment accept or approve the idea that any man’s doctrine or 
any Church’s creed could express fully and finally every aspect of 
divine truth. It seems like the height of self-conceit to imagine 
that any human being, with finite mind, and with perception and 
understanding, as well as emotion and will power, under the sway 
of sin, Gen. 8: 21, could ever grasp the fullness of God’s revealed 
truth, or even gather all that others have beheld before him, and 
regard it as the sum total of knowledge, the only true and pure doc- 
trine of Christian faith in all its relations to this life and the one 
beyond. bane 


The Augsburg Confession—and Others 


Nor can it be truly said that the Augsburg Confession is a cor- 
rect and complete interpretation of the fundamental teachings of 
the Bible. In the first place we are not at all sure we have’ such a 
thing as an Augsburg Confession. It is well known that the German’ 
and Latin originals presented to the Diet at Augsburg, June 25, 
1530, were never seen again by Protestants, and were probably de- 
stroved. Who can say, therefore, whether or not the new edition 
prepared by Melanchthon nearly a year later is any more authentic 
than the so-called “Altered” Confession of 1540, by the same hand, 
which Lutherans unanimously reject ? And even if the version of the 
Augsburg Confession now regarded as authentic is actually so, what 
about the fact that it passes by in silence that fundamental Protes-. 
tant idea, the formal principle of the Reformation, the supremacy of 
the Scriptures as the only rule of faith and conduct, and such ob- 
jectionablé features as the Romish system of indulgences, purga- 
tory and the primacy of the pope? From the very nature of the 
historical situation it is quite clear that the Augsburg Confession 
was never intended as a final and infallible standard, even for Lu- 
therans. It is purely apologetic, and was meant to be merely a dis- 
passionate statement in vindication of the Protestant faith before 
the Roman Catholic world, and was animated by a desire for some 
kind of a reconciliation with Rome. To make what amounts to in- 
fallibility seems to the impartial student the height of folly. 

But even if this Confession, or any other, for that matter, were 
much more nearly perfect than can be claimed, it would still be only 
a human document, representing the views of a certain group of 
men, nearly four centuries ago, without any of the additional light 
which modern scholarship or history has thrown upon the interpre- 
tation of the Bible. If Protestantism stands for anything at all it 
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stands for the open Bible, and for the absolute supremacy and 
sufficiency of the Bible as a guide for Christian faith conduct. Its 
mission is not to condemn or divide, but to build up and to unify. _ 
Tf Luther’s bold act on that memorable October 31, 1517, meant any- 
thing at all to the world at large, it was, not that a new theological 
dictator had arisen, but that hereafter men would insist on their 
God-given right to do their own thinking, and that neither Church 
nor Council nor Creed would be allowed to pose as autocrats in mat- 
ters of belief, thought or conscience. ; 

Let us not be misunderstood, however, we yield to none in our 
appreciation of the high value of the Confessions as human docu- 
ments and as a record of the faith of the fathers, as a treasurehouse 
of doctrinal knowledge, a testimony to the earnest convictions with 
which the fathers bore witness to the religious truth they had ex- 
perienced. ‘To do away with any one of them would mean an irre- 
parable loss to the Church in her interpretation of Scripture truth. 
But none of the creeds or confessions are infallible, nor were they 
ever meant to be so regarded, or could they ever be so regarded even 
if they had been so intended. Those who permit any Council, Creed 
or Confession, any church or theological faculty to thus bind their 
conscience have no conception of the true and full liberty of the 
Christian. While we honor the Confessions for what they are, we 
shall never worship them or place them above the Bible itself. And 
we shall stand for this freedom of thought and conscience as applied 
to Holy Baptism, the Lord’s Supper, predestination, or any other 
question of theological controversy at any cost. The Roman Catho- 
lic doctrine of papal infallibility is not more heretical than is the 
contention of Protestant denominations, that for instance immersion 
is the only valid form of baptism, or that the Book of Concord repre- 
sents the only complete and final expression of Christian truth, or 
even of Lutheran teaching, or that the historic episcopate is an es- 
sential Christian tenet. ; 

All contentions of this king are essentially un-Christian because 
they are directly opposed to the spirit and the letter of passages like 
John 8: 32, 363.2 Cor. 3.217 3-@al “5 138s x. 19: 65a Peters 
5,9; Rev. 1: 6. The universal priesthood of believers was one of the 
fundamental issues of the Reformation, and if that great movement 
settled anything for all kinds of Protestants it is the universality 
of the gift of the Holy Spirit, John 14: 16, 17; 16: 13, 14; Acts 2: 
38. How any one accepting these words of Scripture can at the 
same time seek to bind Christ’s believers to his own interpretations 
of the Scriptures, or to that of any group of men as expressed in a 
ereed or a confession, seems quite beyond comprehension. If the 
believers in Jesus Christ receive the Holy Spirit as the guide of 
thought and conscience, their views on this or that subject of re- 
vealed truth certainly deserve respect rather than condemnation, 
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“even tho they do not happen to agree with mine. Who am I that I 


should attempt to put a child of God, whom Christ has made free, 
and to whom He has imparted the Holy Spirit, under the bondage 
of a creed or confession, and thus make him a slave of human teach- 
ings? “Let us not therefore judge one another any more, but judge 
ye this rather, that no man put a stumbling block in his brother’s 
way, or an occasion of falling,’ Rom. 14: 13. 


Summing up, therefore, we may say that if God, in His perfect 
veal for human righteousness and truth, does not limit the moral 
freedom of His creatures, or their liberty of thought and conscience, 
what right-has human zeal, however sincere and well-meaning, to 
interfere with either freedom of thought or of conduct? The word 
of God is living and active, and those who are of the truth will hear 
the voice of Christ and turn away from error as well as from evil. 
And those who are not of the truth cannot be forced into either truth 
or righteousness. But they can be forced, and often have been forced 
on the one hand into legalism and hypocrisy, and on the other into 
a formal, dead orthodoxy which makes its victims utterly indifferent 
to moral principles. Church history furnishes plenty of proof for 
both these possibilities. And either one of these alternatives must 
make even the sincerest zealot or the noblest idealist pause, lest by 
exaggerated zeal for either righteous living or pure doctrine they de- 
feat the will of God for mankind, and the-purpose of His universal 
and everlasting kingdom. 


The Relaiionship between Calvinism and Lutheranism 
Many attempts have been made to state briefly and succinctly 
the inherent distinction between Lutheranism and Calvinism. They 
may be expressed in various ways and may be traced to various his- 
toric causes. It may be said that Lutheranism lays more stress upon 
the material principle of the Reformation, the justification by faith 
alone, while Calvinism emphasizes the formal principle, the sole au- 
thority of the Scriptures ; that Lutheranism represents the conserva- 
tive idea of the Reformation, while Calvinism leans toward the rad- 
ical conception; that Lutheranism is more closely related to the 
Roman Catholic conception of the Church, while Calvinism makes 
for the sectarian. It may also be said that Lutheranism is strongly 
mystical, while Calvinism is eminently practical; that Lutheranism 
stands for liberty, while Calvinism makes for consecration. Lu- 
theranisin has also been compared with Mary, who sat at the Lord’s 
feet and heard His word, while Calvinism has been likened to 
Martha, who was cumbered about much serving. All these state- 

ments have some truth, but none is entirely correct or complete. 


“The difference between the two systems”, says Prof. Otto, 


“may be most plainly observed in the teaching in regard to the 


Lord’s Supper. While Lutheranism seeks to express their intimate 
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unity of the divine being and the human means—body and blood of 
Christ, and bread and wine—Calvinism aims to distinguish sharply 
between the divine and the sensual in the Lord’s Supper. In regard 
to the person of Christ Lutheranism endeavors to set forth the in- 
dissoluble unity of the divine and the human nature of Christ, so 
that wherever the one is the other must also be, thus holding that 
the transfigured body of Christ must be omnipresent, while Cal- 
vinism emphasizes most strongly the distinctions of the two natures 
in the person of Christ, so that the transfiguration of the risen body 
of Christ is recognized analogous to the transfiguration of the body of 
His believers, but omnipresence becomes a part of His divinity alone. 
The same fundamental distinction appears in the teaching concern- 
ing predestination. While Lutheranism emphasizes the consumma- 
tion of God’s gracious decree in, with and under the temporal reali- 
zation by faith, Calvinism stresses the absolute freedom of the di- 
vine will. 

“Tt is clear therefore that, in a general way, the Lutheran con- 
ception seeks the divine and the human, the visible and the invisible 
factors thru which the processes of redemption are realized in their 
most intimate relationship, while Calvinism aims to keep them 
strictly separate. These differences, which do not belong to the 
field of practical preaching of the Gospel, but rather to that of 
sytematic theology, are therefore by no means mutually exclusive, 
but rather supplementary.” 

The characteristics which distinguish Lutheranism from Cal- 
vinism would thus be more properly called diversities, as the relation 
of non-identity, of unlikeness and dissimilarity in general which 
usually is considered essential to real differences, becomes one ra- 
ther of variety, 1. e., an absence of uniformity in non-essentials, a 
many-sidedness which does not exclude but rather demands a deeper 
unity in essential characteristics. Neither reason or Scripture, it 
seems, would thus justify the spirit of antagonism between the two 
diverse conceptions, much less a separation from one another. The 
only justifiable relationship between them would seem to be that of 
members of one body, differing greatly in form and function, but 
nevertheless necessary to the completeness and unity of the whole 
body, 1 Cor. 12. 


Let us note especially the “most excellent way” which is pointed 
out at the close of this chapter, and which is enlarged upon in the 
great “Love Chapter” which follows. It is here that we have the 
key to the perfect understanding of the relationship that is to exist 
between the disciples of Jesus, no matter how they may differ from 
one another in outward characteristics or inward convictions. In- 
voluntarily we go back in spirit to that wonderful farewell prayer 
of our Lord on the night in which He was betrayed, and where He 
prays so fervently that not only those whom the Father had given 
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to Him, but also those who would come to believe on Him thru their 
word,-might all be one. His prayer “that they may all be one” is 
so fervent and deeply earnest because He understood and foresaw 
how seriously the divisions and dissensions of His followers would 
weaken the great world work He had come to accomplish. He prays 
for this unity among His disciples not as a matter of expediency or 
efficiency, much less because He wants His Church to become a power 
in the world, but in order that the world might believe that the 
Father had sent Him. Only when all believers in Christ have be- 


~ come one in love with Him and among themselves, even as He and 


the Father are one, will they be clothed with the fullness of power 
necessary for winning the world for Him. 

Whether or not this unity which is in the mind of Christ be- 
comes manifest in federation or organic union, or in any other ways, 
or merely in the fraternal spirit of comity and cooperation, is en- 
tirely secondary and immaterial. No matter what outward form 
the relationship of local churches or church bodies may assume, 
Christ’s ideal of unity cannot be realized unless there be behind it 
and underneath it that spirit of divine love. which is the only spir- 
itual energy which can account for the life and the power of Christ 
in the world. The ideal relationship between Lutheranism and Cal- 
yinism, or between any church bodies or local congregations, can be 
realized only as we apply to theology and denominational life and 
work the power and the spirit of that love which has so often trans- 
formed and transfigured the lives of individuals and whole com- 
munities: “Love suffereth long and is kind; love envieth not; love 
vaunteth not itself, is not puffed up, doth not behave itself unseemly, 
seeketh not its own, is not provoked, taketh no account of evil; re- 
joiceth not in unrighteousness, but rejoiceth with the truth; beareth 
all things, believeth all things, hopeth all things, endureth all 
things”. We shall have Christian unity in all its glorious fullness 
of truth and peace and joy in the Holy Spirit just as soon as we 
allow love to leaven our theology to the same extent that it is al- 
lowed to leaven the every-day life of the Christian. It may be an 
unheard of thing that theologians should learn to love one another, 
but when this has come to pass we shall see more clearly and fully 
than ever before that “the greatest of these is love”. 

To the same extent that this spirit of love is permitted to per- 
vade and to sanctify our freedom of thought and conduct, our theo- 
logical thought and our denominational life and work, ignorance of 
and indifference toward the ways and the work of other Christians 
will cease ; self-conceit and racial prejudice will give way to mutual 
understanding and appreciation of the diversity of spiritual and in- 
tellectual gifts, and the common national and world wide tasks will 
more and more obscure the petty jealousies and rivalries, and trans- 


form the spirit of self-centered aloofness or selfish competition into 


38 A Study of the Relationshlp between Lutheranism, etc. ‘ 


one of unselfish, cheerful, loyal cooperation on behalf of the one: 
Lord, one faith, one baptism, one God and Father of all, and of His 
universal and everlasting. kingdom. And to the same extent as this 
spirit gains control we shall De able to get together with any and 
all of Rone who believe in Jesus Christ as the aon of God and the: 
Saviour, Redeemer and Lord of men, and who want to see the king- 
dom of the world become the kingdom of our Lord and His Christ, 
that He may reign forever and ever, and to counsel with them in the 
spirit of Christian democracy, friendship and fraternity, mindful 
of the fact that the things we have in common are greater and more 
numerous than those that separate. It is only by thus actually giv- 
ing diligence to keep the unity of the Spirit in the bond of peace, 
that each individual member of the body of Christ will be able to. 
perform its proper function and to make its proper function and to 
make its particular and distinctive contribution to the life and the 
power of the whole body, Eph. 4: 13-16. And it is only in this way 
that the Church of Jesus Christ will become a real power in the- 
world, for in no other way can the world come to understand and 
to believe that the Father has sent the Son. 


In discussing as we have the relationship between Lutheranism 
and Calvinism, the aim has not been to write a theological treatise, 
but rather to study a vital but most perplexing problem of present 
church and religious life. Numerous interesting problems. were 
discovered along the way, as the thoughtful reader will have noted, 
but they had to be left to others better able to grapple wih them. 
If the study has helped to lay bare some vital facts and tendencies 
with which American Christians must reckon in the development of 
their national religious life; if it has lifted up a little higher the 
divine ideal of the unity of the Spirit in the bond of peace, and if 
it has helped to make a little clearer the one way in which it can 
be realized, the writer’s purpose will have been fulfilled. Acknowl- 
edgements are due to the writers of the books which have been men- 
tioned, and to some which have not been mentioned, notably Dr. C. Li. 
Thompson’s “The Religious Foundations of America”: F. Marion 
Sims’ “What Must the Church Do to be Saved?” and R. A. Ash- 
worth’s “The Union of Christian Forces”, which the writer has 
found most helpful. The kind assistance and encouragement of 
many friends was also deeply appreciated, 
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An Aspect of the Idea of God in Recent 
Thought 


By Prorressor H. Niepunre. 


Practically if not theoretically we accept the judgment today 
‘that our definitions of God’s nature are conditioned by our need of 
Him. Tho it is not true in any absolute sense that “Mit der Mensch- 
heit wachsen seine Goetter’’, it is true in the sense that our interpre- 
tations of the world-order change with external variations in our en- 
vironment and that we apprehend those characteristics of the na- 
ture of God best which most adequately answer to the particular 
needs of our life. This is of course less true of the Christian belief 
in God, based as it is upon scriptures and incorporated in dogmas 
and institutions, than of the metaphysical interpretations of philos- 
ophy. Yet even the Christian consciousness of God undergoes pro- 
found modifications with the appearance of new religious needs or 
the disappearance of old ones. Schleiermacher’s theology for instance 
had its reots in cultural and political conditions of the time no less 
than in the science of theology itself. Insofar as we concern our- 
selves here with the philosophers and others outside the pale of the 
church we deal with the religious need of this group only, but the 
same problems which confront them confront mankind as a whole, 
hence the question as to the nature of their need for religion and 
the character of their answer is not without significance for Chris- 
tian theology. 

In general we may distinguish between two needs of the modern 
man for God, one arising out of the scientific explanations of the 
cosmos and the evolutionary theory of life and the other rooting in 
the problem of evil. The need for God from these two points of 
view is the need on the one hand making the world rational and on 
the other of making it a livable home for man. 

Science and naturalism have taught for two generations and 
more that the world is one of rigid necessity and have banished from 
it all ideals and spiritual values. AlJl being, they have sought to 
make man think, is bodily and all causality mechanical. In such a 
world man fights a losing battle. He is himself “the product of 
causes which had no preyision of the end they were achieving”; his 
life is brief and powerless and on him and “all his race the slow sure 
doom falls pitiless and dark”. He may indeed “develop a civiliza- 
tion capable of maintaining-and constantly improving itself” but 
only “until the evolution of our globe shall have entered so far upon 
its downward course that the cosmic process resumes its sway and 
once more the State of Nature prevails over the surface of the 


planet”. 
- Three reactions to this view have come from those, who, con- 
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vinced of the truth of science’s discoveries, have yet wished to hold 
fast to their spiritual ideals and religious consciousness. Bertrand 
Russell gives the answer of the stoic. Despite the futility of moral 
endeavor under such conditions it behooves man “‘to cherish, ere yet 
the blow falls, the lofty thoughts that enoble his little day ;—proudly 
defiant of the irresistible forces that tolerate, for a moment, his 
knowledge and his condemnation, to sustain alone, a weary but un- 
yielding Atlas, the world that his own ideals have fashioned despite 
the trampling march of unconscious power”. In the same. spirit 
Darwin wrote before him: “The safest conclusion it seems to me is 
that the whole subject is beyond the scope of man’s intellect ; but 
man can do his duty.” 


The second answer comes from Hegelianism, which—almost 
defunct upon its native soil in Germany,—has found nunerous fol- 
lowers in England and America. It’s answer is that of scientific 
agnosticism insofar as the world of experience is concerned. In a 
world constructed of Ideas all opposition between man’s desire for 
freedom and the facts of causality vanish away and in the Absolute 
“evil will bless and ice will burn”. It is in general the answer of 
pantheism and mysticism. It spiritualizes the whole process of life 
but at the expense of moral effort and of personality. 

‘The third answer and the one which concerns us here, since it 
~ is rapidly becoming the dominant tendency in America at least, is 
that of pragmatism and Neo-Realism, which accepts the world of 
science but finds in it teleology rather than mechanism. The answer 
of the stoics seems to them unwise, because the world may be bet- 
tered, because ideals work. The world which brought forth life, 
“mind and love may vet bring to pass the survival and increase of life 
and mind and love. Altho some among them base their hope on so 
frail an idea as that of Perry, to whom it seems provincial to “speak 
of the universe in the narrow and abstract predictions of astronomy” 
and who finds an element of comfort in the fact that “the residual 
cosmos which looms beyond the border of our knowledge may rebuke 
this little world of things known”, there are others who find more 
adequate grounds for faith. 

Chief among them, from the point of view of philosophy of re- 
ligion, are the pragmatists. The pragmatic theory of knowledge 
is simply this: that the mind is a “teleological mechanism” and that 
feeling and intellection exist only for the sake of the will. Be- 
haviour is the sole end of thought. Hence those thoughts which are 
most conducive to the activity of human energy in the right direction 
are the only truly rational thoughts. From this fact pragmatism de- 
duces the right to believe, since belief leads to right action. While 
the existence of God cannot be proved, says James, still “anything 
short of God is not rational; anything more than God is not pos- 
sible”, to the human mind so constructed. for theism is the only atti- 
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tude toward the universe as a whole which is able to set the ener- 
gies of men free to function within it. James does not concede to 
men, of course, the right to believe what they will, but in the case 
of religion men are confronted by a “forced option”. That is to say, 
they must decide for God or against him; by refusing to decide at 
all they decide against, since meanwhile life goes on and some plan 
of action has been followed. In addition the weight of what evi- 
dence is available lies on the side of theism. 

But the mode of thought of which James has been a leading 
representative is of more importance to religion as a doctrine of 
pluralism than as an epistemology. ‘The empirical approach can 
of course lead to no other issue than to that of pluralism. Things 
have independent existence and all the relations of logical implica- 
tion and organic unity are denied. “Things are ‘with’ one another 
in many ways but nothing includes everything or dominates over 
everything. The word ‘and’ trails along after every sentence.” Ap- 
plied to the problem of eyil this pluralistic view asserts that the con- 


nection between good and eyil which for intellectualism is inherent _ 


is not by any means a necessary relation. Good may come out of 
evil or arise in conflict with evil but good is good inherently and 
evil is not necessary to its definition. This position issues in the 


religion of meliorism. The world may be perfected by the elimina- 


tion of evils, and the conflict with evils is a real conflict in which the 


victory is not ‘yet gained but lies in the future. The efforts of men} 


are therefore of crucial importance. 


From the pluralistic viewpoint also God is a part and not the — 


whole. It is not necessary to judge his goodness by referring to all 


the deeds of nature and life. “As God is not all things He can be ~ 


an eternal (i. e. unceasing) tendency making for righteousness and 
need not be, as on all other theories he must be, the responsible au- 


thor of evil.” So God also becomes the creator not of the totality 


of nature, but of the spiritual life, of ethical progress and civiliza- 
tion. And again, since man’s most efficient effort les in his collec-— 


tive action pragmatism emphasizes the social meaning of God, as a 


leader of a common cause. 


The philosophy of religion which we find in the neo-realists is 
quite similar to that of pragmatism altho it is based upon somewhat 


‘different grounds. There is a similar passion for meliorism and in 


the sanction of nature on the development of the gentler emotions 
the realistic find a source of hope. Upon ‘the question of God’s exis- 
tence most of the realists are silent, holding with James that the 
existence of deity cannot be proved but unwilling to accept his ar- 
euments in favor of belief. Yet Boodin thinks that our “ethical 


and religious needs still call for an interpenetrating and over-arch- 
ing constitution which works for righteousness and beauty, which 
is sympathetically concerned in ideal realization”. 


“19 be omni- 
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present and universally effective this mind need not be the whole of 
things” and Boodin thinks of the interpenetrating activity of God 
as like to that of the personality of Jesus in the development of 
Christianity. “The tendency that works for righteousness” is in 
general the definition which pragmatists and realists make of God 
but it is to be noted that they conceive Him at all times ito be per- 
sonal. In Hobhouse a further argument for God’s existence is 
found in the development of group and societal mind. According 
to his conception ‘God is not only a tendency making for righteous- 
ness but also a world-mind in the process of development. 

The argument against pantheism and in favor of the theory of 
a finite God on the basis of evolutionary thought has received a great 
measure of support from BERGSON, of course. In the vast world 


of change he discerns the action of a “life-force penetrating matter” 


like a broad current and issuing in a ceaseless flowering forth of 
life-forms. Matter and mechanism are the bitter opponents of this 
force and conflict can end in victory only at the cost of much blood 
and many tears. In the fountain of the life-force and in its contin- 
uity Bergson discerns God, “who is a creator and is free, and whose 
creative effort continues on the side of life thru the evolution of 
species and the formation of human personalities”. In this defim- 
tion of God as creative activity,, absolutely free, the philosopher 
sees a refutation of all pantheism and mysticism. 

The stress which all of these thinkers lay upon the finitude of 
God is indicative of their thoro reaction against Hegelianism and 
all forms of pantheism. From another viewpoint the :significance 
of this development in thought lies in its attack on naturalism, and 
its tendency toward a restoration of the teleological argument in a 
new form. 

Practically the argument for faith in such a finite God meets 
the needs of those moderns who are less conscious of personal sin 
and guilt than of the capriciousness of life in dealing out pain and 
suffering without regard to desert or merit. For better or for worse, 
consciousness of guilt does not play the same role in religious ex- 
perience today, evencamong Christians, that it once did. Toward sin 
and its consequences many would seek to take a stoie attitude, not 
desiring to escape the doom which they feel they merit.. Such a 
type of mind Royce describes: “The awakened sinner may sometimes 
banish himself almost cheerfully to that hell, bearing, with a stern 
contempt for his sorrow, the bitterness of his moral defeat”. The 
real tragedy of life for such men hes “in the wilfulmess” and in the 
brute chance element in existence, “the tragedy of diabolical irra- 
tionality of so many among the foes of whatever is significant.— 
One’s own foolishness, one’s ignorance, the cruel accidents of disease, 
the fatal misunderstandings that part friends and lovers, the chance 
mistakes that wreck nations: these things we lament most bitterly, 
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not because they are painful, but because they are farcical and dis-- 
tracting,—not foemen worthy of the sword of the spirit.” These- 
are the things too that give the world a pluralistic;aspect.. Like a 
blind mechanism they blunder among the structures of the spirit. 
and more than moral evil destroy faith in a rational world-order of 


‘the Absolute. 


Considerations of this kind have led to one of the most signi- 
ficant attempts of the day to redefine the nature of God, and this: 
time not by a philosopher but by a novelist, H. G. Wells. Mr Wells” 
attempt has meaning insofar as it reflects an experience based. upon 
a type of mind in which the tendencies evident in the philosophies. 
we have so briefly considered are active, but also because, whatever” 
its intrinsic merit, it is an evidence of the reawakening of religious. 
thought among men schooled too long in naturalism. Wells’ thought 
about God has been developed in his novels, “Mr. Britling Sees It 
Thru’, “Joan and Peter” and in “The Undying Fire”,—the latter 
a modern version of the book of Job. He has systematized his view 
to some extent in “God The Invisible King.” 

The presence of so much waste and evil in the world of nature: 
as the struggle for existence shows leads Wells to deny that God is. 


. Providence or an omnipotent Creator who has made all things in: 


perfection. So adventurous is human life among the inimical forces 
of nature that it is heresy to believe “that God is pulling about the 
order of events for our own advantage.” Human sense of respon-- 
sibility and freedom rebel against such a conception as well. Sim- 
ilarly the life-force which “pants on the jungle-track in the tiger 
and lifts itself toward heaven as a tree; which crawls, flies, lusts: 
and preys, pursues and eats itself in order to live still more eagerly 
and hastily” cannot be God for this force is neither good nor evil, 
issuing in both good and eyil actions, in beauty and ugliness, In 
pleasure and pain. 

God himself, Wells writes, is only to be found in an experience: 
that comes after a period of disgust with oneself and the blind fu- 
tility of life. When he is experienced He shows himself to be the 
“undying fire” within mankind itself. Not that God is conceived as 
a vague immanence; he is not “a trick of words, no Infinite; God 
is as es as a bayonet thrust ; a personality who reveals Himself as 
the Captain of Humility, the Invisible King who faces “the black- 
ness of the Unknown and the blind confusions and joys of life as« 
one who leads mankind thru a dark jungle to a great conquest”. 
That conquest is the establishment of theocracy oe neither kings 
nor aristocracies nor democracies will be tolerated by this faith. 

There are of course many points of contact between such an 
idea of God and the Christian belief in God. For every-day Chris- 
tian belief God has never been the Absolute of the Hegelians nor 
been present in all the accidents and futilities of life except as the 
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spiritual nature of the victims put him there, making such things 
serve them for good thru love of Him. Nor has he been for the 
Christian “the responsible author of evil” as he must be according 
to Hegelian conceptions, against which the proponents of the faith 
in a finite God inveigh. Belief in his omnipotence has been faith 
in the potentiality of his power and in the victory rather than. a be- 
_hef in his active causation of all events. 

But the essential difference between Mr. Wells’ conception of 
God, which in general is that of the meliorists, as well, and Chris- 
tianity’s faith lies in the element of resignation in the Christian re- 
ligion. While for Jesus as a man men must feel the greatest love 
as for a “being of extreme gentleness and delicacy and of great cour- 
age, of the utmost tolerance and subtlest sympathy” his non-re- 
sistance and submission are not the qualities which are found in the 
Invisible King and martial Captain of Humanity. “A Christianity 
which shows for its daily symbol, instead of the crucifix,” writes 
Wells, “Christ risen and trampling victoriously upon a broken cross, 
would be far more in the spirit of our worship.” Yet it is from the 


symbol of the crucified, more than from that of the risen Christ, 


_that Christianity has drawn its greatest ethical power. 


Despite so great a divergence as this it is heartening to find in . 


the schools and in the ranks of popular writers such evidences of a 
return of faith in God,—a faith which may yet take another step 
‘of approach toward a Christian God who is no less the Captain of 
Humanity and the leader in the battle for righteousness. 
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Das ‘pentiabe HilfsiwerF, 

Erjchiitternd find die Nachrichten, die 3 uns fonmmen von dent 
unjagliden Elend, m1 dem die Waffen des deutjdhen Volfes verfinten. 
Wag Hier und da auf dem Lande die Lage nicht ganz fo verzinetfelt 
fein, die Buftande in den Stadten, vornehnilich den groBen, find herz- 
gerretgend. Gang bejouders gretft uns der beinah hoffmimaslofe 
Sammer der Rinderwelt ans Herz. YMorwegen, Schweden und dic 
Schweig haben jich diefer Mrnien mildtatiq angenommen. Cs wird 
ergablt, dah, alS ein Bug diefer uma@liictlichen Rleinen in etne Stadt in 
Morwegen angefommmen jei, dte Leute, dte am Bahnhof ihrer warteten, 
in lautes Sdluchzen ausgqebroden jeien. Sie hatten fich wohl Sehlim- 
ines borgejtellt, aber als fie dicfe 3u Sfeletten abgemagerten Rinder 
dejeben Hatten, da ware es ihnen flar geworden, dafs dte Wirklidfeit 
noch taujend Wal jehlinuner gewefen igh al ihre Vorjtelhingen. Das- 
felbe wird aus der Schweiz berichtet. Den Vewohnern diefer Lander 
wolle es Gott fohnen, was jie ans hriitlicher Barmberziqfcit an diefer 
YWermiten der Mrmen tun. Doch bedenfe man, dajs fie nur einen gang 
fleinen Bruchtet! der Vtillionen erreichen, die am Oiungertuce nagen. 

Und die Welt tm Groen Hort nichts davon oder will nichts davon 
horen. Gar jelten erfabrt in unjerent Lande das grope Bublifiunt 
ong) nur eit weniges voit der namenlojen BVerelendung, die iber die 

Bevolferung der Sentralmachte gefonmmen ijt. CS foll der cdlen Wik 
Sane Moddam$ nie bergejjen werden, daj fie, fait alletit in der engltfch- 
amerifani{dhen Bevolferimg, iby Bejtes tut, am air die Vienfchlichfert 
und das Gewijien des Volfes 3u appellteren. Die Vortrage, die fie 
in verfchiedenen Gropitadten halt iiber das Hungernde und jterbende 
Deutfehland, fonnen nicht gang ohne Srucht bleiben. Sie fpricht aus 
eigener Wnjeaummg. nr ,sriedensboten” haben wir fiirglich einen 
Bericht iiber die Enthiilhingen, die fie macht, gelejen. Sie find itber 
alle Magen ergreitend. Wenn man fie felbjt hort, fo fann man die 
Macht nicht jeblafen. Wan glaubt ein jterbendesS Volf vor fich 31 fe 
hen, und man faagt fic): Das ift dein Volf, Bleijd von deinem Slerid. 
Was tuft du, um dich der Deinen in diefer namenlojen Mot angimety- 
men? Und, was e8 nod) fhlimmer macht: Der Winter ijt da und 
feine RNoblen, feine Rleider, feine Nahrung! Wollen wir gijebhen, 
wahrend Wiillionen dabhinfterben, und wir am iwarnten Weuer jen 
und bet wobhlgedectten Tafeln? 

Sn folder Beit mug man jedem danfen, der helfende Sand an- 
legt, ob e8 der Rirdhe angehort oder nist. Das Deutidhtum unjeres 
Landes hat fich dem Nuf der werftatigen IMachjtenliebe nicht verjdjloj- 
fen. Mieht in dem Mabjtabe, wie e8 vor dent Emtritt unjeres Landes 
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‘in den Krieg gefdehen. Um ein BVeifpiel angufiihren: Damals famen 
‘yon den Clevelander Deutfden $250,000 ein fiir das deutj{de Rote 
Kreuz, diesmal Haben die Ganmmlungen erjt die Summe von $25,000 
ecrgeben, alfo blog ein Zebhntel! Wher dod) der Strom der Liebesgaben 
‘Licht, umd man beadte: dies Werk ijt fon fet 4—5 Wronaten tm 
Gange, wahrend unfere Kirche erft gang fitrglich einen allgemeinen 
Mujruf zur Hilfelerftung erlajjen hat. Und wenn es micdht gefallen 
will, daB wir uns mit dem weltlicen Deutichtum vergleichen, wre 
forumt 8, dafy dte deutfehe Methodijtenfirdhe fo unendlich viel mehr 
actan hat als unfere Synode? YGene Rirde zahlt viel weniger Wetit- 
qlieder als unfere, und doch fehrieb uns Dr. Bucher, der Redafteur des 
/pologeten,” bereits vor viele Woden, dak damals jcon iber 
$65,000 fiir da8 deutfche HilfSwerk durch feine Sande gegangen jeien! 
“Es freut ung gu jehen, dafy in diefen Legten Wochen auch bet uns die 
aber reicher lieben, doch wir find noc) weit entfernt von den, was 
jene fletne Kirche getan. CGollte um die Zcit, wenn dieje Seiten ge- 
fejen werden, die Gache gang anders jtehen und jener Vorfprung von 
“uns cigefolt fein, jo wiirde fich niemand mebr freuen als wir. Wher 
vorlatfiq baben wir allée Urfache, uns von anderen gum Geben und 
Selfen anjpornen 31 Lajjen. 

Und gum WArbeiten. Die Hiefigen*) Deutjchen haben eine Sentral- 
‘Stelle eingerichtet, wo die Bafete mit Nleidiungsitiicfen oder Mabrung 
fertig gemacht werden. Die Arbeit wird fajt qang von Freiiwilligen 
aetan. Wich bon uns evangelifden Bajtoren jieht man dort von Beit 
au Beit folche, die den Rock ablegen und fich die blauen Sechiirzen vor- 
“binden, umm nut Hand angulegen. Gewif; wird fein Verjtandiger fold 
‘berrliche Sache gering fchaben, blok weil e8 nicht unter Vihrung der 
‘Rirdhe gefdhieht. Der barmberziqe Gamariter war fein Gled des 
Volfes Gottes, und doch hat der Herr ihn allen Rindern Gottes und 
‘der Kirche als Beifpiel vorgeftellt! 

Selbjtverjtandlich) aber freuen wir uns von Herzen, daB unjere 
Nirde auch ans Werf gegangen ift. Wir jind der Ueberzeugung, dak 
auujere Leute ebenfomoh! etn fiblendes Herz und cine offene Sand 
haben wie dite Qraupenftehenden oder die Glieder anderer Rirden. 
Aber wir haben ned lange nicht getan, was wir follten. Wir haben 
viel nadhgubolen. Woge dem der Wppell de8 GSerrn Synodalprajes 
bis in die fernjten Grengen der Kirche dringen! Wodqe innerhalb 
detfelben ntemand, der die unerhdrte Not des Volfes unjerer Vater 
jieht, fein Hers 3ufdlieken, dem wie bliebe fonft die Liebe Gottes bei 
ihm? (1. Sob. 8, 17). Mit andern Worten: Wenn wir hier nicht 
unfern Olauben mit Werfen der Liebe geigen, fo ift er nichts wert. 
Und wie letcht tt e8, Gutes gu tun, wenn wir bedenten, dah der Dol- 
far mehr als 40 Wark wert ijt! Gebe Gott, dah jeder Baftor der 
Synode dem Hilfsrwerk et twarmes Herz und eine feurtge Bunge leibhe, 
jo wird das Bachlein zm Stront de8 Segens werden. 

~— *) Cfevelanbder. 
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Die Unrajt im Lande. 


WS wir nod int Kriege jtanden und uns der PBrafident in be- 
redter Weije die Hohen Vodeale vor Yrugen Hielt, fiir die unfer Bolf 
fampite, als er 1un$ 3eigte, dai mir fiir die Befreiung der qangen 
Welt (die Zentralmadhte eingefdhlojjen) von der Yautofratie und dem 
Wiilitarismus in das eld gezogen, da fchier manent von uns viel- 
leicht, als ob mit dem Gieg und Frieden beinahe das Millennium ane 
bredjen werde. Wir hofften, dah mit der politifdhen Emangipation 
der Volfer auch die indujtrielle fommmen werde, day die PRaffenin- 
- terejjen jich den Snterejjen der Ytajfen unterordnen ind Kapital und 
Urbeit fic) die Hand der Verfohnung reichen wiirden. Breiltdh ge- 
horte ein gut Teil pon Optimismus dazu, wm an die Wirklichfert et- 
ner fold lieblicen Entwicklung au glauben, aber wir wifjen ja, der 
Optinismus wait bet uns auf jedent Barun, und in Meden und 
Srijten wurde uns ein recht rofiges Bufunftsbild vorgenialt. 


Heute ijt eS flar, dap alles diejes citel Wind war. Es war 
nocd nientals joviel Ungufriedenbeit in der Welt als jekt. Kapital und 
Mrbeit jtanden fich noch nie jo teindlic) gegentiber wie jegt. Ytoch nie 
war fo viel revolutionarer Bimbdjtoft aufgebauft wie augenbliclicd. 
Die Unrihe hat ihren Urjprung in der Arbeiterwelt. Gie jtrebt nach 
—qrogeren Nechten, Hoberen Lohnen, fiirgzerer YArbeitSzeit. Ste will 
Cinflug und Stimme haben in der Verwaltung groker Betriebe. tan 
fann fich nicht dDariiber wundern, da bet den MWrbeitern das Selbjt- 
und Yachthemuptyein gewachfen ijt. Wahremd de3 Rrieges war der 
gute Wille und die vole Cinfeking der Nrajt feitens der WMrbeiter eine 
LebenSbedingung. Um dies 3 gewinnen wurden fie von der Regie- 
rung mit dem gropten Entgegenfommen behandelt. Sn den Sabrifen 
wie in Den Sdiikengraben brauchte man fie mit gleicher Notwendig- 
feit. Die Wrbeiter waren nidt blind. Gie fahen ebenjoqut wie thre 
Regierung, was fiir ein wichtiger Yaftor fie waren. Waren fie etnig 
gewejen in Urbeits- oder Rampjesverweigerung, jo hatte fein Rrieg 
qefithrt oder gewonnen werden fonnen. C8 war alfo das Naturge: 
magefte von der Welt, dak fie 3um lebendigen Vewuptfemn ihrer Veadht 
famen. Gie unterjtiigten die Regterung nit voller Cinjtimmnigfeit. 
Sie fekten thr alles cin, und der Erfolg war ibr Werf. 


Sekt, nacjdem der Krieg voriiber, gichen fie das Facit gu ihren 
Gunjten. Ste reiden ihre Rechnung ein. Sie fagen, tin Krieqe ha- 
ben wir unjere volle Sculdigfeit getan. Wir eigentlich und wirklich 
haben den Krieg gewonnen. Wir haben die Welt von der politijden 
Mutofratie befrett, jest fordern wir, dak auch die indujtrtelle Wiuto- 
fratie aufhsre. GSoweit haben die Yrbeiter volliq Recht, und fonnen 
wir ibnen nur Erfolg wiinfden. Bu gleicer Beit, wenn wir an die 
Selbftiucht der Gefchaftswelt, an die unerhdrten Preistreibercien, an 
den Lurus und die Verfehwendiung fo vieler durch den Krieg ent}tan- 
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Dener Millionare denfen, jo neigt jich das Binglen nO mehr gu Gin 
jten der WArbeiter. 

Dennod ijt nicht 3u verfennen, dap die Sttuation grope Se- 
fahren im Scogke birgt. Die Xrbeiterwelt ijt gerade fo gut der BVer- 
juchung, ihre Macht gu migbrauden, ausgejest, wie das Napttal bis- 
her feine Macht mipbraucht hat. Der fitrglich drohende Streit jamt- 
lider Bergarbeiter fchien uns ein folder Wiubbraud gu jen. Cr 
wiirde dent Lande unberedenbaren Sdhaden getan ind unfaghedes 
Leider iiber die Bevdlferung gebradt haben. Wrueh fallt die Fihrung 
in indujtriellen Rampfen leicht den radifalen Clementen im die Hande. 
Sn Rupland haben diefelben fogar einen vollftandigen Steg erfodten, 
und die Ungerechtiqfeiten und Gemalttatigfeiten cines cinjeitigen So- 
vietjyftems find die Solge gewejen. RNein-Menfeh wird eme folche 
Entwiehiig wiinfden. Bei uns ijt eine derartige Wendung jfreiltd 
durdaus uteht gu befiirdhten. Die Befiirworter der fozialen Mevolu- 
tion unter uns find fajt ausjdhlieplich ruffijcer Mationalitat. Die Re- 
qterung lat auch an riicffichtslofer Unterdriiching defer ganz _,,toten” 
wahrlich nichts 3u wimfden ubria. 

Die WoOminijtration Hat fieh nicht gejceut, in den Nobhlenjircif 
cingugretfen. Sie bat denijelben durch die Gerichte vjtiziell em Ende 
gemacht. Cs wird mim ai ihr fein, den Ytinenbejigern geqeniiber 
ebenfo energijd aufgutreten ae seer au febhert, day den Mrbeiteri 
ihr volles Necht guteil wird. er Yutofratie des Napitals mu qe- 
rade jo nachdritchlich Fibce rai ee werden als der Yattofratie der 
Yerbeitsiwelt. 

uk foll nim das Sroblem der jtreitteden Anterejjer gelojt wer- 
den? YMoch vor furgzent wurde von viclen der foszialijtiich organifierte 
Staat ala das cingige HSeilmittel angejeben. Y2agenblicflich aber fann 
nicht geleugnet werden, dak der Soztalismus qewaltiq an Boden ver- 
foren bat. Sn Sranfreich) bat er bet den legten Wahlen cine vernidh- 
tende Miederlage erlitten. Su Deut}dhland hat cine fogialijtifjdhe Re- 
aterung thre Unrjabiqfert bewiejen, mit den ungebeuren Sdhwierigfet- 
ten der Lage erfolgreich ju ringen. Yaich geigt fic) mehr und mebr, 
daB die cinfeitiqe Betonung des Ocforontijden und dte Gering- 
fehagung des Moralifdhen and Religisjen der Sogialisnms iweite 
reife entfrenwdet 1d ibnt die Kraft der Ernenerinig des Volfslebens 
aus den Handen genonunen Hat. Yur die Kirche mit dent Wort und 
Geift des Coangeltums fann bier Rettunrg bringen. 

Demnoch glauben wir, dap viele der fogialijtifden Sdeer fich fieq- 
reid) Durchfegen werden. Wran denfe mur an die Nationalifierung der 
Nohlenntinen, die in England nicht uur gefordert, fondern mbqlicer- 
weife auch Durdgefest werden wird. Wich in der, Verwaltung groper 
vabrif- und anderer Betricbe werden die Arbeiter Sis und Stinnne 


erhalten. Der Yushlicl mr allgemeinen ift jehr dinfel. Sn mance 


Landern faut man der Butunft in fehwargejter Versweiflung ent- 


gegen, und man hat Grund dagu. Trene PFlichterfitllang und BVer- 


n caf 
Pe ee 


= RKirchliche Rundfchau. 49 


traueit auf die gottlide Weltregierung im Gangen und im Cingelnen 
fann allen den Halt gewabhren, der vor dent Verfinten und Sifam- 
inenbrecen bemahrt. Gelbjt dies fonnte den Bolfern, die jich im 
Elend befinden, nicht elfen, wenn nit bon ung thnen im retdjten 
Wape durchgreitende und fehnelle Silfe gewahrt wiirde. 
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Das Hauptquartier der Theofophen in Californien. 
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D) Gpitor des ,,YXpologeten. “ 


Von Dr. Bucher, 


Madame Blatvatsf, Cydy und Befant, 
Die qangeln manchen Mann an ihrem Band, 
Wut Dent fen Hheikes Hirn ift Durchgebrannt. 

Sebt fehretbe ich tm amertfanifchen Berner Oberland. Wie Bruckerjtoce 
ragen Die Schneeberge Hier ing Blaue. Wir genoffen ebew bet Whitefifh, 
Mtontana, einen Blick auf cine Gruppe, Dte derjenigen der Dungfrau, von 
Suterlafen gejfehen, weniqg nachgibt. Sn twunderbarer Weippe Leuchten die 
Bergriejen Hernieder, und givar nut etnem Tal int Vordergrund, das, twenigze 
jtends bon fern gefehen, febr an das Lauterbrunnertal erinnert. Sebt wane. 
Deft feierlich eine Hohe, nadelfcharfe Spike fchattenlos, blendend tweifs itber 
einent thr borgelagerten, jehwargbetwaldeten Hodhengug Hin, dte mich univille 
furlich) an Conrad Ferdinand Megers entzitctendes Gedicht ,Qas Spibchen” 
exinnert. © ijt eine wabhre Lut, tie gu verfolgen. Wit Dem Dichter mochte 
ich gu gerne gu ihr jagen: ,,$ch fomme.” Wenn ich mur wiikte oder irgend- 
wie erfahren fonnte, tie Der Berg Heikt, den fie fo Herrlich front. Wber nie- 
mutamd jweiZ Befeheid. Beh mute bet metnem vielen vergeblichen Fragen 
nach Den Yiacnen von Fliitjen und Vergen an aivei Wanderburjejen denfen, 
die bei Mutter Grin” itbernachteten. WLS jie qeqen Morgen eriwachten, qez 
rieten fte in Strett dariiber, ob das Geftirn dritben am Horizont der Mond 
jer Dder die Sonne.° Sie baten einen deS Wegs Daher Nominenden, die Frage 
au ent)cheiden, der jagte, das fonne ex Leider nicht. Cr jet namltch in-jener 
egend felbjt nicht befannt. Go tei, auch Hier ,memand nichts.” — Aber 
twir wollen twieder guriicf miteinander, Lieber Lefer, in Den fitdrvejtlichiten 
Gonnentvinfel unjeres Landes. 

Auf Californiens iippigem Boden jehteRt nicht nur alles ins Nraut, was 
aim Biweig und aus der Furche wachjt, fondern auch, tas ins Gebiet der Mez 
fiqion und fogenannten Philojophie qehirt. fle orthodoren, Hafbz und wun 
orthodoren, auch alflerlet unchriftliche und twiderchriftltche, felbjt hetdnifche 
GSlaubensorganifationen find hier vertreten; und ihrer mehrere Haber Hier 
ihre Bentralftelle, die Theojophijten 3. BW. gtwet. CES ift fonderbar: die beiden 
Hauptverirrungen deS chriftlichen Glaubens der Gegenwart haben fich im 
auferiten Ojten und Weften unferes Landes fejtgefest und ,,ctngegraben : 
Die Scientijten m1 Mtlantifehen, und die Theofophijten am Stillen Ozean, die 
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erjteren in Bojton, die lebteren in Los Wngeles und Can Diego. Und in 
beiden Hochburgen, oder in Den dreien, ijt eS ein Weib, das das Bepter 
Jehwingt und bor deffen Traumen, Spefulationen und Geboter fich alles, auch 
berfilhrte Nlannerwelt, als bor der Hochften Xrtoritat in blindent Gehorjant 
und in Chrfircht erjtarrend liegt. Cva findet mit ihrem Xpfel immer noch 
mannliche Whnehmer genug! Und ,den Teufel merft tes VBolflet nicht, 
“und tvenn er fie am Rragen hatte.” Wus ihren fritheren religidjen BVerbinz 
Dingen, Die ihnen das Bette gaben, das fie je befaen und bejthen werden, 
nehmen diefe Leite ihre frommen GSpriiche, Erinnerungen, Getwohnheiten 
und Lebensrejte mit, halten ihren Whfall fiir einen Fortfchritt und die Steine, 
mit Denen jie aus Den Iwunderlichen Bitchern gefitttert werden, Die aus ber 
torrenen Weiberfopfen qeflofjen find, fir Brot. %Xueh im Spiritismus find 
e3 boriwiegend franfhafte Wetber, von derien fich Die Wtarmer, felbjt viele 
‘Gelehrte, an der Maje herumfiibren faften. GS tit mir aufgetallen, dak dte 
theojophijtifden Bicher den Mamen von Madame Blavatsfi meijtens nur nut 
den Snitialen ibrer beidben BVornamen H. Ys. nennen. Warum? Objchon 
das tweibliche Gefehlecht bet religidjen Fiubreru fein Yrqument geqen jie tit, 
fo bin ich doch frob, da} cS Manner und nicht Frauen waren, denen Xefus 
Chrijtus die Weiterfihrung fjeines Werfes iibertrug und auf die er twies mit 
Dem Wort: ,,Wer euch horet, der Hdret nich.” Cr wute, arum er es tat; 
nd das hat aiich fir uns feine Bedeutung. 
Dosh gu den Theofophijten. E8 find ihrer aivet Organijationen: die 
‘Theosophical Society, American Section, Krotona, Vos Wngeles, unter 
Der LVeitung von Madame Yinnte Bejant in Wdyar, Sndien; und die Universal 
Brotherhood and Theosophical Society gu Point Loma, Gan Diego, unter 
‘der Leitung bon Madame Naterine Vingleh. Die beiden Gefellfchaften waz 
ren urfpriinglich cine, namlich die bon Wtadame Blavatsfi 1875 geqriindete; 
und fie trennten jich, alS 20 Jahre fpater der Nachfolqer der Griinderin, 
William O. Judge, feinen Mantel nicht auf Madame Bejant, jondern auf 
‘Madame Tingle fallen teh. Lewtere ,reorganifierte die theojophijdhe Beiwe-= 
gqung” und berleqte ihr Hauptquartier bon Ytetw Yorf nach Point Loma, two 
fie al8 ,Lebhrerin und Fihrerin” hres Fhigels ein abjolutes Neqiment Firhrt. 
Der andere Flitqel baute jich in Lo Angeles jfeinen amerifanifden Vorort. 
Beide behaupten, die Fort}ebung der urfpriinglichen Organijation gu fein, 
und fprechen mit wnberfennbarer, doch gefchict fontrollierter Verachtung vonz 
einander. Sbhre Differeng betrifft aber nicht eigentlich die Lehre, fondern die 
Organifation, die Vertwaltung. Point Loma und Rrotona verehHren diefel= 
‘ben Wutoritaten, Hauptfachlich Madame VBlabatsfi und Madante Befant. Die 
Offenbarungen der Tebteren twerden aber von Boint Loma mur anerfannt, 
“Yotvett fie jenfeits des Tages ihrer Trennung von Madame Tinglen Liegen. 
Was nun die thevjophijtifrhe Lehre betrifft, jo habe ich verfchiedenen Erz 
feuchteten an beiden Hauptquartteren aufmerfyant guqehort — natiirlich metz 
ftens alteren Damen — und Habe feither eifriq in ihren Schriften qelejen. 
Noh finde e3aber fehr fchtwer, cin flares Vild hres Denffyjtems gu gqetwin-e 
nen. Dadsfelbe fommt mir bor toie ein Yrraarten, in dem man fich jehwer 
gurechtfindet. ©8 feblen die flaren Linten, die fejten Begriffe, dte Cinheit= 
fichfeit. Man verfolqt cinen Bunft, toird immer fonfufer und twird dann 
jedesmal endlich an irgend cin qroes, objtrufes Buch vertwiefen, das mehr 
Mushinft qebe, oder auf eine fpatere, ,bobere Crfenntnisitufe.” Go ift mir 
3. B. nicht flar getworden, was nach theojophijtifder Lehre Gott eigentlich ift. 
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Cinmal heift er ,,Gottheit,” dann ,,.Monade,” dann ,,Logos,” dann ,,.Myjte- 
rium” ete. Cing ijt ficher: ein perfonlides Wefen im biblijehen Ginn tft er 
nicht; er wird auch nicht angebetet. Und das theofophiftijde Gebet, fofern 
eS uberhaupt gelibt wird, ijt cigqentlic) nur cin Meden de3 Menfcyen mit fich 
jelbjt, mit dem Gott in ihm. Gott fpielt iibherhaupt feine grope Rolle im 
Denfen diejer Leute. Sie befdaftigen jich vor allem mit dem Merenfeherw, fete 
ner Vergangenheit, Gegenwart und Zufunft. Und da dreht fich die ,Offenz 
barung” $auptjachlich unt giwei Bunfte: die Re-infarnation, d. h. die Wie-e 
dermenjdwerdung nach dem Tode, die fich jabrtaujfendelang iwiederholt, und 
das arma,” d. . das Gefes, nach welchent der Menfch ernten muh, was 
er fat, wobei ifmt feine gottlice Gnade oder Varmbherzigfeit Helfen fann. 
Diefem Gejes gegeniiber ijt die ,,Gottheit” vollftandig ofnmachtig. Ber- 
Damimt wird miemand. Deder Menjeh jolf und iwird endlich vol{jtandig und 
ewig glicfeligq merden. Wher er mu im ailerbeften Kalle lange darauf 
tparten. 

Nach Dem Tode werden in einem verjchieden lang daucrnden ,, Feqfeuer” 
gunachjt die verfehrten Meiqungen, die Dem Menfcen im borhergehenden Lez 
ben Ungliié bradjten, nach und nach ,ausgebrannt,” weil fie in dem Aftral= 
fetbe, Den ihr ,, Sch” nach dem Sterben beivohnt, feine Nabrung finden. Dann 
fontmt der Wenjch wieder in cinem neuen Erdenleib gum Leben, ohne aber 
im Die borigen Torheiten guriicfgufallen, und wird von neuen geldiutert, tenn 
cr wieder jtirbt. Und jo geht eS fort durch ungabliqes Geborentverden, Lez 
ben, Sterben und Gelauterttverden im ,Fegfeuer,” bis die ,,bodchjte Stufe 
Der Vollenming ’ erreicht it. Sedes neue Erdenleben ijt ein iveiterer ,,Tag 
an der Schule.” Cine twiderbiblijchere, troftlojere Lehre gibt e3 nicht, als 
pas! Gott fet Danf, dap iwir nicht Hunderte und vielletcht taufende Male in 
Diefer armen Welt leben, leiden und jterben miiffen; jondern dak c3 heipt: 
, Selig tind, Die in Dem Herrn jterben von mun. Ste ruhen bon threr WXrbeit, 
und ihre Werfe folgen ifnen nach.” Cinmal ijt geniug! 

Die Cntividlingslehre oder Cvolutionslehre ijt tm Theofophismus auf 
das fii§nite und phantaftijdjte ausgeitaltet. Durch alle Reiche der Natur ijt 
Der Menfch in Yahrmilliarden langjam gu jeiner jebigen Crijteng emporge- 
jtiegen, Durd das Steinz, Pflangenz und Ticrreich. Und er wird fort}teigen 
in alle Giwigfeiten, bis er ,gang Gott” getworden ift. Warf dem Wege gu dte- 
fem lebtendlichen Biele liegt die Stufe der ,,Meijter” (mahatmas), die in 
fich ,,dte Hodchitmobalichen RMefultate intelleftueller, moralifcher und getftlider 
Enticing” verecinigen. Senjeits dicjer Stufe twird die Cntiwieling ,,iiber- 
menfhlicgh.” Der ,,Meifter” fann freiwilliq in Diefes Leben guriicfehren, 
wen er twill, aber er mup nicht. Vicle Meifter tun e3 tm Jntereffe der 
Menfdheit. Co tweilen, twie die berithmten Meifter Hilarion, ,,.M.," 9. K.," 
Rafoczt und viele andere, auch Yefus Chrifius nach Madame Befant iwieder 
auf-Erbden, unerfannt (er mufs arch wieder fterben), irgendtvo ,,in der Ge- 
qend des Libanon.’ Und der vorhin erwahnte Rafocgi foll tn achtgehnten 
Xabrhundert als Comte de S. Germain auf Erden gelebt haben, als Lord 
Bacon im fiebgehnten, als Minch Mobertus im fechgehnten, als Ounhadi Daz 
nos im fiinfgepnten, ja al3 Chriftian Rofenfrang fejon im viergehnten Yahr- 
Hundert. Ob er e3 iwohl mute? Xch felbft fann mich 3. B. mit dem beften 
Willen nicht an-,,frithere Criftengen” bienieden crinnern. Sannft di cs, 
Refer? 

Doh qgenug hiervon! Wir wollen den gordifehen Nnoten diejer tro aller 
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biblijden Bitate und Parallelen mehr Heidnifehen als GHhrijthiden Lehre in 
_ dem Nebel Hangen lafjen, in Dem er Hangt. Wir bergichten auf die Ehre eines 
theofophijcen ,,Crleuchteten,” wollen fieber und twahrer fagen: Nonfufionsz 
rates. Wollen auch nicht weiter von Diefent bdjen Gemrijch Hetdnt{her, jirpiz 
feber und chrijtlicher Meltgionselemente reden. 

Die THeojophiiten nennen ihr Denffyjtem eine Whilojophte, eine Wiffen- 
{ehaft, atch eine Religion. Gie fet alles-das. Sie erflaren energijd, ihre 
Lehre fei nicht VBuddhismus, nicht Hinduisnmus, noch Hhrijtlicher Scientismus, 
nocd Mew Thought, noch fet fie Dem ,twahren CHrijtentum” feindlich. Tat- 
fache ift, da Theojophismus cin Gemifeh all diejer und noch vieler anderer 
Dinge ift. Gein giemlich reichlicher Cinfdhlagq an, chrijtlichen Vrocen und 
WHrajen nui dent Teufel befondere Freude machen. Denn folcher Moder 
lockt die fcilechten Chriften, dak fie mit thm gefangen werden ive Die Vogel 
mit Der Leimrute. 

Den Crjolg des Thevjophismus: darf man nicht uberjchaben. Cr hat 
zum Gliict das eine gegen fich, das er fich jtarf an Den Verjtand wendet. Vtan 
inuf viel Lfiefen und denfen; und das it fchon nichts fir dDte Menge, dte liez 
ber etivas hort, jieht, erlebt, lacht, meint, jubelt, jtohnt, Vergitchmaen durch 
macht. Dte misera plebs, d. §. das qeiwohnliche Bolf, ijt dem auch weniger 


vertreten unter den ,,GotteSiveijen”; auch Die Wannerivelt, wie eS jcheint, 


weniger als das zarte Gejchlecht, und diefeS metjt tn fortge{chxittenen Gonz 
Ege two das Leben jchon Iwentger bietet und Dem miiden Hirn und erlojche- 
nen Sujen irgend etivas ,anderes” totllfonumen ijt. Der Theojophismus 
fomnt unt jo bemtemer, als e3 bet ifm femerlei Demittigungen des Stolges 
gibt. GSiimbde ijt e3 nicht, auch fein anderes Gericht, als die natiirliden Fok 
gen Der menjfehlichen Torheit. Gnade braucht man nicht, man macht fich fels 
ber befjer und twird endlich nit Maturnotivendigfett ,,gqut,“ iweimn nicht in der 
nachiten Wieder2Menfdhiverdung, Dann in der Zehnten, oder Hundertiten, oder 
taufendjten. Die Mergierde uber fenfettiqe und itberjinnliche Dinge und 
Welten lagt man jtch befriedigen Dich Offenbarungen von Madame Blaze 
vatsft oder Vejant, oder durch Weittethungem von ,, Wetter,” die intmer mehr 
Neuigfetten aus anden Spharen in dtefe Welt guritcfbringen. Wtan mug nur 
fefen, Dte Wugen Zgutneifer, ten man gelefen hat, ja fagen, fehhicen, glauz 
> ben, lejen, inmmer dicfere und Hd$ere und jehiwerere Bitcher, und warten, bis 
man endlich felber erlerchtet wird, jeine Fragezeichen ausiwt}chen und durch 
Wusrufungszeichen oder ttefe Gedanfenjtricshe erjesen fann. 

MNiehts yt gefahrlicher als feblecht verdaute Witjenfedhaft. Das Hat an 
irent theojophijtifehen cinjtiqen Mann eine gute Frau erlebt, die cinent 
yreund des Schretbers befannt ijt. hr Mann fojien nicht begriffen gu ha- 
ben, dafy Gejtorbene bet ihren WiedermenfehiverMingen ,,nie guriies, fondern 
immer fortfchreiten.” Oder hatte er mit den theofophijtijehen Broden mitch 
etliche rein Hindutftifebe, 3. B. die Vorjtelhing von der Seelenivanderung anc 
durch Tierleiber, verfehliuct? Dmmerbhin, er liek e8 nicht zu, day im feinem 
Hauje irgend ein wumvillfonrmener Kafer oder nod) fleineres Xnjeft getdtet 
wurde, weil vielleicht cine Menfehenfeele darvinnen eine Erdenerijteng durch- 
mache, ant Ende garecin George Wafhington oder ein Martin Luther. Da, 
meinte er, muiijfe man die Schiwaben (eben und die Wangen tangen Lajfen. 
Nein, fiir das ,gemeine Volk” ijt der Bheojophtsimus twertiger. Jn jeinen 
den Hirnen tvird er gefahrlich. Man hofft deshalb Lieber auf die Yntellet- 
tuelfen. We btele find der ,Glaubigen” in Wmertfa? Nach langem Forz 
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jden ricéte man mir endlich mit der Bahl S000 heraus. Sv viele beanz 
fprucht Srotona; in Point Loma fagte man mir mur, e8 feien ,noch nicht 
biele.” 

Cine grofe Sehensiviirdigfcit find die beiden ,, Headquarters” der THeo- 
fophtjten. Sie find mit ausgejucht tinjtlerijehem Gefehmac placiert, angelegt 
wid ausgebaut. Yun San Diego liegt das 1500 Ueker wmfafiende Graundjtiie 
Der ,liniverjal Brotherhood and Theofophical Society” auf der frither bez 
{ehriebenen Hobhen Landgiunge Point Loma mit Herrlichem BlicE auf den 
Stillen Cgcan und die Bai. Yn dem grogen eferlandareal liegt mit pradt- 
vollen Barfanlagen, hin und her in jie gerjtrenten Gebaulichfeiten und gang 
bon einem Rojenhag umgogen, der eigentlicge Vorort der Organifation. | Gez 
gen 25 Cents pro Kopf offnet ein Pfortner das machtige ortentalifehe Tor, 
und man fahrt hinauf zur Hiigelfpive, von der herab die Kuppel eines grofen 
Hundbaues feuchtet. Hier fteiqen wir aus. Gin fehr freundlicher, gebilde- 
fer und etivas feterlicher Herr nimmt uns in Fiihrung und qejtattet ans 
gunachit einen Vlicf in das Heiligtunt mit der qgrofen Nuppel. Cr sffnet die 
macdhtige Fligeltiir, wobei er ehrfurchtsvoll den Hut abnimunt, und twir bez 
juchende Herren tun e3 natiirlich auch. Nergieriq fchauen wir Hinetn. ber 
auper einem Nongertfligel, etlichen fpanifden Wanden und Rethen von 
Stihlen war nichts da drinnen 3u fehen, das irgendwie auf ctnen Ort der 
Yhrbetung getviefen hatte. Kein Rednerpult noch Wltar twar da, feine Nijche 
noch) irgenDdD cine Qnfchrift. Die fehr bunten Wande find in einer fonderbar 
ortentalijezmpitijdhem Weife bemalt, die feltjant auf da3 Gemiit wirkt. Is 
ich meinen Ytent twieder in voller Getwalt hatte, ivagte ich die jchiichterne 
Arage, tharunt man denn eigentlich vor diefem Raum, fogar auferhalb, auf 
Der Schivelle desjfelben, den Hut abnehine. Die feterliche Mntivort {artete: 
/,Uts Chrfircht vor Madame BVlavatsfy.” 

Yber das eigentliche Heiliqtum hier oben fcheint das Amphitheater gu 
jein, DaS am Wejtabhang ganz entziicfend in ein twahres Paradies von landz 
fehaftlicher Schinheit hineingebettet ijt. Bm Birfel jteiqen die tweiken jtet= 
netnen Stbrethen bom Bodtum hinauf und hiniiber an blithende Biifche und 
Baume. Die Biihne ijt ein fleiner, jtreng flaf{ij{ch qehaltener dorifder SGau- 
fenbau mit Gtebelbach. Hier twerden bon den Sehiilern der Lehranijtalt, die 
mit Der 2@entrafitelle berbunden ijt, die alten griechifehen und romifchen Dra- 
men aufacfiiprt. Wenn man Hinten auf ciner der mittleren RNeihen fist, 
hat man einen Anblic vor fich, der cine Wonne bedeutet felbft fiir das funjt- 
veriwihntejte Mage. Ringsiun das Herrliche Griin, Bhiten und Vhimen ohne 
Ende. Am Hintergrund der Ogean. Die Vogel fingen. Die Palmen facheln 
cinent ditftbeladene, wohliqe Liifte gu. Und da vorne fteht tie ein auf dun- 
felbfaucn Grund gefdrichenes Gedicht der blendend twethe Tempel, durch 
Ddeffen Gaulen der Ogecan fchimmert. Das ganze erinnerte mich umpillfiirlich 
an da8 Wort: ,Die Verge fchaun anf Marathon und Marathon aufs Meer.” 
Pit fehinerer Harmonie als hier fonnen fic Natur und Nunjt nirgends die 
Hand reidern. O, dachte ich, Hier modchte ich niederfallen und Gott anbeten. 
Warum ijt diefer herrliche Ort nicht ein twirfliches Heiligtum, eine Statte der 
Wnbetung, fondern ein heidnifdes Theater? Bm Snnern aber betvegte mich 
das Wort: ,,Stehe, ih made alles neu”; und ich glaubte unter dem berar- 
idenden Cindrucd jener Uingebung etivad gu ahnen bon der Herrilichfeit der 
neuen Crde. — — 

Xa, den Appell, d. H. dic Verechnung auf den Sinn fiir da3 Schone, das 
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verjteht der Theofophismus fo gut und beffer wie die rdmifdje Kirche. Das — 
aetqt fich itberall auf Point Loma. Won den Lehranjtalten, in denen nach 
gang neuen Vtethode 
ware viel gu fagen. ruc die Lehrer und Yrofeljoren Haben ein anderes 
Leben. Gie beteiliqten fich abiwechShingSiveife an der Yflege der Garten- 
anlagen und an andern Dtenjten. Die Schulraume und Wohniunger jtehen 
in verfhiedener Gripe und Entfernung in dem grogen Garten drin.  Diefe 
Schule mit Schiilern aus achtgehn verjchiedenen Landern ijt bedeutungsvoll. 
Der Theofophisimus rechnet mit der Sugend. Gr erfwartet mit Recht mehr 
von der Eraiehung der Jugend als von der Belehrung und Vefehrung der fz 
ten. Go febhx einen innerlich friert beim Gedanfen an das orientalifchzofful- 
tiftifehe Herdentum, das hier in unferem chrtitlichen Land eine folche Bylegez 
jtatte gefunden, man feheidDet ungern_von Diefemt fehonen Slecf Erde. Woint 
Loma ijt fo fehin und groartiq, twetl es durch die Gunjt etriger Gomnerinz 
nen liber qroBen Meichtum verfiiqt. Cs Hat mich den Vorteil, Dak das Haupt 
feiner Organifation, Madame Tingley, dort auf Dem Grunde twohnt, die 
hochite Yhutoritat, das leBte Wort in allem, das Diejen Biweig de Theojophis- 
mus betrifft, tie mir etliche Herren mit qropem Mejfpeft fagten. Ob man 
fie fiir cine bejonders hohe WiederzMenjechiverdung oder ganz jpezgiell bon 
Madame Vlavatsfy infpiciert und qelettet Halt, habe ich nicht erfahren. 


Wenn man von Point Loma nach Krotona mm Los Xngeles fommit, bez 
geqnet einent cin abnlicher Geijt. Wher hier fehlt das viele Geld. Cs ijt 
alles befcheidener, doch ebenfalls auf den Ginn fiir das Schone, Traumeri- 
fehe, Weyitifehe berechnet. Das viel Fleinere Wreal ,Nrotona” [teqt an eimer 
Der fanften Hohen von Hollywood. Das Hauptgebaude ijt biungalowartiq 
qebaut, tm Geviert um einen bfithenden Hofaarten mit Teich und Fontane 
fHerum. Die hetmneliqen, iiberdachten Wandelgange hat eine Niinjtlerin des 
Dortigen Kreifes mit etlichen Fresfobildern bon mbpjtijch angehauchtem nz 
halt und grofer fiinftlerifeher Nraft qefchmitct. Dort driiben ijt die Bibz 
Tiothef —— febr reich an offilten und pbilojophifden, arch fehongeiftiqen und: 
fiinjtlert{ehen Werke; arch deutfhe find dDarunter. Das ganze Anivejen ift 
aufertt ftummunasvoll. Damen iiberall; altere und alte. Michts Lartes. 
Durch das Blatfchern der Fontaine und [eife Maufchern der Blatter flingen 
jiife Bianotdne her. Bn der Viblivthef fiken gwei hagere, alte Graufdpfe, 
die tief aus Dem Born der ajiatifehen Weisheit qefhopft Haben miijjen, threnr 
WMusfehen nach gu urteifen. Ob fie jich mit dem Karma, der Wjtral= oder der 
devachantjdhen Chene, dem buddhijtifchen Natedhismus, mit dem fafa oder 
Den Mahatmas, Mithra, Ojiris, Buddha oder gar mit Krifehnamatiurt Wleyone 
befehaftiqten, ich tvei{R eS nicht. Tiefe Dinge miiffen eS gqeiefen fein. Denn 
Dic beiden Hatten fiir nichts anderes Yatge und Obr. 

Die verfprochene Fiihrerin laRt auf fich warten. Das gibt utir Beit, 
fieber Lefer, gu einem Wort iiber Nrifehnanuirti Wieyone, der fett etlichen 
Vahren dte Yachfolgqer der Madame Vefant fehr befechaftiqt. Wer ijt er? 
Ct ift etn Viingling, dew diefe ivqendwo als Nnabe in Yndien fand und durch 
Offenbarimg fiir den ,gropen Lehrer” Halt und ausaqibt, der eine ,,neue Biz 
bilifation” bringen foll, auf dejjen Kommen die Erleuchteten warten. Bm 
Orient Heike er ,Weisheit-Wahrheit,” ,Weltlehrer,” im Weften ,,Chrijtus.” 
Madame Vefant leitete erjt felbft bes Nnaben Erziehung, liek ihn dann twetz 
ter fehulen und gurgcit ftudtert er in Orford. Bch fah fein fonderbares Bild. 
Cr wurde bon feiner Vefdhiiberin als Haupt an die Spivbe de ,,Orden3 des 
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Sterns aus dem Morgenland” gefest. Folgendes find etlidje der Grundjabe 
DiefeS neuen Stern-Ordens: 1. Wir glauben, dak bald ein groper Lehrer 
in der Welt erfdeinen wird, und wir médjten fo leben, dak wir twiirdig fein 
werden, ihn gu fennen, tvenn er fommt. 2. Wir tvollen deshalb berjuchen, ihr 
immer im Ginn gu bebhalten, und im feinem Namen und deshalb nach bejtem 
Vermogen alle uns im taglichen Beruf gufommende Arbeit gu tun. 3. Soz 
weit eS unfere gelvdhnligen Bflidjten erlauben, twerden wir jeden Tag cine 
Yetl unferer Zeit gu irgend einer bejonderen Wrbeit verivenden, die dazu 
Dienen fann, den Weg fiir fein Pommren ricten gu Helfen. 4. Wir wollen 
verjuchen, Hingebung, Standhaftigfeit und Milde gu GSauptetgenfdaften iun- 
feres taglichen WandelS 3u machen, ete.” 

Sonderbar, diefes Crivarten eines grogen Rommenden, der die ans 
Rand und Vand geratene Welt iwieder in Ordmimg bringen foll durch eine 
neue Zivilifation, jet, wo viele Glaubige auf das Wiederfomimen Chrifti 
warten. Dtejer ganze KrijchnanmirtazRtultus aciqt das Heilloje Gemifeh vow 
Herdnifden und chrijtliden Gedanfen int Theofophismus befonders drajtifeh. 
Wher welch ein trauriger Whflatjeh des tn Herrlichfeit mit vielen taujend Enz 
geln iiederfonmmenden Chrijius ijt dicjer indifde Zimge, don Madame Bez 
fant fiir jeinen Weltverbejjerungsberuf eratehen lfaffen uml Der Thevfoz 
phiginus, der volljtandig verfauft ijt an die frafjejte Cvolutionsthevrie, fat 
natitrlich fetten Naum fiir twunderbare gvttliche Cingriffe, twice Die Wieder=s 
funft Chrijti — e$ ami fich alles von felbit entiwicfeln nach Den Nopfen der 
Damen Blavatsh und BVefant. Die Vibel fommet ihnen qegqeniiber niht in 
Betrach:. 
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Gegen Ende YXirguit fafen twir bom Tode Friedrich Ytauntanns. Wir 
nidchten cin Wort bon ihm reden, dejien Namen vtelleicht nie gw manchen an 
ferer Lefer gedrungen ijt, win fte ettvas befannt au. machen mit cinem Der 
wwirflich grofen neuejten Manner, die Der Prediqeritand Dem dDeutfchen Bolfe 
geqeben hat. Bon feiner Bedeutung fpricht fchon der Umitand faut genug, 
Dak er beim Sturg der Ptonarchie genannt wurde als modglicher und in vielen 
Der beften deutichen Nreife fehr beqehrensiwerter Nandidat fiir das Wmt des 
erjten Brafidenten. Schade, daw die Biigqel der jungen deut}chen Republif 
nigt tn fetne Hande famen. Gr were cin trefflicher Vaumeifter gewefen 
fitr den neuen Staat, in welchem fich alle Gelegenheiten Goten gur Vertwirt> 
fi Gung feiner nationalzfogialen Sdcale, die er 1896 fehon in feinen -,,Gefam- 
melten Muffagen” und dann in jeinem volfstiimlichen ,,Yational-fogialen 
Ratechismus” fo einfach und flar niedergelegt hatte — jehr gum Wifver- 
qniigen der gefronten Haupter und des gejamten %Adels und Yunfertums 
Deutfhlands. 

Geboren war Friedrich Naumann 1860 in Stirmthal bei Leipsig als 
Pfarrersjopn. Sein Grofvater war der berithmte Dr. theol. Friedrich MHz 
felb. Mach vollendeten Studien trat er in Langenberg fein Pfarramt an. 
Er predigte vor Sogialdemofraten und wurde Durch die Hier geivormenen 
“Viefblicée ins Arbeiterelend von einem Mitleid ergriffen, das in ing Offent- 
lide Leben Hinaus und —: aus Liebe gum Urbeitervolf — endlich in Die Po- 
litif Hineintrieb. Gr fehrieb feine ,,Sozialen Bricfe an die reiden Leute,” 
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unt ihc Gerijien zu ivecen. Gr fuchte in Franffurt a. Me. als Gerjtlicser 
de8_,, Chrijtlichen Vereinshanfes Wejtend” und als ecifriger Forderer der 
chrijtliggen Gewerffchaften und Redattenr des ehrijtlich-jozialen Wochenblatz 
tes ,Die Hilfe” Wege gu bahnen gu eter Vefferung dev deutfchen fogtalen 
Rerhaltnifje. Seine imponierende Perfonltehfeit, fein grofes und warmes 
Herz, feine Gewalt als Redner, fein ausgefprocenes Fiihrertalent fand tveite 
und beqeijterte nerfenning, und cin Kreis von Elitearbeitern, Lehrern, jun 
gen Geiftlichen, Nationaldfonomen und Wfademifern aller Art fammrelte jich 
um ign und erfannte in ifm den hegehrten Vannertrager. Wher der Mreis 
war nidjt qrok genug, da} Naumann Hoffen founte, durch ihn die Verhalt- 
niffe iin Wolf in abfehbarer Veit aunt Vefjeren gu beeinflajjen. Dariunt gab 
ev fein Bfarramt auf und machte die Bolitif im chrijtlich-nationalen Sinne 
3u feinemt Lebensberuf. Gr zoq nach Verlin und wurde Mitglied des Reichs- 
tages. Bon der Sogzialdemofratie trennte ihn dic Veriverfung des Sommuz 
nismus und fein cHhrijtltcher Patriotismus, dD. §. feine Treue Zu Nrone und 
Reid, dic ihn aber nicht verhinderte, ohne Fureht und Scheu die Sinden der 
oberen und oberjten Schicht angugreifen und mit groBter Energie Reformer 
gu fordern, die Der arbeitenden Nlafje ihre vollen Rechte cinraumten. Den 
Marrisnus (ehnte er radifal ab, iweil derfelbe Die Wrbeiterbemequng jtatt 
national international, dD. §. vaterlands{os, revolutiondr und daber unfabhig 
dagu mache, die Gefesbgebung gefund und dauernd gu beeinfliijen. Cr forz 
Derte das al{gemeine Wahlrecht, Freiheit der polttifehen und wirt}chaftlicen 
Vereinshildiung, Verteiliung des nationalen Cinfommens in folcher Weife, 
dak eS nicht ctlichen bevorgugqten Rlajien, jondern in erjter Linte der Wrz 
beit guflieke; er verlangte Die Bodenreform, d. §. allmabhliche Berteihing des 
deut{ehen GrofRgrundbefibes in Bauernland, die allgentetne Volfsfehule, d. b. 
gemeinjanten Unterricht Der Kinder aller, auch der Hodchjten Stande iveniqz 
ften3 in den erjten Ghuljahren im Anteretic der Vefampfiung des Klajfenqei- 
jteS, und Unentqeltlichfert der Lehrmittel. Cr trat cin fiir dte Rechte der 
Frauen wid verlanate fir fie fiir aletche Leijtungen qleichen Lohu. Das poz 
fitifebe Wabhlrecht der Frauen twollte cr aber noch nicht fordern, iwetl e8 derz 
gett noch febiwer getvefen fei, das allgemeine Wabhlrecht der Manner au ere 
falten id durchaufithbren. Das Chrijtentuim erflart ev fiir cine normale 
Volfsentividhing als unentbehriich und das Kirchentium wollte er bom Staat 
getrennt feben, aber alltmablich. Die firchliche Herrjchaft in der Schule hielt 
er fiir veriverfltch, die Mitivirfiing aber fiir ndtiq. Manche, denen feine For- 
derungen unbequent fafen, nannten ihn einen Adealiften; das war er auch, 
aber — polittje) gefprochen ——im beften Ginne. Wenn er tm MReitehstagqe 
jprach, laufebte alles, denn er war ein Rieje als Medner. 

YS Sehriftiteller entivicelte er cine gang erftauntiche Fruchtbarfeit und 
Vielfeitigfett. Am fetnen gahleeichen Schriften und Biichern qriff er amit 
Meifterhand in die verjchiedenften Gebiete, vortwieqend m1 die praftijden 
der Nealpolittf, aber auch in die idealen. Was er a. B. ither Kunft und Liz 
teratur fehreibt, feine Reifebefehreibingen, feine Wus{tellungebriefe, feine 
Wndachten ete., ete., das ift alles fo vollendet, fo fejfelnd, fo Har und tief, dak 
man in rubig jest jehon unter die Klafjtfer des deutf ten Volfes rechnen darf. 

Von unjerem CStandpunft betrachtet. fann man den Whjchied Naz 
manns bom Brediatamt freifich nur bedauern. Getn Sehritt von der Manz 
gel gur Blattform iar cin Sehritt abivarts und brachte ihn Leider aatch imner- 
lich riictinarts. We fehade, dah diefer HinretRende und fo menfehenfreund2 
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fiche, Herggelvinnende Brediger ded Cvangeltums dent hichjten Beruf entz 
fagt und jich in eine vergehrende Arbeit jtitrate auf einent Weer, Den ex vere 
Seblich pfliigte. Denn der Krieg hat fein chriftlic)-nationalfogiales Traut 
gebilde graufjam gerjtort und Deutfehland der durehaus unchriftlichen Soziale 
Demotratie ausgclicfert. Cb ign das nicht ins Grab brachte? 

Berlen von bleibendem Wert hat uns Naumann in feinen ,,Mndachten” 
binterlajjen, furgen, volfstitmlichen Betrachtungen, die urfpritnglich in feiner 
/»Oufe” erfchienen. Wir widmeten Naumann diefe Betlen, tweil er unter den 
fettenden deutjcjen Gejtalten der Gegenwart emer der twenigen war, die jth 
noch niuitiq gunt ebvangeltjehen Chrijtentim befennen. Deitfehland hat viel 
an thi verforen. Whol. 


Hochitinumung bet den Guden. 
Mts dem ,, Bote aus Bion.” 


Die Stinuming der Bude iit angefichts ihrer Erfolge begreiflicherweije 
jtolg und felbjtbetwukt. Die ,,Qudi}ehe Mamdjehau”’ jehreibt: Fir das jie 
Dijche Volf war Ddiefer Nrieq das elementarjte und revolutiondarite Ereignis 
feiner Gefchichte jeit Der Berjtorung de3 Tempel. Das, twas die Vater durch 
aivet Nahrtaujende hindurch als hochjtes Sdeal jabhen, Hat der Strieq mit unz 
qeagnter Schnelliqfett auf Den Weg der Crfilhing qebracht.” Diejes Gelbjtz 
betwuptyein jtiukt jich ecinerjeits auf die Geldmacht de3 Yuderntums, in dejjen 
Sammelbecten fich Der Goldjtront der Welt iwahrend des Krieges noch. vicl 
mehr als frither qelenft hat, anderfetts auf den Glauben, dap dem Nudentiun 
unter den andern Volfern eine uberragende geiftige Kraft innetwohne. — ,,Y13 
die GHettomaucrn fielen,” jagte Dr. Weigmann bei der Grundfteinlequng 
fiir Die jiidifche Untberfitat auf Dem Oelberge, ,,jtrontte Die getitiqe Kraft 
Der Juden gum Segen der Wenjchheit Hervor; twice viel mehr twird fich jest 
aus Dem erneterten und bvereiniqten Sudentum cin Gegen auf die qange 
Menfehheit ergichen! Unter der Leitung der jidt{chen MUniverjitat tvixd die 
qottliche Kraft prophetifder Weisheit, die einft unfer tvar, tvtedergeboren 
tuerden.” Wir begeqnen in der jiidifchen Prefie haufiq dem Gedanfengang, 
Dak die Suden in Palajtina cinen Mufterjtaat qriinden tverden, der alle ane 
Deren VoHlfern cin leuchtendes Beifpiel fein twird. 

Xn Rukland two fich vorlaufiq das bisher interdriicte und berfolate 
Sudentum ganz an die Spibe des Volfes gefchivungen Hat, toird diefer Ge-z 
Danfe in triumpbierender Weife ausqejprodjen. Die dortige jitdifehe Logenz 
britderfhaft ,ODte Weifen bon Vion” hat fchon int Sabre 1911 in hebratjcher 
und ruffifeher Sprache eine tweitverbreitete Werbejchrift mit demfelben Titel 
erf einen faffen. Hier twerden dic Auden als das anserivahlte Volt begerdh- 
net, twelehes fein Gott durch ctne mehrtaufendjahrige Prithungszett doch 
noch unt Triumph itber die , Got,” d. h. die Chrijten und zur Weltherr]chaft 
Fiihren twerde. C38 heift dort: ,Das Hauptziel, die fiidifehe Weltherrfchaft, 
i{t noch nicht crreicht. Ste mird aber erreicht werden umd tit bereits naher, 
alS ¢3 fic) die Maffen in den fogenannten chriftfichen Staaten traumen [aj- 
jen.” Das ruffifhe Barentum, da8 deutfehe Kaifertum und der Meilitaris- 
mus twerden geftitrst. alle Volfer zum ZBufammenbrich getrieben werden. 
Die zerfclagene und gun Tode erjdspfte Welt twerde nach allem greifen, 
foas irgend Rettung verheike. Das ift der Magenblicl, wo die tatjachliche 
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Herrjehaft de3 Yudentums beginnt, unt die von der Wnardie und vom Clend 
zermalmten Bolter unter eine neue Herrfhaft gu nehmen, der jie fich fiigen 
werden, namlich unter die Herrfchaft de3 internationalen Judentums.” 

Dem twwachenden Selbjthewuptyein der Yuden fteht in fehr iweiten Mreifen 
Der anderen Volfer unverfennbar eine wachfende Mipftimnumg gegeniiber, 
Die fich bielfach zur Crbitterung jteigert. Bei den Ojtooslfern hat fie fich be- 
farntlich, threm Brldungsgrade ent{prechend, in jcheuplichen Sudenverfolqun- 
gen, Bliinderung, Mord und Totfehlag geaupert. Uber dieje MtiBitimmung 
ijt mich in den iwejtlicheren Staaten gu bemerfen. Wlancherlet Grinbde wer- 
den von thren Tragern dafiir angefihrt. Die cinen betonen die verderbliche 
Macht dex Sudenprefje, tuelche 3. VB. in Dentfehland Vie offentliche Vletnung 
it Hobem Grade bebherrichte, alles, was chrijtlich und vaterlandijch jet, berunz 
terrcife und fo im getitigen Volfsleben unabjehbare Veriwiijtungen Herbeiqe- 
fithrt Habe. Wnodere iweifen auf ungeheure Nrieggetwinne Der Yuden Hin, die 
Das Geld der curopaifchen Volfer in ire Hands gu bringen gelwukt hatten. 
Gelbjt das verbreitetite Judenblatt in Deutfehland, das ,,Berliner Tage 
blatt,” fagt, ,dap allgugropRe Betriebjamfeit, mit der cine gewijje Wngahl von 
Suden fich in den Vordrrgrund geftellt Hat, fehr unerfreulich qetejen” fet. 
Wieder andere tweifen darauf Hin, daz uberall, wo die Revolution das bisz 
ferigqe Staat3{eben in den Whgrund gejtiirgt Habe, Yuden an der Spibe ge- 
twefen jeten. Gite batten die allgemeine Wnordnung und Berwirrung unter 
Den betaubten Volfern benubt, um jich — meift unter fluger Wenderung und 
Verhilhing ihrer judtfehen Yanen —- an Die Spite gu {-Hwingen und die 
Volfer gu verderben. Yn Nubland feien cs die Volfchewijten unter Fihrung 
Der Bude Lenin und Trokfi; in Dertjchland die Spartafijten unter Firh-z 
rung frembder, aus Rubland ftammmender Suden, Bolfchewiiten und Ynar- 
chiften, twice Roja Luremburg, Narl Cisner, Levine und fehr vielen anderen; 
in Ungarn die bhitritnjtigen Gefellen Nobu (Vela Khun), Galgberqer, Gaz 
muef, tinmer wd tamer Quden, Die Das unghieliche Land mit ihrem fchauer- 
lieben Echrecfensreqrmente in$ tiefite Clend qejtiirat Hatten. Die vom Kriege 
erfebopften Wolfer Hatten ftch gwar diefem Noche gebeugt, aber bald werde ein 
Zorn ertwachen, dex diefe fFremblandifehen Nuden mit furchtharer Rache treFfen 
Iwerde. 

ES ijt nicht Sache des Voten ans Bion, gu dtefen Anflagen Stelling gu 
nefnien. Wher wwtr niitijen jie uit int 2atge behalten, um die Vorgange auf 
dem Gebiete des Judentinns und de3 Bionismus richtig beurteifen gu fonnen. 


Deutich und ,,jindijdh.” 


Die jidifehe YXustanderung, die im 14. wd 15. Jahrhundert aus 
Deutfehland nach Litauen und Yolen jtattfand, brachte cine Menge mittel- 
Hochdertiches Sprachqut in diefe Gegend mit, das dann im Laufe der Beit 
bon den anjaffigen judifchen Nolonien iibernommen und mit dent Hebraifehen 
au Dem Yargon, dem ,, Siddifehen,” verfehmolgzen wurde. Diefes begann fehon 
friih, fich feine eigene und eine reiche Ueberfebungsliteratur au fdaffen. Die 
Werte dentfeher Gehriftiteller wurden meijt wortlich ins Yiddifche iibertragen, 

ohne Veranderung oder nur mit fehr geringen enderungen, entipredend dem 
Gefchmac und den Religionsanfcdhauungen der Yuden. Die UWebertraqungen 
unterfdeiden fich bon den Originalen nur durch ihre ,,7iddifehe Schrift.” Fait 
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alle Ergahlungen, Mareen und Legenden, die in deutfejer Sprache nad dent 
16. Jahrhundert erfohienen, wurden durch die damaligen jogenannten ,,Bat= 
fentrager” in jiddifder Sprade unter da3 gemeine Volf verbreitet. Von 
befonderem Ynterejje ift das Verhaltnis 3u den deutiden NMlaffifern, Sie 
jind bereits frith mehrfach itberfekt thordDen. Bon den meijten gibt e3 ver= 
PHiedene jtddifche Wusgaben. Won den Werfen Gocthes find, tvie wir einem 
im der ,Wilnaer Beitung” erfchienenen Wrtifel entnehmen, fehr viele iiber- 
febt worden. Den ,,Faujt” gibt ¢3 im Jiddifden in einer gangen Reihe von 
Ueberjebungen, fo 3. B. von Vajdoiwer, Vleicher und Hermalin. ‘Hermalin 
iiberjebte ferner ,,Werthers Lciden,” Gis von Verlicsingen,” ,,Clavign,” 
,€gmont.“ AIS Brobe feien ein paar Beilen der Vorrede zu ,,Werthers: 
Leiden” twiedergeqeben: ,,lin du gute Seele, woh, fielft afelde fiffuriin 
(folche Leider), wie er Hot geficlt, fchepf treeit (Troft) von fetne Borers: 
(Metden) und fos (fajje) dos dofige Biehel (diefes Buch) fein dein Rreind. 
Wenn du Holjt fein WMlajel (Gliiet) mit, 3u dirrch cigene Schuld fennjt nit ge- 
firnen (finden) fein bejferen Freind. Gcbhiller, dejfen hiftorifches Bathvs- 
offenbar Dem judijcen Geift weniger entfpricht, ijt feltener itberfebt worden. 
, Xie Rauber wurden von Raffel iibertragen; auch gibt eS cine Warodie von 
Godlober arf , Das Lied von der Glocke.” Daneben findet man Ueberfesun- 
gen bon Schillerjchen Gedihten bei Vinfel und Harenjtein. Diefer iiber- 
trug u. a. das Gedicht , Der Vitngling am Bache” (im Diodifehen Heizt das 
Gedicht ,Do03 jingel beim Teich”). Xrteh Leffings Werte erfreiten fich mehrez 
rer UeberjeBungen ins Biddijche. Mn erjter Stelle jteht natitrlich Nathan 
Der Weife.” Die Gejtalt Mofes Mendeljfohns, der bon den Yuden befonders: 
Gocdhgefchakt wurde und dem Leffing in Der Figur des Yathan cin Denfmal 
qejest Hat, bedingt Diefe Borliebe. Go gibt c8 eine twodrtliche Weberfebung 
bon Linebft, , Jathan der Chochom,” ferner cine andere in ergahlender Form 
von Garin. Wiech ,Cmilia Galotti” bat in Dudfon einen Meberfeber ge- 
funden. Boi Heines Werfen gibt e3 im Jiddifehen viele Ucberjebungen. Yaz 
fibotwitjch iibertruq ,Die Hargreife” und den. ,Rabbiner von Bacharach.” 
Viele Gedidjte Heines tourden von Bowfhower, Boruchowitfe, Kab, Meifin 
bearbettet. ier fei da3 befannte ,,FrithlingSslied” (Lcife sieht durch meta 
Gemiit) tm der Ueberfebung bon Korman twiederqeqeben: 


SF aiehen till durch mein gemit 
Vibliche qefangen, 
Kling, mein fleenes frilingslid 
ln farinig (bd. §. wteqen) in flangen, 
Weit, tweit fling, bis jenem Haus, 
‘Wir die lumen feinen, 
Weft dort derfehen a rois (cine Rofe) 
Sog ich qruk von dannen (hier). 
(Rramo Ssraels.} 


Bunehmende Guchtlofigtcit.— 
Montag, den 29. September, wurde unfer Land erfehiittert durch die’ 


Nachricht von brutalen Ausfehreitungen in Omaha, Nebr. Cine Meute boi 
etliden tanfend ,Mannern” ftiirmte Gonntagnadt (1) das dortige herr 


fiche Gerichtsgebaude, um eines Negers Habbaft gu werden, Der unter Mnflagqe 


cr 


60 Rirchliche Rundjchau 


Des Movrdes cines weiken Madchens ftand. VBiirgermeijter ©. P. Smith war, 
von Sheriff Clarf wm Rat gebeten, nach dem GerichtSgebaude geetlt und 
verfudte den iwilden Haufen gu Ordming und Wehtung der Gefebe gu bewe- 
gen. Bum Dané erfeoll den Ruf ,Lyneht ign” aus der Horde Herans. Und 
imt ndehjten Xaugenblice war der Viirgermeijter in ihren brutalen Handen. 
Gr wurde mehrere Hanfergevierte weit gefehleppt und mit dem Stricf um den 
Hals an einem Laternenpfojten bereits in die Hohe gegogen, alS ein Poligitt 
gerade noch tm rechten, lebter Moment durch Die morderifche Meute drang 
und thn rettete. Das Gerichtsgebaude aber twurde in Brand gefebt, ohne 
jeqlichen Verfuch der Meute, das Leben der im oberjten Stock Cingeterferten 
und der Veamten Zu retten — gujammen traren eS etiva 125 dem Feuer 
preiggeqebene Kerjonen — die ohne Gehdr um Hilfe fehriecen, febliewlich aber 
doch durch anritcfende Mannfchaften gerettet wurden. Das. herrliche Gebaude 
ift eine ausgebrannte Nuine. Der Aufruhr qviff jehnell um jich; Bundese © 
truppen mute herbeigegogen werden gum Schub der Stadt, die heute unter 
Kriegsrecht jteht unter dem Stommando bon General Wood. Wn ftrategifdhen — 
Rintten find Mafchinengeiwehre jtationtert, und fojtbares Biirgerblut ijt ge- 
flojjen. Das wilde Fieber aber bricht bereits an anderen Orten aus, tie 3. 
BV. in Elaine, Wrf., wo in Rafjenfampfen 17 Negqer und 5 Weike qetdtet und 
von den Hinbefebliqten Goldaten (500 an der Bahl) 175 Neger und ein 
Weifer.gu Gefangenen gemacht twiurden. 

Golche Vorfommnijfe, die fich in leBter Beit in erfehrectendDer Weije mebh-z 
ren, find Erjcheimungen, deren toir uns nicht gemuq fehamen fonnen, die tir 
itberS Meer gogen, um ,die Bivtlifation gu retten.” Der blutige Ratienbap, 
Den Die nenerlichern Megerrevolten offenbaren, jteht uns qang befonders fehlecht 
an, Die tir, das Volf der Nirchen und der Sonntag{chulen, die qletchen Rechte 
aller Menfdhen, Klajjen, Rajjen, Volferjchaften, bejonders der jehtvachern und 
fleinen, int Gefihl qroger moralifcher Ueberlegenheit fo faut qefordert und 
verfiindiqt haben. 

Ereignifje tie die oben erivahnten find aber mir die qrobjten und briz 
taljten Nundgebungen ciner Buehts und Gefebslojiqtett, Die qeradegu etn fern 
actdynendes Merfinal unfercr dergcitiqen Generation getworden ift. Die uz 
toritdt unferer Gejebe wird mehr und mehr bon der Maffe des Volfes mifz 
adhtet. Was ijt fehuld an diefer demiitiqenden Tatjache? Nicht die Gefebe, 
jondern die Wirt der Handhabung derjelben. Die Vomplizierthert des qefam- 
ten Wejens unferes Rechts- und Strafverfahrens, die vielen Wuffehiibe und 
Tenifalitaten, die Terminverlangeriungen, die langen Gerichtsferien, die 
oft gang unaualifizierbaren ,,Motionen” und vorlaufigen CEntfdheidungen, 
Die btelert Mppelle an andere Nechtsinjtangen, die Vorfehlage 3u neuen und 
weiten Unterjuchungen und Verhoren, die Niteficht auf Gefehlecht, qefellfehaft= 
fiche und politijde Verbindungen ete. — diefe Dinge alle, die bet uns im 
qangen Lande gang und gabe jind, find die fehlinimjten Feinde unferer Ge- 
tebe. Site machen diefelben gu fraglicghen Werten, unterqraben thre Wuto- 
ritat, nehinen thnen ihren gefunden Séhrecken und sffnen jeder Form von 
Mefese und Bruchtlofjiqfert Tor und Tir. 

Da fehieHt 3. VB. cine ,Dame“aus der hohen Chicagqoer Gefellfhaft ans 
Ciferfucht ibren Mann nieder und macht fich nichts aus der drohenden 
Strafe, weil fie ,eine Lady ijt, und gwar cine aus der oberen Schichte,” und 
jomit nach beriifmten Erfahrungen der Vergangenheit ,,nichts au fitrdten” 
Hat. Oder die Verurteilung eines reiden, aber nach der Hffentlidjen Weber . 
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Zeugung ungiweifelhaft jdhuldigen Bantraubers oder Morders wird bin und 
Hingegogen, iweil den Wdvofaten das Geld gur Verfiigung jtebt, mit immer 
neuen Jianfen und Schlichen die Gerichte hingubalten und jehlieBlich die 
Sirenge deS Gejebes von ihrem Klienten abguiwenden. Die Wiederholung 
folcher Iechtsumgehungen und unbefriedigender Yiwending der Strafge- 
jebe Hat im Lauf der Yahrgehnte cine Geringjdhabung, ja Verachtung un-z 
feren Gefeben und eine Vertrauenslojigfeit und Crbitterung unferen Rechtsz 
inftangen gegeniiber hervorgebracht, die unferen Gefeben und unferem Rechts2 
ivefen die Macht nimmt, die Leidenjehaften in Sdhach 3u halten, wenn viel 
Bindjtoff in der Luft liegt und wenn in befonders eflatanten Fallen Geduld 
und Gebhorjam der Mafjen auf ausnahmsiwveije fehiwere Broben geftellt wer- 
Den. Dagu fommt noch die falfche Beruhigung, die Teilnehmer an Lonchge- 
richten und anderen Wusfehreitungen in der qroken Bahl der Nittei{nehmrer 
und anderen aOnlichen Uanjtanden finden. 

Wenn die Suchtlofigfett unter unferem Bolf gunimant, jo liegt das, tvie 
gejagt, nicht an den Gefeben, fondern an der mangelhaften rt der Handz 
Habung derjelben. Cine twirfliche Beiierung der Verhaltnifje it nur in dem 
WlaBe gu erhoffen, in twelGhem der Geijt Chrijti, alfo der Geijt der Ordnung 
und der Sucht, in allen Schichten de3 Volfes durchdringt. Diefer Geift macht 
nicht nur geborjame Birger, die das Recht (teh haben, fondern auch treue 
Jiechtsperwalter und Gefebesvollftrecter. Apol. 


Self-Determination 


Perhaps you have heard the term used? It is not used as fre- 
quently lately as it was a little while ago. Maybe there was not as 
much in it as was thought? It really never promised anything new. 
It is in reality a synonym for liberty, a thing that men have always 
dreamed of, and striven for, and reached after like the pot of gold at 
the end of the rainbow. This word “self-determination’”’ seemed new 
because it was applied to nations, as “‘liberty’” has been applied to indi- 
viduals. Liberty has always been abridged by circumstances—and cir- 
cumstances have usually meant that the strongest man exercised the 
greatest amount of liberty. It looks as if that is the lot of nations, not- 
withstanding all of the eloquence of orators on ideals, and the fine 
phraseology of word artists. 

The assurances that ‘‘mandatory” does not mean “annexation,” and 
that “benevolent direction” is better than “independent self-determina- 
tion’ do not alter facts. It may be that what is to be will be best, but 
it is not what was promised, and what was promised will not be given 
a chance to prove whether it would have been best or not. 

The war, fought for the principle of self-determination (?) is over, 
and dominion is the result. It was not a war of conquest (?), but the 
old rule is still in force: ‘“‘To the victor, belong the spoils’—-and other 
spoils than those which belong to the conquered! This is a part of the 
story as it appeared in the Independent of September 27, with reference 
to the Lion who gets the lion’s share: 

“All of the Allies have added considerable areas to their territory 
since the war began, but no other so much as Great Britain. If we in- 
clude in the British territorial gains, besides the countries formally 
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:annexed, those which have passed within the British sphere of influ- 
ence, we find that the British Empire has expanded from about 11,- 
500,000 square miles to about 15,000,000. Before the war the dominions 
of the British Crown comprised about a fifth of the land of the world; 
now more than a fourth has been brought under its sway. The ter- 
ritory over which British rule has been more or less definitely extended 
in consequence of the war is larger than the United States including 
Alaska. The population is more than a third that of the United States. 

“Since peace has not been concluded and the boundaries have not 
been drawn it is impossible for any one.to estimate the area that ulti- 
mately will fall to the lot of the victorious belligerents, but the follow- 
ing figures will give some idea of the present situation: : 


BRITISH TERRITORIAL GAINS 
Area Population 


FSA TACTUI oo cee, Ee eee ane Bone WOE cE ee ee 191,000 2,600,000 
German’ Southwest A Lica. civc,cstscets sans toute season 322,000 80,000 
German WastyA frigate. ccs ce ees ee ee 384,000 7,700,000 
Kaiser Wilhelm’s Land and Pacific Islands south 
Of tHe CQUALOT YE? aascicesioe Caner aa ae eee 95,000 600,000 
2} N16 0) Ba Ret eerste naa Oe ae OPS AG Ged Oe orn OOP ee a peg 400,000 11,200,000 
ATSUGE ea te ae ie Oh eee Oe SAR TS Get a o oo 985,000 3,000,000 
pics cy an ens AoC Seemed eens DNS ES EN et 5 Pi ~ 170,000 1,000,000 
PALESTINE! Ress. sone eo aw. cl aera ane Oe a ee ances 10,000 700,000 
SNAG Reet eee Rrra NR Sete toe aeeees dec aE Oe 30,000 1,000,000 
MESOPOtATIIIA: 6 O63 eae octets ee UM ea eae 140,000 2,000,000 
BOT STA Oeste ee hae ephe indie tien ee ee eine net oe 600,000 10,000,000 
PIT OE ioc sivas ay she Sioa ivtse Bre ooNGEs SUS: RCT ant kee ous RESTOR - 460,000 2,000,000 
SVD EUS. To Sea ates cae oN TR eR Hee ca ce Sm 3,000 300,000 
SPECZ DEL OM sai, Seo aus esc deat hecTe aoe ale agen hele Pnovanaree 15,000°°.= Pare 


3,805,000 42,180,000 
“The character of the British control ranges from actual annexa- 
tion of military occupation or political domination. Tho total area may 
‘be increased or diminished by several hundred square miles, depending 
upon the decision of the League of Nations or the demands of rival 
claimants. For instance, Germany by the Versailles treaty surrenders 
call her colonies and they will be divided among the Allies as manda- 
tories of the League of Nations, but how they are divided is not yet set- 
tled or at least publicly known.”—American Lutheran Survey. 


The Martyrdom of the Lutherans in the Baltic Provinces 
H. J. Scaun, Hurorran Com., Nar. Luryeran Councr 


Among the sad stories of suffering which we have heard since our 
‘arrival on Huropean soil, none exceeds that of the German Lutherans of 
the Baltic provinces. German colonists settled in these provinces about 
the year 1,100. And German missionaries from Bremen began mission- 
ary work among the Letts shortly after. The city of Riga was founded 
as a German colony in 1201. When Luther began his reformation la- 
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bors, the preaching of the pure Gospel found a hearty response in the 
Baltic provinces, and the Balts have been faithful Lutherans ever since. 
Under Gustavus Adclphus the German Lutheran University of Dorpat 
was founded, in 1632, the country at that time being under Swedish 
rule. In 1721 the provinces were subjugated by Russia, but liberty of 
‘conscience and the use of the German language were guaranteed. This 
promise was kept for a hundred years. But in 1830 Czar Nicholas I. 
began to Russianize the provinces, and now began a time of oppression 
for churches and schools. Up to 1832 the Lutheran Church had been the 
state church, from that date on she was simply tolerated. All kinds of 
inducements were offered for Lutherans to join the Greek Catholic 
‘Church, the state Church of Russia. Freedoni from taxation and the 
cheap acquistion of lands were held out as bait. These inducements 
were not without effect, but many of the converts soon regretted their 
apostasy and were anxious to return to their mother church. This was 
prohibited by law. Any pastor who dared even to baptize the child of 
such a convert was banished to Siberia. : 

The Lutheran Balts had four teachers’ seminaries of unusual im- 
portance. The parishes were very large, and the teachers not only 
prepared the children for confirmation but held Sunday services in the 
scattered villages on Sundays when the pastor could not be present. 
Now all teaching in the schools was ordered to be done in the Russian 
language. Those teachers who were not able to do this were deposed 
‘and Russian teachers put in their places, whose chief‘ qualification for 
this responsible work was their ability to speak Russian. 


When the war broke out there were in Kourland alone 105 parishes, 
most of them very large. Forty percent of the pastors were at once 
banished to Siberia or to the heart of Russia. All Germans from the 
German empire were expelled. They were ordered to leave within 
twenty-four hours. Can the reader imagine what that means? It meant 
practically the leaving behind of everything except what they could 
carry on their backs. The men were compelled to travel at their own 
-expense, and those who did not have money were transported like crim- 
inals. They were driven along like cattle and slept in the mud in cat- 
tle pens. Their wives and children were left behind helpless. As an 
instance of the brutality that was exereised let me mention the case of 
-a man eighty-two years old, who begged to be spared the hardships of 
banishment. The answer was: You are about old enough to die at any 
rate, so march along with the rest. About a year later the women and 
-ehildren were also banished. In these days of terrible suffering the 
German Balts exercised an open-handed liberality toward their brethren 
in the faith. Relief committees were organized to assist the persecuted 
«Germans. 

The German occupation put an end to these persecutions, but the 
retiring Russians destroyed forty percent of all Lutheran church prop- 
erty, and carried off 125,000 horses. This was a terrible loss for an 
-agricultural country. The retiring Russians left in their wake a trail 
of destruction and ruin. In Tauroggen, a city near the Prussian border, 
there remained beside the Greek Catholic church but seven houses. 
“The pastor of the Lutheran congregation with his wife and six children 
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escaped into the forest and on his return found everything in ruins. He 
induced the few refugees who had returned to put a roof of boards over 
the ruins of their church so that they might have a place of worship; 
for himself and family quarters were provided in the ruins of the horse 
stable. The loss of the congregation is estimated at 178,000 Mark 
About 2,000 of this one congregation were without shelter. 

In Maxknell, Livonia, the pastor was banished in 1914. On,his 
return three years later he found church, parsonage and school house 
in ruins, and the remnant of his flock reduced to abject poverty. 
But these are only a few of many pictures of ruin and desolation which 
the Lutherans of the Baltic provinces present. 


But the worst was yet to come when the Bolshevists came into 
power. At the-General Lutheran Conference at Leipzig, which it was 
our privilege to attend, one of the speakers was a pastor from Riga. 
He began by saying that he stood before his audience as homeless. 
Banished from one country to another he had finally entered Germany 
as a beggar. He celebrated the 25th anniversary of his ordination to 
the holy ministry in prison. While his native country was still under 
the iron heel of the Czar, there had been a persistent effort to force 
upon all its inhabitants the Greek Catholic faith. Under all kinds of 
pretexts the Lutheran pastors were persecuted. If a Lutheran pastor 
escaped such persecution, his faithfulness was almost called in question. 
The government systematically stirred up feuds between the Germans 
and the Letts. The Russian government did this to dig a grave for the 
barons and the pastors, but they dug their own grave. The Revolution 
put an end. to Czardom. The barons fled and the pastors who would 
not desert their congregations felt the whole weight of bloody persecu-.- 
tion. Churches were desecrated, pastors dragged from their pulpits and 
killed. Because pastors admonished their flocks to preserve order, they: 
became the objects of satanic hatred, fiendish persecution and cruel 
death. Some who escaped death suffered such inhuman tortures that 
they are physical wrecks for life. And yet they did not deny the faith. 
The press began a persistent campaign of slander against the Germans 
of the Baltic provinces. Four thousand out of one congregation were 
banished to Siberia. Religious instruction was forbidden in the schools, 
and the use of the German language forbidden in public worship. 


Under Bolshevist rule all preaching was forbidden. Pastors were 
arrested and shot. The prisons*were full to overflowing. And in these 
prisons the Lutheran pastors did not deny their faith, but comforted 
their fellow prisoners, read to, prayed with.and comforted the sufferers 
with the precious Gospel of Christ. The prisoners in their cells sang 
our good old Lutheran chorals and admonished each other to remain 
faithful in death. In Riga alone there were 3,600 death sentences. 
Over thirty pastors were sentenced to death. A few escaped just before 
the sentence was executed. In the face of death these noble martyrs 
rejoiced in the truth and remained faithful to their persecuted flocks. 
They died like the martyrs of old, filled with joy and hope. When the 
martyrdom of our brethren of the Baltic provinces is once written in 
full, it will be an honorable chapter in the history of Lutheranism. 
Here in Germany we hear a great deal about “Bekenntniskirche.” The 


Rirehliche Rundyehau. 65 


Lutheran Balts have proven themselves a “Bekenntniskirche” in deed 
and in truth. Let their noble example stimulate us to hold fast the pro- 
fession of our faith without wavering. The Lord only knows what is in 
store for our brethren in Germany. And will the Lutherans in America 
escape? We comforted ourselves with the thought that the days of re- 
ligious persecution were past. But the world has slipped back two thou- 
sand years. These are the days of Nero over again. Will the Lutheran 
Church of the world stand the test. Will we deny the faith of our 
fathers? Will we have the courage to stand by our guns, and fight the 
good fight of faith, or will we compromise with error and, for the sake 
of temporal peace and ease, deny the pure faith for which our brethren 
elsewhere are offering up their lives? If ever, now is the time for the 
Lutherans all over the world to present a united front to the enemy on 
the basis of the truth confessed at Augsburg, the pure truth of the Gos- 
pel. Let us be ready to live and die for the preservation of this truth. 
It is the only thing that can save our souls, the only thing that can 
save the world. We owe it not only to ourselves and to our children, 
but to our brethren and to the world, yes, we owe it to our Lord, te 
whom we have pledged undying allegiance unto the very death. 


“Be thou faithful unto death and I will give thee a crown of life.” 
—American Lutheran Survey. 


The Strike of the Magazines 


Nearly all Americans have been touched in some way by the print- 
ers’ strike in New York City, which has held up the publication of prac- 
tically every magazine published in the city. Just what the results will 
be is not clear at this time while the strike is still in progress, but the 
course of events suggests that a change of some sort is going to take 
place in periodical production. And the change may be detrimental to 
those who have caused the present trouble. 


The labor difficulties began when certain locals, in defiance of their 
_ international, ealled a strike for increased wages and shorter hours. 
This was followed by other workers taking unauthorized ‘vacations’ 
until the publishers decided to shut down. 


In the first place, the New York strike was called by the local or- 
ganizations of typesetters, or compositors, in defiance to the commands 
of the national compositor’s union. The matter was one in which the 
publisher was not concerned, but was the result of a quarrel between 
unions. The publisher, in this case, was the ‘innocent bystander,” who 
is proverbially the one who bears the brunt of his neighbors’ quarrel. 
The publisher is largely dependent upon the man who sets type, and is 
almost fatally crippled when he walks out and refuses to work. Still 
there are ways out of almost any bad situation, as evidenced by the 
action of such magazines as the Literary Digest, the’ New York Survey, 
Dress Essentials and others. ' 

Said a report in the New York Journal of Commerce the day follow- 
ing the decision of periodical publishers to discontinue until the matter 
was straightened out. 
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Including trade and textile journals, magazines and other 
periodicals, more than 200 publications have suspended until 
the labor situation can be adjusted. Some of the leading maga- 
zines of the country are in the number. In addition, some of 
the large book publishing houses have joined the periodical pub- 
lishers on the side of the employing printers and have stopped 
work in their press rooms. There is an almost complete tie-up 
in all branches of the printing and publishing business in New 
York, outside of the newspaper plants, and the whole country 
will feel the effects of the situation here, where are published 
ninety percent of the magazines and other periodicals in the 
United States and about seventy-five percent of all the books in 
America. 


Employers were optimistic, some stating that they expected the dif- 
ficulties to be straightened out in a week or ten days at the most, but 
leaders of the “legal” union were of different opinions. ; ; 

International Union officials, who are backing the employ- 
ing printers, and are recruiting members for the two new local 
unions chartered in place of the “outlawed” unions at 150 Nas- 
sau Street, were inclined to think that several weeks will be re- 
quired in the settlement of the difficulty, and are making their 
plans accordingly. 

The extremity cf the plight of the publishers is realized when one 
considers how prone magazine readers are to register protests when 
their favorite periodicals are a few days late in arriving, or when they 
do not appear at all. 

John Adams Thayre, Secretary of the Periodical Publishers’ 
Association, furnished the following list of periodicals in New 
York that determined to cease publication temporarily: 

Collier’s, Cosmopolitan, Harper’s Bazar, House and Garden, 
McCalls, Metropolitan, Pictorial Review, Vanity Fair, Today’s 
Housewife, Woman’s World, Christian Herald, Good Housekeep- 
ing, Hearst’s, Independent, McClure’s, Outlook, Theatre, Peo- 
ple’s Home Journal, Vogue. : 

Also the many publications issued by the Butterick Pub; 
lishing Company, such as the Delineator, Everybody’s, Home 
Sector, the Designer, Women’s Magazine, and others, and the 
many publications issued by the Frank A. Munsey Company. 

Trade papers to the number of 119 stopped publication un- 
til the labor situation might be cleared up. 

Publications of the Curtis Publishing Company of Philadelphia, and 
of the Crowell Publishing Company of Springfield, Ohio, were of course 
not touched by the strike, and had the field nearly to themselves. 

The first unusual occurrence after the cessation of publication came 
with the appearance in decimated form of the Literary Digest of Octo- 
ber 18. It was, according to its own announcement, “a magazine issued 
without typesetters.’”’ The situation was overcome by typewriting on 
paper of the proper size all written material to appear, then pasting the 
typewritten pages with all pictures and with hand-lettered heading on 
cardboard to be photographed. Photo-electrotypes finished the work of 
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preparing the pages for the press. As pressmen had no part in the 
labor union quarrel, the actual printing went on very: much as it has 
always done. The mere idea of replacing lead type with electrotypes 
made by photographing typewritten sheets is radical in the line of pub- 
lication. Whether a new method of producing periodicals has been 
born is not yet known, but doubtless the new departure will be thoroly 
tested in the near future. 


After a feW weeks of silence Dress Essentials, a publication de- 
voted to the lace and embroidery trades, appeared in a limited edition 
run off on the multigraph machine. The editorials were typewritten 
and the advertisements were hand-lettered or reproduced from previous 
issues. The reproductions were photo-engraved. 

The New York Survey, devoted to philanthropic and social settle- 
ment work, appeared in its usual, but abbreviated, form after a silence 
of two weeks, announcing that it had taken its work over into New 
Jersey, and would continue to be printed there until resumption of 
natural conditions in New York. 


Meanwhile other cities, alive to the situation, began to issue invi- 
_ tations to publishers to move their plant out of New York. Many cities 
in Ohio, Michigan, California, Oklahoma, Connecticut, Maryland, Vir- 
ginia, and Kansas, followed the lead of Cincinnati in extending a tele- 
eraphed invitation to the publishers to consider moving at this time. 
The Cincinnati Chamber of Commerce pointed out that the distribution 
facilities in Cincinnati were unequaled and that within a radius of fifty 
miles the production of magazine paper is the largest in the world. The 
Cincinnati publishers use $17,000,000 worth of print paper each year. 

Chicago going a step further, published, thru the Illinois Manufac- 
turer’s Association, a full page advertisement in most of the New York 
daily papers reading in part as follows: 


CoME TO CHICAGO TO PUBLISH AND PRINT 


Chicago extends an earnest invitation to the publishers and 
printers of New York to locate here. Chicago is the logical spot 
for your business. It is a geographical, commercial, and distrib- 
uting center of the country. The best printing of the country 
is done here now. Labor here believes in reasonable discussion 
instead of radical force. Banking facilities are admirable. Pos- 
tal conveniences, are unusual. The Illinois Manufacturers’ As- 
sociation extends this invitation to the publishers of New York, 
and will respond propmtly and helpfully to any inquiries by 
mail, wire, or in person. 

The following New York dispatch, dated October 21, shows to what 
extent these “invitations” to locate in other cities had their effect upon 
the publishers. 

Publishers. of approximately 150 periodicals and trade pa- 
pers having headquarters in this city, who suspended publica- 
tion several weeks ago because of labor difficulties, decided late 
today to resume publication “at once, either in New York or 
elsewhere.” 

That announcement was made by John Adams. Thayer, 
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secretary of the New York Publishers’ Association, after a meet- 

ing attended by most of the publishers who on September 15 de- 

cided upon suspension “until such time as the printing indus- 

try in New York could be stabilized.” 

That the publishing business in New York will suffer materially 
for a long time to come is settled. That the compositors will in the 


long run lose much by their quarreling is just as certain. A number of 


other cities may gain materially by the increase of their own printing 
trades, and thousands upon thousands of subscribers will doubtless gain 
much by the decentralization of magazine publishing. It is not good 
for one city to control so much of the popular thought of a nation. 
Given better postal transportation than at present provided, many maga- 
zines would find it very profitable to locate in cities remote from the 
metropolis.—American Lutheran Survey. 
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Norr—Reviews, when not signed, are by the Editor, 
“The Individualistic Gospel and Other Essays” by Andrew 
Gillier. The Methodist Book Concern. 1919. 208 pages. $1.00. 


The pendulum has so long swung in the direction of social Chris- 
tianity that it is not surprising to note signs of reaction. This book 
belongs in this class. It contains a number of essays whose chief em- 
phasis is on the need of the individual gospel. Since Methodism has, 
from the time of its founding, made the salvation of the individual its 
great business, a vindication of John Wesley’s position and method is 
presented. There are those who call his gospel selfish and self-centered 
because he declared his chief motive to be the saving of his own soul. 
And it is readily granted that Wesley’s supreme concern was, like his 
Master’s, not the reorganization of human society, but the disclosure to 
the human soul of its relation to God. Or, as C. T. Winchester says, 
“Wesley had little confidence is any other means to uplift and direct 
mankind, apart from this force of personal religion. He was no believer 
in salvation by education and culture, by economic and social reform. 
He did assert that a genuine religious life must be known by its fruit 
in outward conduct, and would admit no man to be a good Christian 
who was not also a good citizen. But he was convinced that the truly 
righteous life must spring from devout love to God and that it is in- 
spired by influences supernatural and divine. Philanthropist, social 
reformer, he was first of all and always the preacher of personal re- 
ligion.’”” Yet, while conceding that, it is claimed—and this claim is 
well substantiated—that the social effects of Wesley’s works were great 
without measure. Dr. J. H. Jowett, the Presbyterian, says: “The re- 
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vival of personal religion under the Wesleys gave rise to the four great 
philanthropic movements of the 18th and 19th centuries: the anti- 
slavery movement, led by Wilberforce; the prison-reform movement, 
led by John Howard; the Sunday school movement, initiated by Robert 
Raikes; and the foreign missionary movement, led by William Carey.” 

The author believes not only in preaching the old gospel but also 
in preaching the old hell, and in the appeal to fear. He knows very 
well that most of our preachers have laid that doctrine away in “the 
aitic of their intellect,” but he thinks that thoughtful men.already see 
the need of that balanced preaching which drives home to the conscious- 
ness both the severity and the goodness of God, the wages of sin as well 
as the gift of God, the horrors of hell and the glories of heaven as well 
as the call to social service. 

In a chapter entitled “If I were a young minister” he says, “I would 
make the primary purpose of my whole ministry the thoro conversion 
of individuals,” thus again sounding the individual and specifically 
Methodistic note touched upon before. The author stands thruout for a 
re-emphasis of God’s holiness and of the retributive element which in- 
heres in that holiness. “Two generations ago men needed to be told 
that ‘God is love,’ that He is on their side. Today they need to know 
that He is not on their side unless they heed His voice and do His will. 
The severity of the heavenly Father is as essential to His Fatherhood 
as His goodness. The man who insists that the ‘redemptive purpose of 
God must continue forever’ ought to be as honest as was Theodore 
Parker when he said, ‘I believe that Jesus Christ taught the everlasting 
punishment of the wicked, but I refuse to accept it on his authority.’ 
He ought to go further and admit that his God is not the Christian 
God.” 

It is then to be seen that the author stands uncompromisingly on 
the old-fashioned theology. His essays act as a moral tonic over against 
the flabbiness of much of the religious. thought of today, and, while he 
is not an opponent of the social gospel, he would rather be classed with 
J. Wesley and his gospel of regeneration than with the advocates of 
social justice and a changed economic environment. 


Evangelism in the Remaking of the World by Bishop Adna 
Wright Leonard. The Methodist Book Concern. 1919. 197 pages. $1.00. 


Bishop Leonard of the Methodist Episcopal Church here presents 
his Lectures delivered before the students of the University of Southern 
California in February, 1919, on Evangelism. He is afraid that the 
Church in taking up the task of reconstruction is in danger of aban- 
doning her old faith in evangelistic preaching. He seems to agree with 
Gypsy Smith, who said the greatest defect of the American pulpit at - 
this time was that the preachers had lost the power of appeal. Accord- 
ing to the bishop there is lacking in our preaching the positive note. ’ 
The church is not stressing, as in olden times, the deity of Jesus Christ, 
on the one side, nor the necessity of conversion on the other. No pulpit 
oratory can be spiritually effective unless the man in the pulpit is born 
again of the incorruptible seed of the word of God, unless he is thoroly 
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saturated with this word, and, in the true and full sense, a man of 
prayer. ; 


Even in the work with the young people of our own churches we 
should not have too much faith in what has been called “educational’” 
evangelism, which insists on growth, not conversion, but our goal 
should be that of bringing about a spiritual crisis. “Decision days” in 
Sunday school and Young People’s Societies, if well planned and worked 
for, will bring a harvest of young souls into the church. If the neces- 
sary follow-up work is done such results can in many cases be made 
permanent. 


The evening service is the time for evangelistic appeal, and if it 
was. used as such and the possibilities of sacred music were intelligently 
utilized, this service, instead of being a sore problem, would perform a 
very important function in the life of.the church. 


Three safeguards of evangelism are absolutely vital if the church 
is to fulfil her evangelistic task, the Christian home, the Christian school 
(Church College), and-the Christian Ministry. The “chief reason why 
the Christian Church of America does not possess more evangelistic 
zeal is because of the influence of German rationalism upon it.” We 
take issue with the bishop on this statement. We think it shows a 
serious lack of balance and fairness. It is true that much of the Ger- 
man theology has been rationalistic and much of its criticism destruc- 
tive. Nor can it be denied that many American theologians have sat 
at the feet of German professors and been influenced by them. But at 
the very most it can only be said that German negative theology has 
been one of the factors to account for the present laxness of the relig- 
ious sentiment, not, however, the chief one. A person need only con- 
sider that German naturalistic theology of the last fifty years is merely 
the attempt to apply the laws and principles of evolution to the Chris- 
tian religion, its records and its beliefs. The author of the evolution 
theory is, however, not a German, but Darwin, an Englishman. This 
theory has revolutionized the study of natural sciences, and its influ- 
ence has spread from there to history, sociology, theology. The teachers 
of the evolution theory, i. e., of a natural explanation of the world and 
all it contains, have from their chairs in Harvard, Chicago University 
and a hundred other places influenced American life and thought more 
than German rationalists ever did. 


Besides, the most powerful enemy of living faith and of evangelis- 
tic zeal is the prevalence of the spirit of materialism, The mammon 
and the pleasure of this world have hurt, and are hurting, American 
religious life, in pulpit and pew, 10,000 times more than Ritschl or 
Harnack or Wellhausen ever had it in their power to do. So there the 
bishop and the present reviewer do not agree. But otherwise we recom- 
mend his book. As to the necessity of emphasizing the spiritual quali- 
fications in the minister’s equipment and the importance of the appeal 
for a change of heart in his message, we are of the same mind with the 
author. The salvation of the individual is a slow process, but what 
other change could take its place in the remaking of the world? 


Book Review. "1 


How to Teach Religion py George Herbert Betts, professor of 
Religious Education, Northwestern University. The Abingdon Press. 
1919. 223 pages. $1.00. 


The matter of religious education bulks large among the problems 
of the modern church. The denominational presses turn out book after 
book on the subject in unceasing succession. Since it is largely the 
part of the Sunday school to furnish such education the importance of 
this institution of the church is stressed more and more. The Sunday 
school teacher is the man of the hour, and the preacher, for the time 
being, has to take a “back seat.” It is true that all writers on the sub- 
ject do not wish to throw the pulpit into obscurity. On the contrary, 
they insist that the Sunday school is to train the pupil for a more intel- 
ligent participation in the preaching service. Nevertheless, on over- 
whelming majority of the Sunday school attendants leave after the ses- 
sion is over. Moreover, there is an impression that the preacher is not 
accomplishing enough with his audiences, and that more effective work 
ean be done in the Sunday school. Under these circumstances it is not 
Surprising that the older men, who received their training while the. 
accent was on pulpit work, are showing signs of dissatisfaction. They 
feel as tho the younger set were taking the wind out of their sails. The 
rising generation ef the ministry, on their part, are throwing them- 
selves heart and soul into Sunday school work and the swelling tide of 
present-day interest carries them far ahead. 

No doubt in time a reaction may bring about a more proper balance 
between pulpit and Sunday school activity. But he who is willing to 
read the signs of the times will remember that life and usefulness de- 
pend on our ability to adjust ourselves to every change of environment, 
spiritual and mental as well as physical. He will go with the current, 
and not against it, as long as it carries us forward. He will be anxious 
to study some of the books written to meet the demand for better Sun- 
day school work. 

The book before us is one of the best we have seen for some time. 
It deals with principles and methods of teaching and is planned as a 
text-book for teacher training classes. Still more useful it would be in 
the preacher’s or superintendent’s. hands as a guide to the best kind of 
teaching. Much has been said of late about the importance of good or- 
ganization. Yet all organization is, after all, not an end but a means, a 
means to better teaching. The Sunday school is an institution whose 
function is to teach. The author here goes one step further. He says, 
even teaching is not an end but a means. The end and object of all 
religious teaching is to bring the pupil to a religious character and ex- 
perience thru right nurture and training in religion. This is the fun- 
damental assumption on which the present book rests, and this aim is 
constantly kept in view thruout the whole discussion. With this in 
mind, it discusses the teacher’s personality, the child mind at the vari- 
ous. stages of its development and the best way of approaching it, the 
subject matter and its presentation, the various types of teaching, the 
right kind of questions. Information is necessary but it is not the ulti- 
mate end. A certain attitude toward religion has to be cultivated, inter- 
est to be stimulated, religious instruction must carry to life and con- 
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duct. In contrast to Bishop Leonard (see his Lectures on “Hvangelism” 
discussed in this issue), the author says that “countless thousands have 
come into the rich consciousness of divine relationship so gradually that 
the separate steps cannot be distinguished. We must not point to some 
distant day when the child will ‘accept Jesus’ or become a ‘child of God.’ 
We must lead the child to think of himself as a member of Ged’s fam- 
ily.” It will be remembered that the bishop was opposed to the idea of 
“educational evangelism” and its emphasis on “growth, not conversion.” 
He said our goal should be that of bringing about a “spiritual crisis” 
in their lives that would result in their acceptance of Jesus Christ. We 
see here the representatives of two schools of religious thought, which 
have been called the “cataclysmic” and the “evolutional.” Most of us 
will probably follow the latter. 

At any rate, the book under review seems to us one of great excel- 
lence, written by an expert in religious education. The minister and 
Sunday school teacher who gives it careful study and applies its. prin- 
eiples cannot but be greatly benefited by it. 


The Spectrum of Religion by Loren M. Edwards. The Meth- 
odist Book Concern. 1919. 159 pages. 75 cents net. 


The author’s aim is to give us the essential elements of religion. 
He might, like many others before him, have adopted the speculative or 
philosophical method. Instead of that he employed what he calls the 
laboratory method. He wrote, at different times, to many individuals 
of various professions and stations in life, asking them for their opin- 
ions on religion. He classified the answers received and on them he 
based his own discussion of the subject. We find, then, that he leaves 
the merely theoretical question aside altogether. He does not use the 
word-key, trying to find light from the meaning of the word “religion,” 
whether it is to be derived from re-legere—to read again or read de- 
voutly, or from re-ligare = to bind together again, which would suggest 
reconciliation between God and man. He never even mentions the great ~ 
theologians who have given their opinions on. religion, from Schleier- 
macher and his ‘feeling of dependence’ down to Ritsche and his idea 
of religions as a means to attain superiority over the world or the en- 
vironment. He limits himself severely to the practical needs of the 
men of today and uses their own expressions as fingerposts to the solu- 
tion of the problem. In seven chapters, analogous to the seven colors 
of the rainbow, he unfolds the phases of religion. In the first, the 
“Religion of the Upward Reach” he speaks of the fundamental element 
of religion, faith. Without faith religion is impossible. Faith is the 
instinctive longing for One who is high over all, One whom we need in 
His power and wisdom, One whose favor man has, in all ages, sought to 
win. But while some kind of faith is found in all religion, it is evi- 
dent that not just any form of faith is adequate to our needs. The faith 
that satisfies us must be constructive and positive. It must be a faith 
that does no violence to our desire for truth, it must: be mentally sane; 
it must be morally sound; it must be Christian. This last statement 
seems to beg the whole question, but the author is of the opinion that 
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the Christian religion is so universally recognized as. the one satisfying 
all canons of a permanent and adequate faith that it is not necessary 
to prove first the superiority of its claims over all others. The second 
chapter is entitled the “Religion of the Burning Heart.’’ The author 
means by that that religion must be a matter of personal experience. 
Just as the appearance of Christ to the disciples on the way to Emmaus 
made their hearts burn, just so must our faith, sooner or later, burn 
its way into our deepest affection. No one can prescribe what form this 
experience shall take for us. Every one is entitled to his own particu- 
lar religious development, whatever Peter’s or Paul’s or Luther’s, or 
Wesley’s experience may have been. This personal and individual ex- 
perience, however, puts on us a social obligation. It must be shared 
with others, that is to say, its good effects and benefits must lead us to 
be willing to serve others in the ministry of faith. Here he has a touch- 
ing and beautiful story of a man who had been blind seventeen years, 
had then been healed by a doctor in Atlanta, was now going home to his 
family and was telling everyone on the train of the wonderful work the 
doctor had done for him. The story makes the heart thrill and the ap- 
plication is most natural. The remaining chapters are: the religion 
of the “Struggling Soul,” of the “Daily Deed,” of the “Open Hand,” of 
the ‘Christian Church,” and of the “Forward Look.” The titles tell the 
story. The last chapter is on “Immortality.” He shows that the belief 
in immortality is in man by intuition; that the desire for the conser- 
vation of the highest values in human life demands it; that our sense 
of justice and retribution points in the same direction; and that the 
Christian revelation speaks the authoritative word on the subject. 

The lectures, while not aiming at speculative profundity or philo- 
sophical acumen, are practical, helpful, warm-hearted thruout and show 
the way how such subjects ought to be treated before a popular but 
thoughtful audience. 


Bolshevism and Social Revolt py David Dorchester. The 
Abingdon Press. 124 pages. 1919. 75 cents. 

A book on the greatest “issue” of the hour, The origin and nature 
of Bolshevism is explained. It arose on a soil where autocracy had laid 


‘its heavy hand on the people and where the great masses had no poli- 


tical rights and no economic chance. The political and economic the- 
ories which lie at the basis of the class struggles of our times were first 
systematically wrought out by Lasalle, Karl Marx and Engels. They 
taught that the interests of the laboring classes were identical all over 
the earth, and that they had only one enemy, capitalism. The capita- 
listie system of production and distribution must be abolished and the 
socialized state must take over the functions of capitalism. This change 
is to be brought about by lawful means. The ballot must be given to 
all, and with the ballot the masses will in time dispossess the capitalis- 
tic system. 

In ‘Russia, where there was no parliament, Nihilism tried the 
shorter road of direct action. By striking terror into the hearts of the 
tyrants they were to be made willing to give freedom to the people. 
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The nihilists had nothing to put in place of the old order that was to» 
be destroyed, they are the fathers. of the modern anarchists. 

When the great war came and demanded of the Russian people: 
more lives than of any other, they deemed that their chance had come.. 
They made peace and established, under the leadership of Lenine, the: 
supremacy of the proletariat and the semi-proletariat. The times of the: 
“terror” of 1793 had come again. Summary vengeance was taken on 
their erstwhile masters, and with what they had measured it was meted 
out to them again. 

The author discusses Bolshevism and its possibilities for evil in 
Europe, and then the menace that it presents for our own country. Ac-- 
cording to him this danger is very great and very real. He thinks that 
people’s eyes are not sufficiently opened to it. While strong measures 
of repression should be taken, however, that alone would be no adequate 
cure of the canker. Social justice is the ideal to strive for. Christian 
ideas of the nature of private property and of the obligations to service 
of the better favored should be instilled. Along this line he makes very 
good suggestions. One thing should, nevertheless be added: an eco- 
nomic system which makes. it possible to produce 20,000 more million-- 
aires during four years of war, is certainly seriously wrong; and as 
long as legal enactments do not prevent the accumulation of “swollen 
fortunes” (Roosevelt), all the beautiful preaching about Christian giv- 
ing and service will bring about only little change. - 


The Experiment of Faith. A Plea for Reality in Religion by 
Chas. Fiske, Bishop Coadjutor of Central New York. Fleming H. Revy- 
ell Co. 1918. 180 pages.» $1.00.* 


In the fifteen chapters of this book the author gives us the sub- 
stance of addresses delivered before a body of college students. In the: 
main they are an appeal to men outside the church to seek to find their 
way in. He addresses himself mostly to what he calls “the unattached 
followers” of Jesus Christ, that .is, to such who are, perhaps, uncon- 
scious believers in Christ, but have some objections to organized Chris- 
tianity or some intellectual difficulty with the creed of the church 
which keep them out,. He is of the opinion that the “average man,” 
if approached rightly, would be willing to come into the fold of believ- 
ers. 

How are we to approach him? His difficulties, even if he is a-col-- 
lege man, are not so much intellectual. Of course, there are such. The- 
miraculous element in the Christian religion may to a certain extent 
repel him. He lives in a scientific age which accepts this world as a 
world subject to law thruout, and he may think the Christian faith ex-- 
pects. him to believe in arbitrary violations of this law. He is to be 
told that to become a Christian is not at all to give one’s assent to a 
formal creed with all the mental implications that it may involve. It 
means rather to live a new life, a life subject to Christ’s moral and re-- 
ligious guidance. It has to do with man’s. conduct. It will naturally 
also affect and mould his opinions, but the close connections between 
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opinions and an active moral life is emphasized at all times. It would’ 
be a great mistake to think that the bishop aims to dissolve religion 
_ into mere morality. He is very far from that. To him Christianity is. 
fellowship with God thru Christ, but it is life, a life of obedience, It 
leads into truth, but this truth is never intellectual only, it sanctifies,. 
ennobles and quickens the whole man. 


Now his way to get at the “average man” is along Christ’s word, 
“If any one wants to do the will of God, he will come to know whether: 
this doctrine is of God . . .” If there is any “honest doubter” before 
us, get at what little portion of truth he believes in. He may not be a 
believer in Christ’s divinity or in miracles of any kind, but he does: 
believe in the necessity of a good life. Let him be admonished to live: 
up to the light he has and the ideal he has set to himself. If he seeks 
to be true and obedient to that he will soon find out his. limitations and 
be ready for the help the gospel offers him.. Not for all its light and 
truth, his development will be step by step. It will according to the: 
word be “from faith to faith.” It will assimilate whatever of truth 
it is fit for, but the result is assured. Christ Himself has said, “I wit- 
ness to the truth, and all that are of the truth will hear My voice.” This. 
involves, of course, the inference that some, Pilate-like, will not hear, 
but the author in his large optimism believes that the number of those- 
willing to be guided toward the truth is very large. 


So then the question of faith is one of experiment. You have some: 
portion of moral and religious truth that you believe in. Well, use that, 
live up to it and you will soon progress farther into the land of truth.. 
It is not by reflecting or speculating but by turning your beliefs and 
convictions in practical channels that you come to succeed. This is the: 
argument that runs thru all the chapters. 


In the second, for instance, entitled ‘‘the other half,” he deals with 
those who find they do not believe, perhaps, in a large half of the Chris- 
tian faith. All right, be says, then start with the “other half” that you 
do believe in. In the same way he handles the subject of “prayer.” 
Many hold only to the psychological effects of prayer. Well, they are’ 
to use it in that way, and if they do it honestly they will have their 
views of prayer much enlarged. The belief in the ‘mechanical efli- 
cacy” is at any rate but one of the childish things one puts away when 
come to the age of spiritual manhood. Yet prayer’s effect on the soul 
of the praying man is only one section of a whole sphere of influences. 


This starting from the possibly restricted amount of Christian faith 
and assimilating more to- it in the practice of consistent acting and 
serious striving, is the procedure followed thruout the book, in such 
chapters as “The Forgotten God,” “The Unveiling of Deity,’ “The Fact 
of Immortality,” “Communicated Character,” “Judgment Days of God.” 
The “Demand for Reality’ (last chapter), is made on every page, a 
tendency as. wholesome as it is in keeping with the character of the: 
times. The book will be read with the greatest profit. It is conserva- 
tive in standpoint, earnest in its emphasis on moral consistency and re- 
ligious honesty, hopeful of outlook. 
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The Soul in Suffering. <A Practical Application of Spiritual 
Truths by Robert S. Carroll, M. D. New York. The MacMillan Co. 
1919. 241 pages. $1.25. 


As a rule we discuss here books by theologians. We are glad to 
have before us today a book written by .a physician. The author is 
medical director of Highland Hospital of Asheville, North Carolina. 
He is not a mere practitioner but a man of trained powers of observa- 
tion and penetrating thought. He is a writer of unusual skill. The 
moods of nature as affecting leaf and bird and insect and the moods of 
man as pictured in his. facial expressions he interprets with equal ef- _ 
fect. Better yet, he is not a materialist, he is a believer in the spirit- 
ual. The soul is to him the master of life, the mind only the servant. 
‘The soul is not only the seat of feeling and affection, it is the power 
that has control of the character making forces. Of the three kinds of 
sickness, the mechanical (that arise from accidents, etc.), the chemi- 
cal (originating from the toxin of the germ diseases), and the psychic, 
he has given special study to the last. He has written a book on ‘How 
to Control Nervousness,” in which he shows how the nerves -may be 
made strong by proper adjustment to the complexity and intensity of 
modern life. It is said by medical authorities to “simplify astonish- 
ingly a highly complex domain of human life and human ills.” (The 
book is published by the same firm, it costs $2.00 and might be a good — 

‘book for many nervous ministers to read). 

The title of the present volume is a little narrow. It does deal 
with the soul in suffering, with the problem how suffering can be over- , 
come and be made to yield strength and healing of the spirit. But it 
gives more than that. It might have been entitled “Dietetics of the 
Soul,” to borrow a designation from Feuchtersleben’s almost forgotten 
book (‘“Diiitetik der Seele’’). The table of contents gives the following 
divisions: the Unseen, Man’s, Possibilities, Man Suffering, Man Striv- 
ing, Man Attaining, Man Victorious. In a book written by a doctor one 
might expect a liberal amount of medical advice. This is, however, not 
the case. He deals here only with the psyche. His paiient;is the soul. 
How the soul may be made to triumph over the hindrances and ills 
caused by sickness, hereditary handicaps, and an untoward environment 
is the object of the book. 

The author believes that most sicknesses are caused by either en- 
joying too much of this world’s good things or by fear and care. The 
only three things that he emphasizes in the way of the ordinary doctor 
are plainness of living, sufficient exercise, and fresh air. He does not 
proclaim that the day has come when all sickness will be a thing of the 
past. He does not say, as some do, it is a sin to be sick. On the con- 
trary, he knows that in many cases all we can do is to bear it patiently, 
and a great part of the book is devoted to teaching us that art of spir- 
itual alehemy by which the mean dirt of affliction is transmuted into 
the gold of heroism, gentleness, purity, contentment, and cheerfulness. 
Yes, of cheerfulness he has a great deal to say. He believes it is one 
of the greatest forces of healing for soul and body. We wish we had 
time and space to quote a few of the excellent things in this line with 
which it abounds, or to give some of the many illustrations which 
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adorn the tale or point a lesson. We should like to mention what he 
says of Grant, not of the warrior, but the writer of the “Memoirs,” a 
product of affliction, financial and personal; of Edison and Beethoven 
working on in deafness and making the world richer out of their suf- 
ferings; of Count Zichy, the great Violin player, who loses his right 
arm from the bursting of his gun, and goes on undauntedly and ac- 
quires such skill in left-hand playing that great composers produce mu- 
sic written expressly for him and his left hand. Our readers would 
welcome such examples for their sermonizing, but one must forbear. 
Not all chapters will equally appeal, but if one can get the book in a 
library he will be glad to become acquainted with this earnest man and 
his wholesome philosophy. The course of moral training he prescribes 
is severe and his ideal is high. We do believe that only few can rise 
quite so high above the trials of trouble and suffering. But he who can 
make us aspire to climb the heights and fills the office of a wise guide 
and sympathetic friend at all times, will be sure of our gratitude, even 
if we don’t reach the highest peak. 


Reunion in Eternity by W. Robertson Nicoll. New York. Geo. 
H. Doran Company. 1919. 291 pages. $1.50. 


The question, will we know our loved ones when we pass into eter- 
nity? has been of much concern to believers of many succeeding ages. 
The writer of this book endeavors to give an answer. He wisely limits 
the scope of his task by saying from the start that he is going to argue 
entirely from the teaching of the New Testament. He says, apart from 
Christ there is no reliable information as to the future life. And only 
those who are redeemed by him and will be restored to fulness of life, 
can derive any comfort from the prospect of immortality and reunion. 
If that seems. to include the majority, he says it is not so. The slight- 
est recognition on the part of men of the divine sacrifice is enough to 
secure salvation, and that will be given by many. He refers here to the 
penitent thief, but we would point out that that man gave Christ not 
only ‘a slight recognition,’ but expressed a most striking and abundant 
faith in Him. 


The argument the writer makes for the certainty of a reunion is 
quite simple. It rests first on the principle of the personality. He be- 
lieves firmly that personality does not consist in the sum of feelings, 
acts, thoughts thru which it is manifested, but that there is an individ- 
uality back of it which is the center and cause of all these activities. 
The Bible at any rate makes no question about it, otherwise the feeling 
of guilt and responsibility on which its whole moral system is built 
would lose its very foundation. Christ by His work redeems. this per- 
sonality from its guilt and corruption. And even as He went to the 
Father after death, so He promised His disciples that they should be 
like Him and abide with Him in the heavenly mansions, The perma- 
neney and identity of the personality is assured in this life thru the 
faculty of memory. It will not be impaired by death. Christ says to 
the thief, “Today thou shalt be with Me in paradise.” Paul, “I have a 
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great desire to depart and to be with Christ.” The latter follows upon 
the former at once. There is no trace either, in Scripture, for the be- 
lief in’ a soul sleep, supposed to last until the day of resurrection. 
Every particle of scriptural evidence points towards the survival of per- 


-sonal consciousness. Since, however, the author goes on to say, some of 


Christ’s believers are bound together by ties of intense love and there- 
fore cannot bear the idea of separation, it is sure that Christ whose 
very being is love will see to it that this greatest desire of His faithful 
will be fulfilled. Human love that demands it and divine love that 
brings it about is his great argument for the certainty of reunion in 
immortality. 

The author’s reasoning, altho correct as far as it goes, is neither 
‘deep nor adequate. He is not an acute thinker, much less an original 
investigator. On this side the book is decidedly disappointing. But it 
makes up for the dearth of the writer’s own thought by a great abun- 
dance of material drawn from other sources. He discusses at length 
“Tennyson’s “In Memoriam” and what he says about reunion. He gives 
interesting quotations from Dante’s “Inferno” as well as from Luther 
and Melanchthon. He further adds numerous testimonies on the sub- 
ject from parents and children, lovers, husbands, wives, friends, etc., 
‘-and closes with “Miscellaneous Testimonies from History and Litera- 
ture.” So if the first part does not fulfil all we expect, the reader re- 
-ceives a rich store in the second part from which he can draw for pul- 
pit and personal use with great convenience and profit. 


Why War by Irederick Howe, Commissioner of Immigration of 
the Port of New York. Charles Scribner’s Sons. 366 pages. 

We suppose it will be love’s labor lost to try to interest our readers 
in the subject of war at this time. There was a time, and not so very 
many months ago, when the war fever was at such a heat that the coun- 
try had little time or use for anything else. Our own soldiers, as a 
noted Frenchman said, went inte: the fight with the ardor of crusaders, 
and preachers in the pulpit preached on the subject of war Sunday after 
Sunday because they thought it was the Lord’s business, just as well as 
proclaiming the gospel was. Disillusionment has come to all. The 
failure of Mr. Wilscn to carry out his fourteen points has. taken the 
idealism out of the whole business and the world has been given over 
to the stronger nations for exploitation. 

So the majority have come over to the point of view held by a 
small minority before the war, namely, that, with the European nations 
at least, the whole struggle had its origin in conflicting material inter- 
ests, that the responsibility for it cannot be laid at the door of one 
nation or two only, but that they all had their share in it. This is the 
standpoint of the present author. His views command very particular 
-attention. He writes with the knowledge of an expert on the economic 
phases of the’subject. He is well acquainted with the social and poli- 
tical status of every leading country in the war. He has written numer- 
ous books on subjects social and ecenomic relating to foreign countries 
or our own. ; : 

He says, modern war is the result of a combination of explosives 
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‘much as a thunderstorm is the result of unusual atmospheric condi- 
‘tions. The spark may be ignited in Berlin, Petrograd, Vienna, or Lon- 
‘don, but the explosive material is everywhere. Present-day wars are 
‘primarily the result of the conflict of powerful’ economic interests. Sur- 
plus wealth seeking privileges in foreign countries is the proximate 
‘cause of the war just as wealth seeking monopoly profits is the cause of 
the civil conflicts that have involved our cities and states. Their origin 
will be found in the struggle for the exploitation of weaker peoples. 
‘The foreign offices and diplomacy back up groups of financiers and 
-concession seekers. They have made common cause with the munition 
makers and trading classes. These classes. control great portions of the 
press. They mould_public opinion. They control political advancement. 
‘They are society. These forces are the state as much as Louis XIV or 
Frederick the Great was the state. The state in its foreign relations is 
in most cases little more than the political and financial will of the 
ruling classes. The indictment is not against the peoples, but against 
Junkerism in politics, in diplomacy, and primarily in finance. But it is 
not the Junkerism of Germany alone, it is the Junkerism of England, 
Russia, and Austria-Hungary as well. 

These are his fundamental views, and he goes on to show thus who 
are the real war lords in each country, how the aggregations of capital 
with their surplus wealth have made financial imperialism, how the 
investment of capital and the invasions of undeveloped countries. create 
international problems, how the flag follows the investor and how 
finance and foreign affairs are merged. 

He traces before us the history of modern Imperialism beginning 
with the occupation of Egypt, then France and the Morocco Incident, 
the partition of Persia, Germany and the Bagdad Railway, the struggle 
for the Mediterranean, China and the Chinese Loan, Germany and the 
far East. All thru these international disputes he seeks the cause of 
war in the privileges granted the financial leaders of one country or 
another. Finally he presents labor’s relation and attitude to the war, 
and how the way to universal peace may be found in industrial democ- 
racy making way for political democracy. 

He is in no sense partial or favorable to Germany, far from it, but 
he finds the same aristocratic forces demanding privileges and influence 
and working for friction and conflict everywhere. The book will even 
now find interested readers, or, rather, now more than. during the war. 
It was dedicated to President Wilson “whose sympathies for weaker 
nations have so far (1916) saved us from the consequences of financial 
imperialism.” When America entered the war the author and his book 
lost official favor. He was dismissed from office and presumably 
changed his opinion on the chief executive. Nevertheless his book 
shows wide information, little prejudice and a decidedly modern view 
of world affairs. 


The Mastery of Nervousness Based upon Re-education of Self 
by Robert L. Carroll, M. D. The MacMillan Co. 1918. 348 pages. 


$2.00. 
We suppose there is no excuse needed for the discussion of this 
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book in our Magazine. The subject is not a theological one, but it is 
certainly of interest to many theologians. Theologians are brain- 


workers. They belong to the class who have nerves and know it. Some 


of them are threatened with nervous prostration, others are troubled 
with insomnia. Those of the theological tribe who have pastorates in 
the country can afford to laugh about these new-fangled ailments, the 
city pastor, however, knows they are only too real. They will welcome 
a book like this as a God-send and study it nearly as eagerly as they 
would a new polemic against Christian Science. : 

The author is a physician and medical director of Highland Hospi- 


tal of Asheville, North Carolina. Doctors as a rule don’t take to writing : 


very readily. It would often be a good thing if they did. They could 
do a public service of a very high grade if they would give us informa- 
tion on how to prevent disease, or on the art of natural and sensible 
living. 

This doctor is a splendid writer. At first his style seems at times a 
little too technical, at any rate one notices that he is choicy in the se- 
lection of his words. He has spent lots of time with the dictionary. 
But. let no one get the impression as tho the book was dry reading. It 
has. high literary merit and will appeal to any man whose taste for that 
kind of excellence is at all developed. : 

He has some fundamental views about the origin of many of our 
modern ills that come out again and again. So while he rightly admits 
that nervousness is a product of the great strain of our modern life and 
in part a matter of heredity, he thinks there are two great contributing 
causes, and they are:—overeating and lack of exercise. He is very 
strongly convinced of that and puts the strongest possible emphasis on 
it. The remedy must be applied here, or no real progress can be made. 

He gives very good tho simple suggestions on the right kind of 
eating and the choice of food. Then he explains why it is absolutely 
necessary that the brain-workers have a moderate amount of exereise 
every day. If his occupation does not provide it, then he must devise 
a system of exercise himself that will bring all his muscles into play. 

We cannot describe this part of the book here. The reali contribu- 
tion of the work lies in what it has to say on the re-education of self. 
The nervous patient, perhaps because he started out with a poor equip- 
ment on the physical or mental side, has gone down in the hard strug- 
gle with the multifarious adverse causes of our complex life. Why has 
he gone down? We make allowance for hereditary tendencies, but the 


real cause is weakness of intellect and will over against the feelings. 


These chapters of the book are very instructive indeed. He shows 
how the nervous seems the almost hopeless prey of morbid feelings, and 
yet how a way out may be found if the will is there to make the’ effort. 
In some cases of an advanced type medical aid would naturally have to 
be called in. Our author, however, does not mention medicine at 
all. His course is one of mental healing only. After the intellect has 
been informed of the state of the case and its remedy, the will must 
step in. It must be strengthened, made willing for honest effort. If 
that can be done ultimate victory is sure in all cases where there is no 
organic trouble. 


